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PREFACE. 



history of the following work is briefly as fol- 
— In the sammer of 1837, 1 prepared and preach- 
ay people two discourses, in which I attempted 
7e that Uniyersal'iBm is entirely a modern inyen- 
ind in its tendencies entirely opposed to godli- 

These discourses, by the unanimous advice of 
ssociation to which I belong, were, in the sum- 
f 1838, given to the public. Their favorable re- 
n, the advice of several prudent and enlightened 
together with the necessity of publishing some- 
in reply iQ certain ** Reviews" by Universalists, 
nduced me to publish another edition in the pres- 
rm — a forM in which it was thought they would 
re acceptable to readers in general. The Second 
it will be seen, consists of an examination of cer- 
Jviews of the First. The First Part is, in sub- 
!, the same as when originally published. A few 
raphs, with some notes, have been added : two or 
which were deemed unnecessary, have been ez- 
d, and such other revision made as criticism ror 
I. A. tlOYCE. 

UamsUnDTif May, 1839. 
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INTRODUCTION. 



The duty of discriminating in relation to 
religious doctrines which come under our ob- 
servation, is very clearly enjoined in the scrip- 
tares. Thus : " Be not carried abeut by di- 
vers and strange doctrines " — " Beware lest ye, 
being led away by the error of the wicked, fall 
from your own steadfastness" — " Beloved, be- 
lieve not every spirit, but try the spirits, wheth- 
er they be of God, for many false prophets 
are gone out into the world." Of the same 
tenor is the command of Paul to the Thessa- 
lonians, " Prove all things, hold fast that which 
is good ;" in which it is evident that by the 
word things, doctrines are meant 

What was the duty of tlie primitive Chris- 
tians, is most certainly the duty of Christians 
of the present day. The above commands 
are as binding upon ud as upon them. We 
are commanded to prove all doctrines, and 
hold fast those which are good. 

There is spreading among us at the present 
time, a doctrine, or rather a system of doc- 
trines, called UniversaUsm. This system is 
^te different from what most of us have em- 
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6 INTRODUCTION. 

braced as truth, and according* to the scrip- 
tures it is our duty to ^ prove, or test it, and 
hold it fast if it is good, and reject it if it is 
evil. 

To aid the reader in the discharge of this \ 
very important duty, is the design of the fol- 
lowing- work. 

I desire to remark, however, by way of pre- 
liminary, that, though with plainness I may 
endeavor to expose the falsehood of Univer- 
salism, yet I indulge no unkind feelings to- 
wards those who have embraced this dreadful 
heresy. There are among them many whom S 
I regard as men of integrity and valuable citi- y 
zens. Some of them I rank among ^y ^md/ 
est friends. And if, in the discharge of whd 
I deem to be my duty as a minister of Chris 
I am called to aim at the heart of their belov© 
system, I beg they will remember that it is nc 
bepause J love them the less, but because 
love their souls and the truth more. 

I have no sectarian feeUng in relation t 
this subject. I rejoice to see the kingdom 
righteousness extended, by whomsoever th 
truth may be preached. I rejoice to see so 
flocking unto Christ, no matter by whose i 
strumentality, — ^be it by Methodists, Baptis 
or Presbyterians. I love to extend my fello 
ship and my sympathies to every Christian d 
nomination whom I deem serviceable in co 
verting an apostate world to God. And th| 
reason why I must oppose Universalism, ii 
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that I perceive all its tendencies are opposed 
to righteousness. The reason why I cannot 
extend to Universalists the hand of fellowship, 
is, that I never see them useful in leading 
souls by faith and repentance unto Chnst. 
And however much I may love them, how- 
ever much I may wish them success in other 
things, I nmst oppose them vigorously in their 
deluded efforts to promulgate that doctrine, 
under the influence of which men never re- 
pent, but are led to continue in rebellion, 
^treasuring up wrath against the day of wrath.' 
In prosecuting the design I have in view, it 
will be necessary, in the first place, to show 
what Universcdism is. 

It is not practicable, however, within my 
present limits, to make a statement of all the 
peculiar doctrines of modern UniversaUsm. It 
would require a volume. As now preached, 
it agrees in nothing, scarcely, with those doc- 
trines held by what we call Evangelical de- 
nominations of Christians. It differs in rela- 
tion to the character of God, the character and 
offices of Christ, and the Holy Spirit. It dif- 
fers in relation to the nature of the fall, the 
degree of man's present sinfulness, and the 
desert of sin. It differs with resp^t to the 
whole plan of salvation ; the resurrection, a 
future judgment, and the future condition of 
man. It has a different God, a different Christ, 
a different Spirit, a different sinner, a differ- 
ent sin, a different atonement, a different grace, 
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a different pardon, a different salvation, 
ferent resurrection, a different judgment, 
ferent punishment, a different hell, a dii 
heaven, — ^in fine, a difference with resp 
all the essential doctrines of Christie 
Perhaps it may be said that there is no 
resemblance between the doctrines of n 
Universalism and those held by what \ 
nominate Evangelical Christians, than be 
the doctrines of Mahomet and those of i 

But in speaking of Universalism no\ 
erence will be had only to its doctrine n 
ing the future condition of man. Thii 
prominent and leading doctrme,— the dc 
by which it is usually distinguished, 
then, does Universalism teach respectVi 
future condition ofmanl 

In answering this question, we shall k 
versalists speak for themselves. This 
deed, in accordance with their request, 
ask us to learn what Universalism is, froi 
principal authors" (Trumpet, Vol. 11, p 
and our extracts, to show what Universal 
shall be from those whom they have e3 
ly called their " principal authors." (' 
pet. Vol. 11, p. 166.) 



* The Editor of the Trumpet, after quoting tl 
tence, sayg, " To this we give our assent." ' 
then extend Christian fellowship to those wh 
the being of our God, and our Savior, and do n 
one of the essential doctrines of Christianity 
braced by us ? 
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INTRODUCTION. 9 

Read the following extract : " Universalists 
now know of no condition for mgn, beyond 
the gra/VBy but that in which he is as the an- 
gds of God in heaven J' (Trumpet, Vol. 12, 
p. 158.) Again, "Universalists do maintain 
that punishment in the futwre statCy is not 
threatened in the divine word." Once more : 
"The fundamental principle of Universalism 
is this, that the punishment of sin is not de- 
layed untU a future existence^ but is swift, 
sure and inevitable.'' "It is a sentiment which 
distinguishes us from all our religious oppo- 
nents, that this life is a state of retribution; 
that here^ virtue receives an rnnpU reward of 
happiness, and that here sin meets a competent 
punishment of misery."* 

* See Trumpet, vol. 12, p. 190, and vol. 13, p. 38 ; 
and Cobli's Sermon in Christian Intelligencer, 1829, as 
quoted in the Introductory Epistle of Whitman's Let- 
ters to a Universalist. 

Both the Editor of the " Trumpet " and J||^allou 
make much complaint of the above definitron/ They 
say that the distinction of Restorationist should not be 
made ; but that all should be called Universalists. In 
reply, it should be said, that in 1830, a portion of those 
in this land who believe in the final salvation of all 
men, withdrew from the Universalists, because of the 
"want of piety in the Connexion," the '* open opposi- 
tion to the organization of churches," and the ** spirit 
of levity and bitterness which characterized the public 
labors*' of their ministry, — and formed themselves into 
a distinct sect, calling themselves RestoraHonists. 
They refuse to be called Universalists. An honest 
writer, therefore, will make the above distinction. 

They contend that the above extracts are << garbled." 
They are not. They convey the truth. Universalists 
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Here, then, we learn from ^^its principq 
authors" that Universalism teaches, that ai 
punishment is confined to this life ; and, th^ 
there is no condition for man, beyond t^ 
grave, hat that in which he is as the anget, 
of God in heaven. 

It should be remarked that this is the doc- 
trine of Universalists, and not of Bjestorationr 
ists, who believe in a limited future pun- 
ishment We learn from Mr. Whittemore's 
"Modem History of Universalism," however, 
that the great majority of those who, in this 
country, believe in the final salvation of all 
men, are Universalists. 

Thus Universalism teaches, that he who ob- 
stinately disobeys God during his whole life, 
and he who practices the most rigid obedience 
to his law ; that he who desecrates the Sab- 
bath, and he who keeps it holy ; that he who 
casts off fear and restrains prayer, and he who 
continually walks with God, — in short, that 
the pious and the impious, all sit down to- 
gether in the kingdom of God. 

It teaches, that the monster who butchers 

do deny all panishment beyond the grave. Pages 
•might be filled with extracts showing this. 

They say that quotations should have been made 
from their " Confession of Faith" of 1803, to show the 
doctrines of Universalism. Tou might as well quote 
from the Alcoram The present system of Universal- 
ism was never known till afler 1803. It was invented 
^ by Messrs. Ball<^ and Balfour; and by 
Xnot preached till within about twenty years. 
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INTRODUCTION. 11 

his own children, beats to death the wife of 
his bosom, and, to escape the gallows, blows 
out his own brains, instantly stands in the 
midst of angels, to be ej^quisitely happy for- 
ever ! 

It teaches, that he who died in a brothel, 
with a bottle in his hand, actually cursing God, 
went immediately to walk the golden streets 
of the New Jerusalem ; — that the very drunk- 
aid, who swallowed his undiluted brandy in 
fatal quantities, wakes from his bacchanaUan 
songs on earthy to join the anthems of sera- 
phim! 

It teaches, that nothing a man can do will 
work for him the forfeiture of heaven. He 
may steal, rob, and murder — ^he may riot in 
sinful pleasures, and, at any moment, should 
he become satiated with earthly feasting, may 
go to eat of the tree of life, standing in the 
midst of the paradise of God ! 

It teaches, that any man may enter heaven 
just when he pleases. If he gets tired of his 
"heU on eartiii," or his "hell within," a few 
cents' worth of opium will open for him the 
pearly gates of the heavenly City ; or, should 
he prefer the water, he may obtain that crowa 
for which Paul so long fought, without money 
and without price.* 

j * Concerning the above statement of what Univer- 
\ salism teaches, Mr. Ballon makes qnite a brandishing 
MiBiarti iiii iiifcii «JBttt/' says he, "we must turn 
sk upon his own head, the dreadful consequences 
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12 DTTBODUCTION. 

Such is Universalism. How gross a delu- 
sion ! How totally at war with the conyictions 
of every sound mind ! How utterly opposed 
to every dictate of conscience ! 

See that murderer! That knife, smoking 
with the life-blood of his slaughtered wife, he 
plunges into his own bosom, and as his soul 
goes up to the abode of the blessed, he is met 
by his Judge, with "Well done, good and 
faithful servant" ! So shocking is Universal- 
ism.* 



which he sees in Universalism, and show him that the 
sword of satire is a two-edged blade.*' He then con- 
tends that what is said above, may as well apply to 
Congregationalism, — thus : ** Congregationalism teach- 
es that the elect who desecrates the Sabbattf, and he 
who keeps it holy ; that the elect who casts off fear 
and restrains prayer, and he who continually walks 
with God ; — in short, that the pious and the impious 
elect all sit down together in the kingdom of God," 
&c. &c. Now it matters not whether the << sword of 
satire" has two, or forty edges. He has not used it,— 
unless a tissue of gross misstatements is satire. Con- 
gre^ationalism knows of no '< impious elect" ; but only 
of uie elect '* through the sanctification of the Spirit 
and belief of the truth." 

* The following lines do not burlesque Universalism. 
In itself y it is essentially ridiculous and absurd. If the 
reader laughs at these lines, let him remember that he 
laughs at Universalism. 

" Thus Pharaoh and his mighty host 

Had God-like honors given ; 
A pleasant breeze brought them with ease, 
"* By water up to heaven. 

So all the filthy Sodomites, 
V^Then God bade Lot retire, 
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Having shown what Universalism is, I will 
now proceed to show that U is entirely a 
modem invention. 

Went in a tricCi to paradise, 
On rapid wings of fire. 

So when the guilty Canaanites 

To Joshua's sword were given, 
The sun stood still, that he might kill 

And pack them off to heaven. 

God saw those villains were too bad 

To own that fruitful land ; 
He therefore took the rascals up 

To dwell at his right hand." Pick. 
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PART L 

I UNIVERSALISM A MODERN INVENTION, 
I ANjy NOT ACCOKDING TO GODLINESS. 



CHAP. I. 
UNIVERSALISM A MODERN INVENTION. 



SECTION I* 

Christ and his Apostles not Universalists. 

Whether Christ and his Apostles were Uni- 
Versalists, is a very important inquiry, for if 
Christ and his Apostles were not Universalists, 
then Universalism cannot he true. But how 
are we to settle this question ? Certainly the 
proper evidence before us are the words of 
Christ and his Apostles, as recorded, in the 
New Testament. By these alone, then, we 
may settle the question. 

Before we proceed to examine and wfeigh 
the words of Christ and the Apostles, we will 
lay down the following definite and just rule 
of interpretation : Words and phrases are 
TO be understood in their usual and 
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KNOWN SIGNIFICATIONS, OF THE AGE AND COUN- 
TRY IN WHICH THEY WERE SPOKEN OR WRIT- 
TEN, UNLESS THE WRITER OR SPEAKER EX- 
PRESSLY ATTACHES SOME OTHER MEANING TO 
THEM. 

This rule of interpretation is founded in the 
nature of language, and can never with safety 
be disregarded. Words are the signs of ideas, 
and they become so wholly by common con- 
sent. That meaning which a people by cus- 
tom attach to a word, is its meaning. If o / 
matter what it signified in other times ; its \ 
present meaning is to be determined by the* 
present use — the usus loqttendi — ^the usual 
and known signification attached to it by the 
people of the present time. 

By this rule our laws are interpreted.* The 
words of statutes and agreements, except tech- 
nical words, " are to be understood in their 
known and usual significations ;" and this rule^ 
is equally applicable to the holy scriptures and * 
all other writings. There is a kind of implied 
compact between every writer and those for 
whom he writes, that he shall employ words 
in their usual significations. He cannot oth- 
erwise be understood. If, then, he shall de- 
part from this rule without giving his reader 
intimation of it, he violates a solemn obligi 
tion, and will certainly mislead his readeri 
The same may be said of a public speakej 
4 

* See Blackstone on the Interpretation of Laws. *\ 
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This rule is never to be disregarded, and is 
always competent, when the usual significa- 
tions of words ^rAe time they were uttered, 
may be known. 

What then were the usual and known sig- 
nifications of the words of Christ and the 
Apostles respeding the future condition of 
many at the time, and in the country in which 
they were spoken ? 

The first word of Christ in reference to the 
future condition of man, which we will exam- 
ine, is Gehenna, which is translated heUi ia 
our English Bibles. 

This word was used eleven times by v our 
Savior, and once by the Apostle James. A 
few passages will be given in which it occurs : 
^ And if thy right eye offend thee, pluck it 
out, and cast it from thee ; for it is profitable 
for thee that one of thy members perish, and 
not that thy whole body be cast into Gehen- 
na:' (Mat. 5 : 29.) " And if thy right hand 
ofiend thee, cut it off, and cast it from thee ; 
for it is profitable for thee that. one of thy 
members should perish, and not that thy whole 
body be cast into Gehenna^ (Mat. 5 : 30.) 
"Wo unto you. Scribes and Pharisees, hypo- 
crites ! for ye compass sea |nd land to make 
one proselyte ; and when he is made, ye make 
him two-fold more the child of Gehenna than 
yourselves." (Mat. 23 : 15.) To the Scribes 
and Pharisees Christ said, ^' Ye serpents, ye 
generation of vipers, how can ye escape the 

b2 
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18 UNI VERS ALISM 

damnation of Oehenna ?" (Mat. 23 : 33.) 
" Fear not them which kill the body, but are 
not able to kill the soul : but rather fear him 
which is able to destroy both soul and body in 
GeJimnaJ' (Mat. 10 : 28.) " And I say un- 
to you, my fnends, be not afraid of them that 
kill the body, and after that, have no more 
that they can do. But I will forewarn you 
whom ye shall fear: Fear him which, after he 
hath killed, hath power to cast into Gehenna ; 
yea, I say unto you, fear him." (Luke 12:4, 
5.) There are five other passages in which 
this word occurs in the language of our Sav- 
ior, but enough have been given for our pres- 
ent purpose. 

Now what was the known and usual sig- 
nification of Gehenna among the Jews in the 
days of Christ 7 ^ 

Universalists have t,old us that Gehemia was, 
in the days of our Savior, the name of a valley 
near Jerusalem, where the filth of the city was 
deposited, where perpetual fires were kept 
burning, and where malefactors were execu- 
ted : and that when Christ used the word Ge- 
henna, he had reference to punishment inflict- 
ed in this valley, or to other temporal calami- 
ties symbolized by punishment in this valley. 

Almost the whole of this statement is false. 
But the truth is this : — ^The eastern section of 
the pleasant valley which bounds Jerusalem 
on the south, was anciently called the Valley 
o/Hinnom, in the Hebrew tongue, Ge Hin- 
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nom, (Josh. 15 : 8.) In this valley, more 
than seven hundred years before Christ, the 
idolatrous Jews set up the image of the god 
Moloch, a horrid idolrgod of the Ammonites, 
and to it they sacrificed their«children by j5re, 
(2 Chron. 28 : 3) contrary to the express com- 
mand of God. (Levit. 18 : 21.) 

About six hundred and eighty years before 
Girist, the good king Josiah abolished this 
horrid practice, and defiled the valley of Hin- 
nom. (2 Kings, 23 : 10.) Henceforward the 
£lth of the city was deposited there, and fires 
were kept burning to consume it. 

This valley now becoming a loathsome place, 
with its dead carcasses perpetually breeding 
worms, and its fires continually burning, be- 
came, in the mind of the Jew, a fit emblem of 
that place of future woe, into which the wick- 
ed are cast after death. After this valley be- 
gan to be considered an image of the regions 
of woe in another world, in process of time, 
by an easy transition very common in lan- 
guage, the Jews began to call those regions 
themselves Gehenna, — a name derived from 
Ge Hinnom, the ancient Hebrew name of 
this valley. Probably for centuries before 
Christ came, the Jews had been using Gehen- 
na as the name of the place of future punish- 
ment. 

We assert then, that Gehenna was famil' 
iarly used by the Jews in the days of our 
Savior as the name of the place of future pun- 
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ishment, — that this was its customary a/nd 
knmvn signification at thai time. 

This assertion I shall attempt to prove. 
But how ? By consulting Jewish writings near 
those times. This is a sure way of learning 
the* customary meaning of words in any lan- 
guage.. For instance, do we wish to know the 
meaning of a word in the English language 
five hundred years ago, we should consult 
Chaucer and other writers of that time. Wri- 
ters living two hundred years after, or two 
hundred years before Chaucer, would not be 
competent to prove the meaning of a word of 
his time ; for living languages are constantly 
changing. So if we would learn the meaning 
of words among the Jews in the days of Christ, 
we must consult Jewish writers who lived near 
that time. This is what I am about to do. 
I am about to refer to the writings of Jews 
who lived near the times of our Savior, to 
learn the customary meaning of Gehenna at 
that time. 

The reader should keep in mind the precise 
purpose for which we now consult these Jew- 
ish writers. It is not for the value of their 
theological opinions. For these we care noth- 
ing. But we consult them simply as witnes- 
ses to a fact of their times.^ — the sense in 
which Gehenna was used. To this fact they 
are competent witnesses. 

The writings to which reference is madr^ 
are the Talmuds and the Targums, a brief d 
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count of which will be given before making 
extracts from them. 

During the captivity of the Jews in Babylon, 
they became familiar with the Chaldee tongue, 
the language of that country, to such an ex- 
tent that it was more known to them than the 
Hebrew itself; so that after their return, when 
the Hebrew scriptures were read in the syna- 
gogue, or in the temple, it was necessary to 
add a translation, or paraphrase, in the Chal- 
dee tongue, for the service of the people. 
These translations, or more properly para- 
phrases (for they were not literal translations), 
were called Targums (Targum, in Chaldee, 
agnifying translation). It does not appear 
that there were any written Targums till about 
the time of Christ. About this time we find 
the Targum of Jonathan, the son of Uzziel, 
and the Targum of Onkelos. Now these Tar- 
gums, or interpretations of the scriptures, be- 
ing made for the people, will of course show 
the meaning of words as generally understood 
by the people. We will see, then, in what 
sense Gehenna is used in the Targums. 

The Talmuds are the books that contain 
the traditions of the Jewish Rabbins, and all 
those laws, institutions, and rules of life) which 
the Jews thought themselves bound to ob- 
serve, besides the scriptures. 

As a specimen of the sense in which Ge- 
hemia is used in these writings, observe the 
following quotations from the Targum of Jon- 
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athan Ben Uzziel, who lived near the time of 
Christ. He says, ^'Abraham saw Gehenna 
belching forth smoke and burning coals to 
punish the wicked therein." "The wicked 
are to be judged, that they may be deUvered 
to eternal burnings in Gehenna." God " will 
appear in his power, in order to cast all the 
impious into Gehenna." Such as say " Stand 
by, for I am holier than thou, shall have their 
punishment in Gehenna, where the fire burns 
constantly, and their bodies shall be delivered 
tp the second death." " The earth, which 
brings forth food, breath which is Gehenna." 
Observe the following from the Talmuds : — 
" For those who observe the law, paradise is 
prepared ; but for transgressors, Gehenna." 
Again — " While you apply yourselves with the 
greatest labor and trouble to the study of the 
law, and yet neglect to fulfil it, you will be- 
come heirs of Gehenna at your death, while 
you have enjoyed no pleasure in this life." 
One more~3#8Heretics, traitors, apostates. Ep- 
icureans, those who deny the law, and those 
who deny the resurrection of the dead, * * * 
and those who have sinned, and caused man; 
to sin, as Jeroboam the son of Nebat, and his 
companions ; these all descend into Gehenna, 
and are punished there for ever and ever."* 



*I take these extracts as quoted bj Hosea Ballou, 
2d, and by Mr. Whitman in his Letters to a UniTe^ 
salist. # 
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In these extracts, — and numerous others 
might be given, for Gehenna was a word of 
fi^uent occurrence in the oldest Rabbinical 
writings, — ^it is indisputably clear that this 
word is used as the name of the place of fu- 
ture punishment. 

Now as these Targums were expositions of 
the scriptures /or the people generally, and as 
these Talmuds contained a body of traditions, 
doctrines, and opinions, promulgated gener- 
aUy among the people, it follows irresistibly, 
that the meaning in which Gehenna is used 
in these writings, was the meaning attached 
to it by the people generally. 

By these extracts, then, we may consider it 
proved that Gehenna was familiarly and cus- 
tomarily used among the Jews in the days of 
our Savior, as the name of the place of future 
punishment. 

Indeed, I find no evidence that Gehenna 
was used in any other sense in the days of our 
Savior. I jfind no evidence that there was 
(my place on earth called Gehenna in the days 
of Christ. That six or seven hundred years 
before Christ, there was a place near Jerusa- 
lem, called in the Hebrew of that age, Ge 
Hinnom, is evident enough; that the word 
Gehenna was derived from the words Ge Hin- 
nom, is also very clear. It is also quite cer- 
tain that the word Gehenna was used in the 
days of Christ as the name of the world of 
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woe. But I find no evidence ths 
ever any place on earth called Gel 

Dr. Allen, who has paid some 
this subject, asserts that Gehenna 
ed, and is now used in scripture 
press and sole purpose of denoting 
ishment." Indeed, it appears fro 
extracts from the Targums and T 
it was the only meaning of the i 
the Jews. No reference is made 
na on earth. No words of dig 
used as though Gehenna had t^ 
tions; but the word is employee 
manner as clearly to indicate that 
nification was the place of future 

We do not say positively that 
was a place on earth called Gehei 
say we find no evidence of it. ^ 
hope that Universalists will never 
that there was a place near Jeru; 
Gehenna in the days of Christ, wi 
ing some authority for this ass< 
have proved by the proper author 
word did signify in the time of 
place of future punishment. If it 
er meaning, it devolves on Uni 
show it — and show it, tok), by bet 
than the unsupported opinions of r 
mentators, — show it by the writii 
living near the time of Christ. 

If, then, Gehenna was familiarly 
the Jews in the time of Christ tc 
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place of future punishment, in what sense did 
Christ ttse itl He used it frequently. He 
notified the Scribes and Pharisees of the " dam- 
nation of Gehenna." He wcimed men to fear 
him who had power to " cast into Gehenna," 
^-who could " destroy both soul and body in 
Gehenna." He spake of that Gehenna " where 
their worm dieth not, and the fire is not 
quenched." Now in what sense did he employ 
this word ? Most certainly in the known and 
customary sense attached to it by the people 
to whom he spake : for he could not be othr 
erwise understood. If he did not employ this 
word as the people understood it, and did not 
inform them what he did mean by it, hoiv 
could they understand him ? If, then, Jesus 
Christ did not beUeve in future punishment, 
by using a word which the people understood 
in no other sense than as denoting future pun- 
ishment, and by using this word without ex- 
pressly informing them what he did mean by 
it, he deceived his hearers — knew that he 
must of necessity deceive them, and meant to 
deceive them. Who can believe this ? Yet 
we mtist believe this, or believe that Christ 
meant to teach future punishment. 

But we have other reasons for believing that 
Christ employed Gehenna to designate the 
place of future woe. It evidently, in all the 
instances in which he uses it, denotes some 
Hnd of punishment. But where is the evi- 
dence that men were punished in the valley 
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of Hinnom in the time of Christ, 
wards ? Men were in no danger ol 
ment in any Gehenna on earth, yet o 
threatened wicked men with the " cc 
tion of Gehenna." 

Further; the Gehenna of which Chi 
was where the ** fire is not quencher 
were there perpetual fires in the valle 
nom in the days of Christ ? There ii 
ly no evidence of it. That fires ^ 
quently kindled in this valley, to d( 
filth deposited there after it was defil< 
order of King Josiah, several hundi 
before Christ, is probable enough ; I 
is no evidence that fires were un 
burning in the valley of Hinnom in 
of Christ. 

Still further; to suppose that ow 
meant but the valley of Hinnom nea 
lem, when he uses the word Gehej 
make him the author of falsehood i 
sense. Were men ever liable to pu 
in the valley of Hinnom for calling i 
a fool ? Yet our Savior said that '• w 
shall say to his brother, thou fool, si: 
danger of the Gehenna of fire." ^ 
Scribes and Pharisees exposed to pu 
in the valley of Hinnom ? Certainly 
our Savior assured them by the strong 
of positive assertion, that they couk 
cape the damnation of Gehenna. Oi 
warned the Jews not to be afraid o 
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that kill the body, and after that, have no more 
which they can do," but to " fear him, which, 
after he hath killed, hath power to cast into 
Gehenna" — " which is able to destroy both 
soul and body in Gehenna." Could any thing 
more than the body be destroyed in the valley 
ef Hinnom ? Or did God destroy both soul 
wid body in this valley ? Yet our Savior is 
made to assert all this, by supposing that in 
Uie use of Gehenna, he means simply the val- 
ley of Hinnom. 

Having disposed of the word Gehenna, we 
shall next proceed to inquire in what sense 
Christ and the inspired Apostles used those 
words and phrases which seem to have refer- 
ence to the resurrection, a future judgment, 
and the future punishment of the wicked. 

The argument under this head may be thus 
briefly stated : — The Jews generally , in our 
Savior's time, believed in a state of eternal 
retribution for mankind; neither Christ nor 
his Apostles uttered one direct and explicit 
sentence against this doctrine; but, on the 
contrary, used language which, considering 
the circumstances of their hearers, must have 
inevitably confirmed them in this doctrine. 
In establishing the truth of these several prop- 
ositions, it will be first shown what were the 
opinions of the Jews of our Savior's time re- 
specting the future state, and by what words 
and phrases they were accustomed to express 
their opinions. 
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1. It should be observed, in the first 
that Universalist writers, generally, adm 
the Jews in the time of Christ believed 
ture and eternal punishment. The autl 
" Opinions and Phraseology of the Jew 
cerning the Future State," says, " It; 
known that the Jews, in our Savior'i 
generally believed in an eternal retributi 
mankind, after death." The same 
thinks it probable that the Pharisees an 
senes began to favor the opinion of a 
rection of the dead, before the Christian 

2. We may gain much knowledge 
opinions of the Jews, in Christ's time, fn 
cidental allusions in the New Testa 
Thus, St. Paul says of the Jewish r 
" They themselves also allow, that there 
be a resurrection of the deady both of tl 
and the unjust J' In Acts 23 : 8, it is 
" The Sadducees say there is no resurrc 
neither angel nor spirit, but the Pharisee 
fess bothJ^ The following language 
John 11 : 23, 24 : ^^ Jesus saith unto hei 
brother shall rise again. Martha saith 
him, I know that he shall rise again in tt 
urrection at the last dayJ^ These pa 
very clearly show us that the Jews gee 
(for the Pharisees were a majority of th< 
pie), in our Savior's time, believed that 

* H. Ballou, 2d. 

t See " EssaTS on Important Subjects/' — \ 
*^ OpinionB and rhraseology," &c. 
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will be at the last day a resurrection both of 

the just and unjust 

We may gain much knowledge of the opin- 
ions and phraseology of the Jews, near our 
Savior's time, respecting the future state, from 
the apocryphal books of the Old Testament. 
These books are not inspired ; as such they 
ca nnot be quoted . But, to show the opinions 
of the Jews of the times when they were writ- 
ten, they are good authority. No biblical 
critic will dispute this. For this purpose Uni- 
Ters€dists themselves have esteemed them good 
authority.* 

In the 7th chapter of 2 Maccabees, written 
about one hundred years before Christ, we 
liave an account of the martyrdom of seven 
brethren, with their mother, by the order of 
Antiochus, because they would not eat swine's 
flesh. The second son, amidst his tortures, 
addresses the tyrant thus : " Thou, like a fu- 
ry, takest us out of the present Ufe ; but the 
King of the World shall raise us up, who 
have died for his laws, unto everlasting lifeJ^ 
The fourth son, when about to die, uses the 
following language : " It is good, being put 
to death by man, to look for hope from God 
to be raised up again by him. As for thee, 
thou shalt have no resurrection unto lifeJ* 
The seventh son, looking upon his dead breth- 

* Essays on Important Subjects" — ^article, " Opin- 
b&s and Phraseology," &c. 
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ren, stud : " Our brethren who have suffered 
a short pain, are dead under God's covenant of 
everlasting life." Here we learn that the 
) Jews, long before our Savior came, believed 
I in a resurrection from the dead, and, that a 
I resurrection to happiness was called a lesur* 
I rection to life, or eoerlasting life. 

The following extracts will show what the 
Jews believed respecting a future judgment. 
In the Wisdom of Solomon, written near the 
advent of our Savior, it is said (chap. 3 ; 17- 
19) of the wicked, " For though they live 
long, yet shall they be nothing regarded ; or, 
if they die quickly, they have no hope, neither 
comfort in die day of trial ; (or hearing — for , 
the same word is rendered, Acts 25 : 21,Judg- 
ment ;) for horrible is the end of the unright- 
eoiu. In the last part of the fourth and io 
the fifth chapter of this book, we have a view 
of the wicked and the righteous, as they stand 
together after death, to give account to God. 
"And when they (the wicked) cast up the ac- 
count of their sins, they shall come with fear, 
and their own iniquities shall convince them 
to their face. Then shall the lighteous man 
stand in great boldness before the face of such 
as have afflicted him and made no account of 
his labors. When they see it, they shall be 
troubled with terrible fear, and shall be amaz- 
ed at the strangeness of his salvation, so far 
beyond all that they looked for ; and ihey, re- 
penting and groaning for anguish of spirit, 
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shall say within themselves, This was he whom 
we sometimes had in derision, and a proverb 
of reproach. We fools counted his life mad- 
ness, and his end to be without honor. How 
is he numbered among the children of God, 
and his lot is among the saints. Therefore 
have we erred from the way of the truth." 
The writer continues with the probable lamen- 
tations of the wicked at that day, and, in con- 
clusion, uses the following language : ^^ For 
the hope of the ungodly is like dust, that is 
blown away by the wind ; but the righteous 
live for evermore, their reward also is with the 
Lord ; they shall receive a glorious kingdom, 
and a beautiful crown from the Lord's hand." 
He then describes in terrific language the hor- 
rible end of the wicked. In the public song 
of thanksgiving by Judith, on the overthrow 
of the Assyrians, the following language is 
found : " Woe to the nations that rise up 
against my kindred ! The Lord Almighty will 
take vengeance of them in the day of judg- 
vnenty in putting fire and worms in their flesh, 
and they shall feel them and weep forever." 

The following extracts are from Philo, the 
Jew, and Josephus. Philo says of the wicked, 
"Their souls are cast down into the depths 
of Tartarus, in profound darkness. This is 
the reign of the impious, shut in by deepest 
night and perpetual gloom. Here they live, 
forever dying, condemned to a sort of immor- 
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Ita and interaiinable death."* Josephi 
peatedly informs us, that the Jews, exce 
the Sadducees, believed in an eternal st 
rewards and punishments. He says, " I 
the earth, (i. e. in Hades,^ there are re^ 
and punishments, accordmgly as they 
been virtuous or vicious in the present li 
that the souls of bad men are subject to 
nal punishment." He speaks of certain 
ed men, who are " received into the dc 
part of Hades.^' In his " Discourse cor 
ing Hades," he explicitly speaks of a c 
judgment after death, and after the resi 
tion, when ''all men, angels, and dei 
shall stand at the judgment seat," and ^' 
the lovers of wicked works shall be alloti 
eternal punishment," where is " unquenc 
fire."t In connection with these expres 
the reader will call to mind the extracts 
above from the Rabbinical writings, 
this testimony we learn that the Jews ( 
Savior's time believed,- — 

1. That the souls of men, after deat 
main in a state separate from the body ;• 
righteous in happiness, — ^the wicked in m 
till the resurrection. 



* I take this as quoted by H. Ballon, 2d. 

t The genuineness of th^s '* Discourse conci 
Hades'* is disputed. At all events it was wrttte 
the time of Christ, and is therefore good evidene 
opinions of that time. But we do not need it 
have testimony enough without it. 
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2. That " at the last day," " there shall be 
a resurrection of the dead, both of the just and 
f r ; tteuiijust." 
j^l 3. That after death, and it should seem, at 
^ f the resurrection, the righteous and the wicked 
1^ will be assembled to give account to God. 
» 4. That then the wicked will be driven 
«. away into everlasting punishment, while the 
righteous shall be received into life eternal. 

From the same testimony also, we learn by 
what words and phrases the Jews were ac- 
customed to express their doctrines. Hades 
was a name used for the world or state of the 
dead generally. The righteous and the wicked 
both were in Hades, but in different states or 
conditions. The wicked were in the " dark- 
est part of Hades." Among the Jews of Ju- 
dea, Gehenna was the name of the place of 
future punishment ; among other Jews, speak- 
ing the Greek language, as appears from its 
use by Philo, Tarfarw* was the name of the 
same place. They described the misery of 
the wicked in the future world by such words 
and figures as the following : — ^^ Eternal barn- 
ing," " worms in their flesh," " profound dark- 
ness," " interminable death," "eternal punish- 
ment," " second death," "horrible end." The 
future happiness of the righteous was thus 
spoken of : " Everlasting life," the "receiving 
of a glorious kingdom," a " beautiful crown," 
and "living forever." The resurrection of the 
just is called a resurrection to " life," or "ev- 
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erlasting life." It was to take place ^' at the 
last day." They spake of a future judgment 
thus : "day of trial," "corning to give account," 
^' day of judgment," " assembling at the judg- 
ment seat." 

Such were the opinions and phraseology of 
the Jews of our Savior's time, respecting the 
future state. It is a fact which cannot be de- 
nied, that, with the exception of the Saddu- 
cees, they believed in the "blasphemous" doc- 
trine, as it is termed by Universalists, of future 
and eternal punishment for the wicked. But 
how was this doctrine treated by Christ and 
his Apostles ? Did they once inform the Jews 
that they were in an error? Did they once 
tell them, with their characteristic plainness, 
that all men will be holy and happy after 
death ? — that there is no future judgment ? — 
no eternal punishment beyond the grave ? 

Bear in mind, that, by himself or his Apos- 
tles, Jesus Christ opposed every essential reli- 
gious error of his age and country, in the most 
explicit, direct and positive terms. Witness 
how expressly he opposed the traditions of the 
elders, and the error of the Sadducees that 
there is no resurrection. In like manner the 
Apostles aimed to extirpate all heretical opin- 
ions which came in their way. How boldly 
and explicitly Paul opposed the sentiment, that 
by the deeds of the law men could be justified 
in the sight of God. With what a masterly 
argument he overthrew the Sadducean heresy, 



A MODERN INYBMTION. 35 

that there is no resurrection. How fearlessly 
and directly he denounced the heresy of Hy- 
meneus and Philetus, that the resurrection was 
already past. Indeed, a very considerable 
portion of the Epistles of Paul is taken up in 
opposing the prevalent errors of those times. 

Now, if the doctrine of eternal retribution 
was an error, to have been consistent and hon- 
est men, they should have explicitly opposed 
that also. If it was an error, it was one of 
peculiar magnitude. Had Jesus Christ, there- 
fore, been but a consistent and honest mariy 
he would have opposed it with peculiar energy 
and zeal. If he deemed it his duty to attack 
and refute, in the most direct manner, errors 
which were comparatively trifling, influenced 
by consistency alone, he would have made 
war upon this great error, every where, and 
on all occasions ; fully asserting its falsehood, 
and proving it to be such, by arguments which 
could not be misapprehended or resisted. 

The doctrine of universal salvation, if it 
were true, being a doctrine never before heard 
of, he would have formally, fully, and repeat- 
edly announced, explained, and enforced. He 
would have given it a prominent place among 
the new things contained in his sermon on the 
mount. In the commission to his Apostles, 
be would have given it in charge as the prin- 
cipal doctrine which they were to preach, and 
it being every where an unheard-of doctrine, 
they would have proclaimed it on all occasions, 
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and repeated it fully on almost every page of 
their writings. 

But they did no such thing. What did 
Christ or his Apostles once say that there is 
no hell ? — ^no judgment ? — ^no punishment be- 
yond the grave ? Where did they once say 
that all men will be finally holy and happy ? 
Where ? If any thing like such a declaration 
could be found in the Bible, it would be writ- 
ten in capitals on the front of every Univer- 
salist publication, and prefixed to every ser- 
mon preached from their pulpits. But no 
direct or positive denial of future and etemd 
retribution can be found in the Bible. 

Now the very neglect of Christ and his 
Apostles to make bold and incessant opposi- 
tion to the doctrine of eternal woe, speaks vol- 
umes in its confirmation. Their very silence 
is language, loud, distinct, and terrible, warn- 
ing the sinner of coming and abiding wrath. 
To suppose the doctrine of future punishment 
false, is to suppose that the greatest Teacher 
the world ever knew, lived and died without 
uttering one sentence against the greatest 
error of his time, and that, too, when he op- 
posed every minor error. Of course, to em- 
brace Universalism, is to embrace one of the 
greatest absurdities ever embraced by man. 

Nor is this all. Our Savior and his Apos- 
tles not only did not oppose the prevalent 
doctrine of future rewards and punishments, 
but they used language which, considering the 
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belief of their hearers, must have inevitably 
cor^rmed them in those doctrines. Thus the 
Jews believed that the souls of wicked men 
are kept in a state of punishment in Hades , 
or the world of spirits. So far from intima- 
ting that this notion was erroneous, our Sav- 
ior told them of a certain rich man, who died, 
and " in Hades, lifted up his eyes being in tor- 
ments." Now, whether this was a statement 
of a real or supposed case, it must necessarily 
have confirmed his hearers in their opinion, 
that wicked men are tormented in Hades. 
Our Savior gave them no intimation that he 
did not believe in punishment in Hades. He 
did not inform them that he supposed a case 
which, in fact, could not exist, simply to illus- 
trate a truth, or principle, relating to temporal 
affidrs. In their view, this parable was de- 
signed to instruct in relation to the future 
WiH-ld. Jesus Christ knew this. And, rela- 
ting it without explanation, he meant to con- 
firm them in their doctrine, or he meant to 
deceive them. 

Again : the Jews believed that '^ at the last 
day " there will be a " resurrection both of the 
just and the unjust ;'' that those who have 
done good will be raised to ''life;" while 
those who have done evil will be raised 
to condemnation. Now Jesus Christ never 
opposed this doctrine by one explicit sentence. 
But what did he say ? '' This is the will of him 
that sent me, that every one which seeth the 

D 
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Son, and believeth on him, may hare 
ing hfe ; and I will raise him up at 
day." " The hour is coming, in ll 
all that are in their graves shall hear 1 
and come fOTth, they that have done 
the resurrection of life, and they tl 
done evil to the resurrection of dan 
Now if the Jews believed that " at 
day" wicked men would be raised 
demnation, and our Savior, in exp 
guage, assured them that such woul 
case, could any phraseology have I 
vised, more effectually calculated to 
them in their beliuf ? 

Again : the Jews believed, that sft 
there will be a " day of trial," a day 
counts," — " a day of judgment," w 
righteous and the wicked ehaJl be at 
for judgment ; that, then, the wick& 
overwhelmed with anguish, and be dri 
perpetual punishment, while the rightc 
receive a "glorious kingdom," and a ' 
Did Christ or his Apostles oppose 1 
trine ? Not by a single sentence. 1 
did they say ? " Every idle word t 
shall speak, they shall give account tl 
the day (^judgment." "We must a 
before the judgment seat of Christ, ti 
one may receive the things done in 1 
according to that he hath done, whet 
good or evil." They spake of a " d 
God shall judge the se<»«ts of men 
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diat ^' it is appointed unto m^i once to die, 
but after this the judgment ;" — that God "hath 
appointed a day in which he will judge the 
world;" and, that there will be "a day of 
judgment and perdition of ungodly men." 
Paul spake of a "crown of righteousness" 
which he should have " in that day." Be- 
lieving as the Jews did, was it possible for 
them to understand this language otherwise 
than as teaching a judgment after death ? It 
will be to no purpose to say, that Christ and 
his Apostles, in the use of this language, had 
exclusive reference to temporal events. They 
did not say so. The language they used was, 
by their hearers, customarily applied to a fu- 
ture state. This they knew, and, using it 
without explanation, they meant to confirm 
them in their doctrine of a future judgment, 
or they meant to deceive them. 

Still further : the Jews believed in eternal 
future punishment in Gehenna, or Tartarus. 
They spake of it sometimes under the figure 
of fire ; sometimes, of darkness ; sometimes, 
of the undying worm. So far from uttering a 
word against this doctrine, Christ and his 
Apostles used such language as the following : 
" If thy hand offend thee, cut it off; for it is bet- 
ter for thee to enter into hfe maimed, than hav- 
ing two hands, to go into Gehenna, into the 
"fire that never shall be qusnched." They 
spake of punishment where the " warm dieth 
iurf,"-in " outer darkness ;" and declared, that 
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God spared not the angels, but cast them down 
to Tartarus, and delivered them into " chains 
of darknesay We see not how the Jewi 
could possibly understand this language other- 
wise than as referring to the future state. 

Once more : — ^The generality both of Jews 
and Gentiles, in our Savior's time, believed 
that, in the future world, there will be a dis- 
tinction among men, according to their char- 
acter in this ; — that the good only will be hap- 
py. Did Jesus Christ or his Apostles once 
explicitly state that there will be no such dis- 
tinction? Not once. But in multitudes of 
instances they used language which, consider- 
ing the opinions of those to whom it was 
addressed, must necessarily have conveyed 
the idea of a distinction in the future world. 
Thus, ^^ Every one that forsaketh houses, or 
brethren, or sisters, &c„ for my sake and the 
gospel's, shall receive a hundred fold now in 
this time, and in the world to come eternal 
life." ^^ Blessed are the dead that die in the 
Lord.^^ " The righteous" shall go " into eter- 
nal life." Christ " became the author of eter- 
nal salvation wnto all them that obey him" 
God " will render to every one according to 
his deeds, to those, who by patient continuance 
in well doing, seek for glory and honor and 
immortality y eternal life." " Henceforth there 
is laid up for me a crown of righteousness,which 
the Lord the righteous Judge shall give me in 
that day, and not to me only, but to off them 
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dso that love his appearing J' Does not this 
phraseology imply a distinction among men 
"in the world to come"? And could the 
Jews, believing in such a distinction, under- 
stand it in any other way ? 

Thus we find Christ and the Apostles, so far 
from once directly asserting that the doctrines 
of their countrymen respecting a future judg- 
ment and future and endless punishment were 
false, used the very phraseology by which they 
were accustomed to express these doctrines, 
and in such a manner that they could not pos- 
sibly be understood otherwise than as teach- 
ing these doctrines. Neither Christ nor his 
Apostles ever intimated that they employed 
this phraseology in any other sense than that 
which was attached to it by their countrymen. 
The Jews, therefore, must have understood 
%rist and his Apostles as teaching the doc- 
rines of a future judgment and eternal pun- 
lunent. Now Jesus Christ knew all this. 
bd he meant to teach the doctrines of a fu- 
^ judgment and everlasting punishment, or 
meant to deceive them. Further, Christ 
|bw that his followers for eighteen hundred 
fcs would believe in a future judgment and 
rlasting punishmedt, and knew that his lan- 
|e was directly calculated to create such a 
if. He mofuit, therefore, to teach these 
bnes, or he meant to deceive his disciples 
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but a Universalis!, can believe a thing 
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SO utterly incredible ? According to this prin- 
ciple of interpretation — and its justness cannot 
be questioned, — ^ere is no system of error so 
/ gjrAgp^ Ro gr^"ndlggp^ flfl Trni^^''g«^'°m, Thf> Yn- 
I rious schemes of the^llieist and Detst are rea- 
son itself, compared with it. These do not go 
counter to the plainest declarations of what 
they admit to be the wcH'd of God. Upon 
this principle of interpretation, how was it pos- 
sible for Christ and his Apostles to have taught 
the doctrine of everlasting punishment beyond 
the grave, more plainly, more indisputebly, 
than they have done it ? 

What can the Universalist say to this? Could 
not Jesus Christ, who spake as never man 
spake, have refuted the Jewish heresy, if it 
was one, of eternal punishment, in language 
too plain to be misinterpreted ? Could not the 
learned Paul have as clearly asserted that there 
is no ^^ judgment to come," no ^^ eternal dam- 
nation" in hell, as he did that by the deeds of 
the law no flesh shall be justified in the sight 
of God? 

If the fathers of nuxlern Universalism, 
Messrs. Balfour and Ballou, with their present 
views, had Uved in the time of Christ, would 
they not have set the Jews right in relation to 
their ^^ heathenish!^ heresy of future punish- 
ment ? Would they not have Jold them plain- 
Jy that there is no eternal punishment, — no 
hell ? — ^no judgment to come ? that the " un- 
believing, and abominable, and all liars, shall 
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have their pert in the paradise of God?" 
Would they not have asserted as positively as 
they now do, that ^^ there is no condition for 
man beyond the grave but that in which he is 
as the angels of God in heaven ?" But could 
not Jesus Christ and his inspired Apostles use 
language as effectually to convey their mean- 
ing, as a modem Universalist minister ? Were 
they not as honest ? Why then did they not, 
oncSy plainly deny the doctrine of future pun- 
ishment ? Why did they not once explidtty 
and directly assert that there is no hell in a 
future world — ^no judgment there ? Because 
they wished not to do it. Because they &e- 
Ueved and designed to teach this doctrine. — 
We learn, therefore, from the preceding in- 
vestigations, that Christ and his Apostles were 
not Universialists. ^ 

It is frequently asked by Universalists, " If 
the doctrine of eternal retribution is true, why 
did not Christ and his Apostles more formally 
and frequently proclaim it?" It was not ne- 
cessary for them to do it. It was an admitted 
doctrine by their hearers. It was only neces- 
sary for them to confirm it, by incidental allu- 
siona, and to correct any erroneous notions 
which might exist concerning the nature oi it. 
Just so in relation to the existence of God. It 
does not appear that the being of God is any 
where formally announced in the Bible, as 
though it were a new doctrine. Such a thing 
was entirely unneoessaiy. All; to whom the 
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scriptures were originally addressed, already 
believed in the existence of a God. Accord- 
ingly, like future retribution, it is every where, 
in the scriptures, spoken of as a received truth; 
while erroneous views of the divine nature 
were corrected. Christ and his Apostles re- 
ferred to the doctrine of future retribution as 
frequently,as, under their circumstances, could 
be expected of any preacher of this doctrine. 



SECTION II. 



Hie Christians of those Churches planted by 
the Apostles not Universaiists. 

We shall inquire what were the opinions off 
these churches, in relation to future punis 
ment, for fifty years after the death of S 
John, the last of the Apostles, who died 
Ephesus, in the year of our Lord, 100. 

This inquiry becomes important in setti 
the truth or falsehood of Universalism ; for 
doctrines of those churches, planted and 
structed by the Apostles, or by men pi 
over them by the Apostles, must be esse 
ly the doctrines of the Apostles themse! 
" We cannot suppose'* — ^to use the wor 
Mr. Ballou in his *' Ancient History of 
versalism" — ^' that Christians in general 
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bliterated from their faith the prominent 
m of the Apostolic doctrine." If the 
es were Universalists, — if they believed 
aght that there is no future punishment 
1 the grave, the churches which they 
1 and instructed must, at least for many 
have been of the same faith. If, on the 
ry, for more than fifty years after the 
y( the oldest Apostle not a trace of Uni- 
sm can be found in these churches, but 
evidence that they held the doctrine of 
(ting punishment in another world, the 
ice is itresistible that this doctrine was 

by the Apostles. 

inquire, then, were the Christians of 
churches planted by the Apostles Uni- 
sts, or did they believe in future pun- 
it ? This question may be settled by 
>eal to the Apostolic Fadiers,"^ so called 
first Christian writers after the Apostles 
works have come down to us. I am 
3sirous that the reader should apprehend 
"ecise purpose for which reference is 
to these Fathers. They are appealed 

as doctrinal, but as historical authori- 
lie Bible is the only doctrinal authority 
ch we should bow implicitly. We con- 
e Fathers simply to settle the historical 
m. What were the opinions of the 

istolic Fathers are those who had conversed 
* Apostles. 
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churches of their tima respecting the fit- 
lure state of man ? In this question they are 
competent witnesaes. Their testimony murt 
be conclusive. 

In order that the testimony of the Apostolic 
Fathers may be duly appreciated, it will be 
necessary to keep in mind the fact, that they 
were surrounded by those who believed in an 
eternal Btate of rewards and punishments. If, 
then, the Apostolic Fathers were Universal ists, 
they would, on this very account, have met 
with opposition from all quarters. The doctrine 
of universal salvation, being a new doctrine, 
and every where conflicting with the common- 
ly received opinions, must, in the nature of the 
case, have assumed a peculiar prominence. 
Its preachers would have had unceasing occa- 
^on to state, explain, and defend it. It would 
have been the doctrine of the time. Contro- 
versies respecting it would have swallowed up 
all other controversies. The religious world 
would have been formed into two grand sects ; 
the one proclaiming the salvation of all men, 
without distinction ; the other firmly main- 
taining that there is future and eternal punish- 
ment for the wicked. Thus circumstanced, 
we should expect to find the doctrine of Uni- 
versalism in the early wiitings of the Church, 
on almost every page, stated in the most full, 
explicit and unequivocal terms. What, then, 
are the facts ? The following extracts will 
show. 
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We will first take a few extracts from the 
Epistles of Clemens Romanus. This Clem- 
ens was bishop of the church at Rome, — was 
a fellow laborer with Paul, (mentioned Phil. 
4 : 3) and, as a writer, his fame surpassed that 
of all others in this century, the Apostles ex- 
cepted. In such respect were his writings 
held by the churches, that they were read in 
public with the books of the New Testament.* 
What does he say ? " If we do the will of 
Christ, we shall find rest : if we disobey his 
commands, nothing s^all deliver us from eter* 
nal punishments^ "How can we hope to 
enter into the kingdom of God, unless we shall 
be found to have done that which is holy and 
just ?" These Epistles were written before the 
death of St. John. Did not this man learn 
his doctrine of " eternal punishment " from 
the Apostles, with whom he was intimately 
and personally acquainted ? Would he have 
been so popular in the days of the Apostles, 
if he had taught a doctrine opposite to theirs ? 
Would these Episdes, containing the doctrine 
of eternal punishment, have been so generally 
read with great approbation by the churches, 
if they had disbelieved this doctrine ? 

Take next the testimony of /gncrfiw«. "This 
pious and venerable man was the disciple and 
familiar friend of the Apostles."! His Epis- 

*B&lloa*8 Ancient History of Untyersalitm. 
t Mosheim. 
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ties which have come down to us, were writ- 
ten bat shortly after the death of St. John, 
while he was on his way to Rome to suffer 
martyrdom. He was bishop of Antioch for 
about forty years, thirty of which he must have 
been cotemporary with St. John. He was 
generally known and highly esteemed throi]^h- 
out the churches, having written Epistles to 
many of them. He says : " Those that cor- 
rupt families by adultery, shall not inherit the 
kingdom of God. If, thereifore, they who have 
done this according to Hie flesh, have suffered 
death, how much more shall he die, who by 
his wicked doctrines corrupts the faith of God, 
for which Christ was crucified? He that is 
thus defiled shall depart into unquenchable 
firBy and so also shali he thd hearkens to 
him" Did not this man, the disciple and 
familiar friend of the Apostles, learn from them 
that he who corrupts the faith shall depart into 
unquenchable fire ? And would his Epistles, 
containing the doctrine of future punishment, 
have been so highly esteemed by die churches 
of his time, if they had been of the faith of 
Universalists ? 

Take next the testimony of Polycarp. Po- 
lycarp is said to have been a disciple of St. 
John, and by him made bishop of Smyrna, — 
which oflice he held for about fifty years, — 
'^ and was certainly regarded, after the death 
of the Apostle John, as the most eminent of 
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Christians of Asia.""^ He says of Christ, 
i^ho shall come to be judge of the quick 
I the dead, whose blood God shall require 
hose who believe not on him." " For we 
St all stand before the judgment seat of 
fist, and every one shall give an account 
limself." " And whoever perverts the or- 
is of the Lord, and says that there shall be 
jttdgment, is the first-born of Satan." 
1 when about to suffer martyrdom, one of 
answers to the Proconsul was : — " Thou 
^tenest me with fire which burns for an 
r, and so is extinguished, but knowest not 
fire of the future judgment y and that eter^ 
punishment which is reserved for the un- 

Vom whom did this man learn the doc* 
es of a future judgment and eternal pun- 
aent, if not from John, whose disciple he 

? And, holding such doctrines, how could 
be the most highly esteemed of all the 
istians of Asia, unless Christians of that 
3 believed in the same doctrines ? 
V^e will close the testimony from the Fa- 
's, with two or three extracts from J?arwa- 
p a Jew who lived in the first century, and 

cotemporary with St. John. He says :-— 
et us take heed lest we be shut out of the 
jdom of God." ^^ After the resurrection^ 
mil judge the world." " The children of 

Balloa*fl Ancient History of Universalisin, p. 32. 
E 
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iniquity shall not be saved." " They shall be 
destroyed by fire, - because they have not re- 
pented of their rins." " But the lighteous 
shall possess the world to come, and shall be 
distinguished from the unrighteous by their 
happiness." 

Quotations of this character might be great- 
ly extended. We will only add that fitsHn 
martyr, within sixty years after the death of 
St. John, states that all Christians believe that 
" the wicked shall be consigned to eternal tor- 
ments, and not aa Plato v>ilt have it, to the 
period of a thousand years." Soon after 
this, Ireneus writes that " Christ shall send in- 
to everlasting fres, all impious and ungodly 
men." Not long after this, TertvUian de- 
clared, in efTect, that all Christians believed in 
"Jvture torments — torments not only last- 
ing, but everlasting." 

In relation to this subject, we may lay it 
down as an undisputed fact, that not a trace 
of Universalis m, nor even of Restorationism, 
can be found in the churches for more than 
fifty years after the death of the Apostle John ; 
but on the contrary, do fact in ecclesiastical 
history is better settled, than that these 
churches, during all this time, universally be- 
lieved in a future judgment and eternal puB- 
ishmeot. 

I say this fact is undisputed. Universahsts 
tiionselves admit it Mr. Ballou, author of 
" Andent History of Universalism," admits 
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jefore A. D, 190 (that is, 90 years after 
3ath of St. John), ^' few indisputable tra- 
* this doctrine can be found." He finds 
zee, even of Restorationisro, till after A. 
30. " The earliest explicit declaration 
t of a restoration from the torments of 
he says, is found in the SibyUine Ora- 
written after the year 150, and acknow- 
d on all hands to be a contemptible for- 
'* On the contrary, he freely admits 
^of the orthodox writers, nearly all allude 
expressly assert, a future judgment, and 
ire state of punishment ; seven call it the 
lating-y-ihe etertudrfire torment J'\ It 
i be remarked, also, that M Universal- 
tt their writings,^ refer to Clemens Alex- 
Qus and Origen, flourishing more than 
undred and ninety years after the Chris- 
era, as the first who advocated the doc- 
of a limited future punishment. Now 
is is an acknowledgment, in effect, by 
3r€«dists, that not a single writer can be 
1 in the churches, who advocated even the 
ine of the Restorationists, till more than 
f years after the death of the last Apos- 

icient History of Uniyersalisnii p. 54. 

icieDt History of Uniyersalism, p. 67. — By " the 
UfXf' he means all but the Gnostic sects, whom 
pw to haye been erroneous. 

e Mr. Streeter's <' Familiar Conyersations," and 
tides Restoratianism and Universalismf in the 
lopflBdia of Religious Knowledge. 



UN1VEB3JLUSM 



tie. UniTerealiBts are compelled, by unyield- 
ing facts, to date the origin of their doctrine 
DO farther back than about the year 200. 
They aniformly begin with Clement of Alex- 
andria and Origen ; and these names are re- 
peated so often by them that one cannot but 
fear that they are considered of higher author- 
ity than Christ and his Apostles. But why 
refer to Clement and Origen, any more than 
to any writer of the present day ? Do the 
opinions of these men show what were the 
opinions pf the Apostles ? Is not the lapse of 
an hundred years long enough for errors to 
have crept into the Church ? 

Now does not the fact, that not a vestige 
of Universalism can be found in the churches 
till more than fifty years after the death of the 
last Apostle — but, on the contrary, that these 
churches during all this time believed in a fu- 
ture judgment and eternal punishment,^ 
prove, beyond controversy, that Christ and the 
Apostles were not Universalists ? If the Apos- 
tles had fully instructed the churches in the 
doctrines of Universalism, is it possible that 
every vestige of these doctrines should have 
disappeared from the churches within a few 
years after the death of the Apostles ? Is it 
possible that Christians, scattered throughout 
a vast empire, should be in the days of the 
Apostles fully convinced that there is no pun- 
ishment for the wicked ia the future world, 
and that, without controversy or noise, they 
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should in a few short years have been com- 
pletely revolutionized, and have been induced 
to believe in future and eternal punishment ? 
None can believe this, but he who is prepared 
to beheve whatever his wicked heart dictates. 
In the nature of things, stick a revolution is 
impossible. If Christians universally, soon 
after the death of the Apostles, believed in fu- 
ture punishment, they believed so in the days 
of the Apostles. If they believed this in the 
days of the Apostles, it was because they were 
taught it by the Apostles. The fact, there- 
fore, that not a vestige of Universalism can be 
found among the churches planted and in- 
structed by the Apostles, proves, beyond all 
reasonable doubt, that Universalism is false. 
This fact remaining, — and no Universalist has 
disputed or can dispute it, — all plausible rea- 
soning to sustain this system must go for noth- 
ing. Ask me to believe any thing else ; — ask' 
me to believe the grossest delusion that ever 
enchained the depraved mind of man : but do 
not ask me to believe that doctrine false which 
was universally believed by churches instruct- 
ed by inspired men. 

e2 
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Appearances <^ VrnfoerttUkKa from the dagi 
of the Apostles to about the year 1800. 

We have seen, from our investiga^ons in 
the preceding section, that not a trace even of 
KestoraUonism is to be found in the churches 
till after the year 150. We now state, that it 
was not till the year 200,* and after,— one 
hundred years from the death of the last Apos- 
tle, — that Clemens Alexandrinus, and after 
bim, Origen, advanced and defended the doc- 
trine of the restoration of all men to holiness 
and happiness. But whence came they by 
this doctrine ? 

Towards the conclusion of the second cen- 
tury, Alexandria, in Egypt, where the Chrift* 
tians had a school of much celebrity, gave birtT 
to a new system of philosophy, which sprea 
rapidly throughout the greater part of the F 
man Empire. The votaries of this new pV 
losophy called themselves Platonics. Tra 
did not, however, adhere to all the tenet^ 
Plato, but selected from all the difieif 

* It ti true that before Ihii, but not till tfUtx 15( 
doctrine of ReBtora.tianlBm was advanced in the S[ 
line Oracles, u abore atated. It may be, alaoJi 
■ome of the Gnostic aecU, which arose just befoj 
in Egypt, held to aomethiDg Tesembling the del 
of ReitoratioD. 
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schemes of philosophy what they deemed to 
be the truth, and thus formed their syst^n. 
Hence they received the name of EclecticSy 
that is, Seleders. " The reason why they dis- 
tinguished themselves by the name of Pkton* 
ics, was, that they thought the sentiments of 
Plato concerning that most noble part of phi* 
losophy which has the Deity and things invis- 
ible for its objects, much more rational and 
sublime than those of other philosophers."* 
This scheme of philosophy received the par- 
ticular approbation of Clemens Alexandrinus.f 
This philosophical system underwent some 
changes, and was brought to perfection by 
Ammomus Saccus, who lived about this time, 
and who blended Christianity with his philos- 
ophy, and founded the sect of the Ammonir' 
anSy or New Platonics, of the second cen- 

tury.J 

It is not necessary for my purpose, to show 
in what respect the ^mmontan differed from 
the Eclectic philosophy. It is sufficient to 
remark, that they both adopted the doctrines 
of Plato respecting the Deity and the human 
soul. And Plato, it is well known, taught 
that the soul was originally a portion of the 
Divine Being, and that all souls will finally be 
restcMred to God and happiness. 

* Mosheim's Eccl. History, cent. 2, pt. 2, sec. 4. 
i Mosheim's Eccl. History, cent. 2, pt. 2, sec. 6. 
X See Mosheim on the Eclectic and Ammonian Phi- 
losophy. 
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"This new system of philosophy was im- 
prudently adopted by Origen, and many other 
Christians, and was extremely prejudicial to 
the cause of the Gospel, and the beautiful 
eimpUcity of its celestial doctrines."* 

That the doctrines of Christ had at this 
time begun to be corrupted by an .alliance 
with Oenlile philosophy, seems to be admitted 
by Mr. Ballou, in his " Ancient History of 
Universalism." He says of the latter psjt of 
the second century, " The Greek philosophy, 
which had begun to mingle with the doctrines 
of Christ, was rapidly modifying religion to its 
own perverse genius." 

Here, then, we ieam whence Clemens Al- 
exandrinus and Origen came by their doctrine 
of the Restoration. They derived it, not from 
Christ, nor from his Apostles, but, confessedly, 
from the philosophy of Plato. But modern 
Universalism sprang from this doctrine of the 
Restoration : — so then Universalism, and not 
Orthodoxy, is the " heathenish " doclrine.f 

This doctrine of the final salvation of all 
men has continued, with vanous modifications, 
from the time of Origen to the present Com- 
paratively few, however, of professing Chris- 
tians have embraced it. But, perhaps with 
the exception of a few obscure cases in the 

■ Moiheim's Eccl. History, cent. 2, pt. 3,>ec. 12. 
) It ii well known, I lappoie, tbit Univera&liita con- 
tend that the doDtilne of fntare punuhineiit a a lelie 
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teenth and eighteenth centuries, there 
»een no appearance of Universalism 
y professed Christians from the days of 
>ostles till after A. D. 1800. All this ap- 
frilly from the testimony of Uniyersalists 
elves, — who have written a history of 
^realism, from the time of the Apostles till 
-esent. The doctrine of Universalism,-^ 
iiat there is no future punishment, — ^may 
Qsidered as published to the world for the 
ime, within thirty years, by Hosea Ballou 
iValter Balfour, the fathers of modem 
irsalism.*' 

w is it not strange, if the Apostles fully 
t all the churches which they planted^ 
lere is no future punishment, that scarce- 
race of this doctrine can.be found among 
churches for seventeen hundred years 
the death of the last Apostle ? Is it not 
^e, that among all the learned divines who 
for seventeen hundred years, including 
who conversed with the Apostles face to 
not one should have discovered that 
; and his Apostles were Universalists ? Is 
: strange that this wonderful discovery 
1 have been made, for the first time, with- 
rty years, by the Universalists? Is it not 



tide RestorationistSf by Rev. Paul Dean, in the 
iopiedia of Religious Knowledge. —As I have said, 
be some obscure individuals believed and taught 
ictrine in the seventeenth and eighteenth centu- 
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strange that this thrice glorious truth should 
have been hidden from Polycarp, Ignatius, and 
others who lived at the very fountain of Chris- 
tian knowledge, and revealed in these last days 
to Hosea Ballou and Walter Balfour ?— the one 
proving beyond aU reasonable doubt, that all 
men are saved because they have sinless souls, 
and the other, proving also beyond aU reason- 
able doubt y that all men will be saved because 
they have no souls at cdl ?* Highly favored 
men ! How much reason have you to be 
thankful, that what has been hidden for so 
many centuries from the wise and the prudent, 
has been revealed unto you ! Wonderful dis- 
coverers ! Let the name of the discoverer of 
the New World be forgotten ! Rise and ride 
upon the wings of immortal fame, Ballou and 
Balfour! Ye have redeemed man from the 
fears of wrath to come, and put a perpetual 
quietus to his troubled conscience ! Come, ye 
^^ fearful, and unbelieving, and abominable, 
and murderers, and whore-mongers, and sor- 
cerers, and idolaters, and all liars !" Come, 
fear no more the " lake of fire," — the " day of 
judgment and perdition of ungodly men!" 
Come, ye who have souls, and ye who have 
them not, for these men have found schemes 

* It is weU known, I suppose, that Messrs. Balfour 
and Ballou, found their respective systems of no future 
punishment, upon two totally conflicting principles,— 
the one denying the existence of a 9piritual soul,^— tht 
other teaching the immaculate purity of the soul. 
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of salvation adapted to both classes ! Come, 
SDg the praise of these great discoverers, and 
raise to their memories the ever-during mar- 
ble ! But, alas for the wicked, there are, there 
can be, no such discoveries. 
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Some general Remarks upon the Rise and 
Progress of modem Universalism. 

We have seen, in the preceding section, that 
modem UniversaKsm originated within a few 
years. The Rev. Paul Dean, a Restorationist, 
in an article in the Encyclopedia of Religious 
Knowledge, states, in effect, that there were 
none in this country who disbelieved the doc- 
trine of future punishment, till about the year 
1810. He says, " About the year 1818, Hosea 
Ballou, now of Boston, advanced the doctrine 
that all retribution is confined to this life.'^ 
This statement, we suppose, is strictly correct. 
The doctrine of no future punishment, then, 
18 a modem tnven/ton,— originated within thir- 
ty years, — and is, for the present, almost ex- 
dosively confined to this country. 

But the doctrine of no future punishment 
grew out of Restorationism. And it is inter- 
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esting to trace the progress of this error 
through its rapid and radical changes from the 
days of Murray, till it has grown into the 
present gross delusion of modem Universal- 
ism. We can, however, but just glance at 
them. In 1770, John Murray arrived in this 
country. This man taught the final salvation 
of all men, on the principles of Relley, who 
held that man, by a personal and mysterious 
union with Christ, suffered in the person of his 
Savior all that the divine law threatened, and 
that the suiTerings of man, either in this or a 
future state, are the necessary consequence of 
that blindness which prevents him from be- 
holding the Lamb of God."* He was a Trin- 
itarian, and believed in a future judgment, and 
future suffering. Ten years after the arrival 
of Mr. Murray, Elhanan Winchester, formerly 
a Baptist minister, began to preach the doc» 
trine of the final salvation of all men, but up- 
on principles entirely different from those of 
fMurray. He believed that all who do not re- 
pent in this life, and receive salvation through 
the blood of Christ, will be punished with un- 
utterable and protracted severity in hell, and, 
after having suffered the penalty of God's law, 
will be restored to happiness. We suppose 
that in all things except in the doctrine of a 
limited future punishment, he agreed with the 
Baptists from whom he separated. About ten 
' ■ ■ II I I • p, ■ 

* Mod. Hiftorj of UniverBalism, p. 438. 
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fears after Mr. Winchester, Mr. Ballou ^^ em- 
braced the doctrine of the final salvation of 
men, but on principles different from those ad- 
vocated by Mr. Murray or Mr. Winchester.* 
This man rejected, one after another, the doc- 
trines of the Trinity, the atonement, the fall 
and sinfulness of man, — ^in short, all the essen- 
tial doctrines of the Christian system ; and, fi- 
nally, about 1818, as has been remarked, ad- 
vanced the dodtrine that ^^ the moment a man 
exists after death, he will be as pure and as 
happy as the angels." This doctrine he built 
upon the supposition, that the 8(ml itself is 
pure, and sins only by being made subject to 
certain unholy propensities in the body ; and, 
consequently, when the body is knocked off 
by death, the liberated spirit, in all its essen- 
tial and native purity, ascends to take its place 
with angels and other immaculate spiritual ex- 
istences. Since 1818, Mr. Balfour has taught 
the final salvation of men upon principles to- 
tally different from those adopted by all who 
have gone before him. He denies the exis- 
tence of a spiritual and inmiortal soul, affirms 
that the whole man dies and is deposited in 
the grave, and that the resurrection is the 
g^d event which introduces all into heaven- 
ly felicity. 

Thus have the leading individuals, who have 
^thin the last sixty years taught the final sal- 
^""""""^-i^""——— —^—ii——— ™—*—^^.——^-— —■—■—«— »^»i««~^-~— """"■""• 

* Mr. Page, a Universaltst. 
F 
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vation of all men, founded this doctrine upon 
principles totally and fundamentally disssim- 
ilar ; yet each was confident— protW, as he 
supposed beyond all doubt — ^that his own the- 
ry was correct. 

Truly, it should seem that he who de- 
termines to seek salvation by either of the 
schemes of these men, should first settle 
the question, what kind of a creature he is. 
Should he fiund himself a being mysteriously 
and personally united to Jesus Christ, he may 
expect salvation according to Mr. Murray's 
plan. If he finds himself possessed of a spir- 
itual and immortal soul, guilty and polluted 
through sin, and has resolved not to repent 
and receive pardon and sanctification in this 
life, he may, according to Mr. Winchester, be 
cleansed by the fires of hell, and then ascend 
to heaven. Should he find himself endowed 
with a spiritual, and immortal, and sinless 
soul, whose only propensity to moral evil is 
through an irresistible impulse from his body, 
he should call upon Mr. Ballou, who has con- 
trived a scheme precisely adapted to his case. 
If, on the contrary, he should come to the 
conclusion, after mature investigation, that he 
has no soul, without delay he should apply to 
Mr. Balfour, who alone can meet his condi- 
tion. 

Whether we look at Universalism as it is 
at the present day, or compare its present 
doctrines with those of past years, it is a mass 
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of heterc^eneous and extravagant theories, op- 
posed alike to each other, and to the truth. 
And, in its history in our country for the last 
sixty years, we see a verification of the scrip- 
ture declaration, that " Evil men and seducers 
wax worse and worse, deceiving and being 
deceived.'' 

The prc^ess of Universalism has not been 
very rapid in this country. It is asserted;, by 
its votaries, to be a most pleasing doctrine ; 
and a most pleasing doctrine it most certainly 
is to the carnal mind. Yet, although the most 
untiring efforts have been made to spread it 
abroad, and though it has been preached in 
various forms in this country for about seventy 
years, yet, by their last returns, they have, in 
the United States and British Provinces, but 
381 ministers, including Restorationists and 
Universalists. They do not give us the num- 
ber of their churches or communicants. We 
think the numt>er of these is extremely small. 
Now this increase of ministers among them is 
proportionably far less than among evangelical 
denominations. 

The number of Methodist ministers in this 
country is not far from 3,000. Yet this sect 
commenced about the same time with the Uni- 
versalists. There are nearly three times as 
many young men in preparation for the min- 
istry, under the patronage of the American 
Education Society alone, as there are Univer- 
salist ministers in the United States. Since 
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the days of Murray, many Missionary Socie- 
tjea have been formed in this country and m 
Europe. Supported by these Societies, about 
1,000 misaionaries are now kboring in foreign 
lands. Thus we see, that though the progress 
of this error has been considerable, contem- 
plated by itself, yet, compared with the pro- 
gress of truth, it has been but little ; — so we 
have, as yet, nothing to fear for the Church, 
though it must be matter of great grief to ev- 
ery Chrisdan, that so many of our fellow men 
have embraced this fatal delusion, and are now 
exposed to that future punishment, whose ex- 
istence they aSect to disbelieve. 

We have thus seen, in our investigationsA 
leladng to the origin and progress of Univer- \ 
salism, that it is entirely a uodebn invention, j 

id therefore must hefdlae. I 



CHAPTER II. 



UNIVERSALISM NOT ACCORDING TO GOD- 

LIN£SS. 



We have seen, from our investigations in 
the preceding chapter, that Universalism is 
entirely a modern invention — ^utterly unknown 
in the days of Christ and the Apostles, — and, 
>fcou^e^c annot be the truth. But the mode 
oTsfiowu^ the falsehood of this system, there 
adopted, cannot be within the reach of all ; 
yet all are commanded to prove, or test, the 
religious doctrines which come in their way. 

But have the scriptures imposed on us a 
duty which we have not the means effectually 
to accomfdish ? Are we required to " prove 
all things," when we are not furnished with 
tests sufficient to enable us to distinguish be- 
tween the true and the false ? Certainly not. 
The doctrines of Christ do not so resemble the 
doctrines of devils, that it b difficult to distin- 
guish the one from the other, even by one of 
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no extraordinary powers of discrimination, if 
he be an honest seeker after truth. The 
markB of distinction are prominent, clear and 
decisive. 

One mark of the doctrines of Christ — a mark 
80 conspicuous and well defined that even the 
" wayfaring man " need not fail to discern it, 
— is this : their tendency is " according to 
godlinessJ' In all who cordially embrace 
them, they work renewal of heart and reform- 
ation of character — ^producing that temper and 
deportment called godUness. 

The scriptures exhibit this as the distinctive 
mark of the true doctrines. Thus (Tit. 1 : 1) 
Paul speaks of the " truth which is -after 
godliness,'' and (1 Tim. 6 : 3) of " the doc- 
trine which is according to godliness.'' Here 
we are taught that the grand peculiarity of 
the " words of our Lord Jesus Christ," is, that 
they are '^ according to godliness." In this 
they are wholly peculiar, — ^untike all other re- 
ligious doctrines found in the world. No oth- 
ers tend to promote godliness, but are the 
"error of the wicked" (2 Pet, 3: 17),— are 
cherished by wicked men, — ^promote no re- 
newal of heart, no reformation of character ; 
but in all their tendencies are opposed to god- 
liness. 

It should be remarked, also, that the hcdy 
tendency of the doctrines of the gospel is not 
seen only in the lives of those who have re^ 
ceived them into their hearts. They exert aii 
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indirect or reflected influence upon great mul- 
titudes of others. Thus, in a community 
where the gospel in all its purity is generally 
{Mreaehed, though comparatively few believe 
"with the heart unto righteousness," and with 
their "mouth " make " confession " before the 
world ; yet by a kind of indirect influence, it 
benefits the whole community, giving it a 
higher intellectual, and a purer moral charac- 
ter. 

The truth of this is seen in the history of 
every people upon whom the gospel has exert- 
ed any considerable influence. They have 
been enlightened, orderly, and happy, invaria- 
bly in proportion to the degree in which the 
gospel has borne upon them. All that distin- 
guishes our own happy New England from 
the most degraded portions of the heathen 
world, is to be attributed to agencies, the life 
and power of which were the doctrines of 
the gospel. Upon no people of the world has 
the gospel exerted so general and so continu- 
ed an influence as upon the people of New 
England, especially from its first settlement to 
the time of the Revolution ; and probably no 
people, as a whole, have been more enlighten- 
ed, virtuous and happy. 

Thus we perceive that the doctrines of 
Christ are " according to godliness," whether 
we look at their efiects in the lives of those 
who have embraced and loved them, or at 
their influence on the whole moral character 
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of that community in which they are publish- 
ed. But this never is, and in the nature oi 
things never can be, the effect of false doo 
trines. They tend to degrade and corrupt 
They foster sinful propensities, and lead men 
on to ruin. 

How prominent and decisive, therefore, arc 
the distinguishing marks of the true doctrines, 
and how justly are we commanded to discrim- 
inate between the true and the false, since 
discrimination is so easy a task, — and how in- 
excusable a mistake. 

By this test we may " try " Universalism. 
I ask, then, has this system the distinctive 
marks of the true doctrines ? Is rr accordinc 
TO godliness ? Does it tend to promote in 
those who love and embrace it, obedience tc 
God ? Does it change for the better the moral 
aspect of that community in which it is pub- 
lished ? If so, it is true, and should be embra- 
ced. If not, it is false, and should be rejected 
and opposed. 

The question, then, which we shall endeav- 
or to settle in the present chapter, is this, — L 
Universalism according to godliness 7 The 
mode which I have chosen to answer this 
question, though singular, certainly cannot be 
objectionable. It is contended by the advo- 
cates of this system, that Christ and the Apos- 
tles and the first Christians, were Universalists. 
For the sake of the argument, we admit this. 
We will call them Uniyersalists. It will be 
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admitted, also, of course, that Christ and the 
Apostles and their immediate disciples believed 
and taught dcictrines which were " according 
to godUness ;" — doctrines which promoted in 
them and others, obedience to God's law. 
The lives of Christ and the Apostles and the 
first Christians, do, therefore, exhibit the god- 
liness which the truths preached by them tend- 
ed to promote. It wUl be admitted, also, I 
doubt not, that the same doctrines promote 
the same obedience in all who embrace them, 
in every age and country, — ^that those who 
believe the doctrines taught by the Apostles 
and first Christians, will evince their faith by 
conduct in some good degree resembling the 
conduct by which they evinced their faith in 
these doctrines,— that those who believe like 
the first Christians should act Uke the first 
Christians. 

If, then, the conduct of modern Universal- 
ists corresponds in a good degree with the con- 
duct of the aposdes and first Christians, the 
inference is just, that their doctrines hoxe the 
same correspondence. If, on the contrary, 
there is a wide and fundamental difierence 
with respect to their conduct, we must con- 
clude that there is the same wide and funda- 
mental difference with respect to their doc- 
trines, and that the doctrines of modern Uni- 
versalists are not according to godliness. My 
mode, then, of settling the question, — Is Uni- 
versalism according to godliness 1 is, to com- 
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pare modem Universalists, with respect to 
their conduct, with the primitive Christians. 
And, as for the sake of the argument we have 
admitted them to be Universs^lists, our argu- 
ment may be entitled, Ancient and Modem 
Universalists Compared. 

I remark, — 

1. Ancient Universalists regarded the Sab- 
bath as a sacred day, — kqf)t it holy unto the 
Lord, and on that day punctually assembled 
together to worship. 

It abundantly appears from the scriptures, 
that the churches, under the immediate in- 
struction of the Apostles, and by their direc- 
tion, set apart the first day of the week as a 
sacred Sabbath, and scrupulously assembled 
together to worship on that day. 

Says that excellent ecclesiastical historian, 
Dr. Mosheim, "All Christians were unanimous 
in setting apart the first day of the week, on 
which the triumphant Savior arose from the 
dead, for the solemn celebration of public wor- 
ship. It was founded on the appointment of 
inspired Apostles, who consecrated that day 
to the same sacred purpose, and was observ- 
ed universally throughout all the Christian 
churches.''^ Concurrent with this testimony is 
that of all the Christian fathers. 

Such was the conduct of primitive Chris- 
tians relating to the Lord's day. But how is 
it with modern Universalists ? I do not ask 
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it is with some few individuals, but, gen- 
/, how do they observe the Lord's day ? 
' professed Universalists throughout the 
try, the average attendance upon public 
lip, counting fifty-two Sabbaths in the 
cannot exceed one-fourth. We think it 
not exceed one-eighth. In this town, 
ear past,"^ though there are not less, as I 
>se, than two hundred professing Uni- 
lists, and though under the excitement of 
lovelty of a new and beautiful meeting- 
3, the average number of attendants on 
Sabbath at their place of worship, cannot 
3d twentyrfive l\ A portion of these 

oding March, 1838. 

tiis, Mr. Ball^a denies. He says '' the facts are" 
1 the year ending March, 1838, their congrega- 
iveraged from between 150 and 200 : and that the 
ing year the average was greater than this. But 
facts are" these; and learned hy actual count: 
met about ten times in the year ending March, 
Their congregations averaged about 50 in the 
r, and about 70 in the summer, but we will say 70 
»ar round. This would make an average, count- 
fty-two Sabbaths in the year, of about 14 each 
th ! In the year ending April, 1839, their con- 
Lions numbered in the winter and spring from 22 
ot 60 ; in the summer they averaged about 70 ; 
e will say 70 the year round, making an average, 
ing 52 Sabbaths in the year, (for they had, this 
26 meetings) of about 35. This we are confident 
;e. So much for Mr. Ballou's average of between 
id 200. 

says the reason why they do not meet oflener is, 
\key cannot obtain ministers. And I may say that 
ason why they cannot obtain preachers is, that 
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were from other towns. Here^ then, the av- 
erage number of attendants upon public wor- 
ship is not over one-eighth of the whole Uni- 
versalist population. We think this a fair spe- 
cimen of Universalists generally, in this re- 
spect. The average in some towns may be 
more ; in others, it is certainly less. In this 
part of the country, where they have large so- 
cieties, they seldom meet on the Sabbath for 
worship oftener than once in two weeks ; very 
commonly, not oftener than once a month : 
some do not meet so frequently : other con- 
siderable societies have no stated meetings at 
all. I have never known that Universalists 
have attempted religious exercises on the Sab- 
bath without a minister. 

To a considerable extent, it is the practice 



they wUl not raise the requisite support for a minister. 
Before about four years ago, as I am informed by one 
of the sect, the Universalists of this town did not pay, 
out of their own pockets, for the support of preaching, 
ten dollars for ten years. These people throughout the 
land do not pay, according to their ability, one tenth as 
much as people of other denominations. I saw it sta- 
ted by one of their own papers, in substance, that it was 
not uncommon for a man, while a member of a ** Far- 
tialist" church, to pay some 20 dollars a year for the 
support of preaching, but when he becomes an Univer- 
salist he will not pay a quarter of that sum. It is ob- 
vious enough, that* however much they love their 
** precious faith f^^ they love their precious money more. 
We need not fear that Universalists will give much 
money for the promulgation of their own sentiments, 
unless it be through the influence of party spirit, or 
some other spirit distinct from that of the gospel. 
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of leading Universalists in this r^on, to visit 
their friends on the Sabbath, and spend the 
day in the interchange of secular conversation. 
This consecrated day, also, in which the fam- 
ilies of primitive Christians appeared as solemn 
worshippers in the sanctuary of God, is /re- 
pently employed by the young people of 
Universalist families of the present day, in the 
diversions of the walk, or the ride, or in ex- 
cursions of hunting and fishing. In relation 
to the Sabbath, therefore, the doctrines of 
modem Universalists cannot be according to 
godliness. 

2. Andevit Universalists regarded strictly 
the command of Christ in relation to bap- 
tism. 

The practice of the Apostles and primitive 
Christians relating to baptism, is so well un- 
derstood, as to supersede the necessity of re- 
mark upon the subject. 

But how do modem Universalists regard 
this command of Christ? It is abnost entirely 
disregarded. There are among i^s, middle- 
aged men, who have been acquainted with 
Universalists from their childhood, who nev- 
er saw baptism administered or received by 
a Universahst. Such an event would be a 
strange thing at the present day. It is be- 
lieved that many Universalist ministers have 
never been baptized. 

Now I ask, why is it that this absolute com- 
mand of our Savior is rejected and trampled 

G 
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under foot by Universalists ? Why is it th&t 
those who profess to love Christ above all oth- 
ers, are not willing, by this most solemn and 
interesting ceremony, — a ceremony of their 
Savior's own appmnting, to consecrate them- 
selves to him before heaven and earth ? The 
answer is at hand : their doctrines are Ttoi ae- I 
cording to'godliness. They hold that, "there 
is no condition beyond the grave," even for 
those who disobey Christ, "but that in which 
they are as the angels of God in heaven," 
Hence, they disobey Christ, and, nevertheless, 
expect to receive his benediction, "Well done, 
good and faithful servants." 

3. Andent Universalists obeyed Christ in 
celebrating the Lord's Supper. 

This command of our Savior was most sa- 
credly regarded by the first Christians, All 
the churches immediately under the instruc- 
tion of the Apostles, /reyiwnifi/ celebrated this 
interesting festival. 

But have modem Universalists thus r^ard- 
|ed this command of our Savior? Ahnost uni-i 
Iveraally it is disregarded. It would be a very I 
{strange sight among us, to see Universalists I 
{celebrating the Lord's Supper. There are/ 
multitudes, who have been from their earliest 
years acquainted with Universalists, and never 
nave seen such a thing. I once attended a 
convention of the ministers of this denomina- 
tion from different parts of New England : 
they separated without commemwating the 
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nfferiiigs of our dying Lord. In doing this, 
iowever, the conventions of other denomina- 
tioDs find their happiest hours. 

But why is it, that this dearest command, — 
dearest certainly to the lover of Christ, is dis- 
regarded, and apparently despised by modern 
Universalists ? Can they not commemorate 
the death of that beloved One who died for 
them, even when enjoined by his dying words ? 
In this respect, therefore, UniversaUsm is not 
according to godliness. 

4. Ancient Universalists used to organize 
themselves into churches vMh proper officers^ 
iuch as bishopSy or elders, and deacons. 

Of this there can be no doubt. These 
churches are frequently mentioned in the New 
Testament. 

But in this respect, what is the practice of 
modem Universalists ? — ^not in a few instances, 
but generally 1 In all my acquaintance with 
UniversaUsts, I have not found an organized 
church, or seen, to my knowledge, a single 
UniversaUst deacon. Universalist deacon! 
What a strange phrase ! 

Mr. Dean, a Restorationist, of Boston, says, 
that ^^ in some instances, there is an open op- 
position to the organization of churches among 
Universalists."* Generally, this admirable ar- 
rangement in God's plan for extending his 
kingdom in the world, is disregarded by them. 

^" I ■ ■! ■ ■ ^a^P^g^ I ■ ■ II I M ■ ■ I.I ■ ^^^m^^m-m^m^^ i ■ i» m^^m^i^— ^iM^ I , — ^^— I ■—■■ ■< 

* Ency. of Relig. Knowl. Art. RestoratioHisU. 
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I was once conversing with a gentleman of 
this order, who admitted the obli^tion to or- 
ganize churches, and said he had frequently 
proposed the subject to their ministers, who 
also admitted the obligation, but after all, 
would attempt no such organization. But had 
not these ministers more foresight than their 
zealous lay brother? Did not they perceive, 
that after they had excluded the drunkard, the 
profane, and the open Sabbath-breaker, which, 
of course, they must do, that the number left 
to organize into churches would be eoctremdy 
small 7 Here, also, Universalism is not ac- 
cording to godliness, 

5. Ancient Universalists exercised upon 
the members (^ their churches wholesome dis- 
cipline, and excommunicated incorrigible of- 
fenders. 

St. Paul directed ^^to withdraw from a 
brother who walked disorderly ;" " to rebuke 
them that sin, before all, that others may fear ;" 
" to reject, after the first and second admoni- 
tion, a heretic, or a person who creates division 
among its members." Agreeably to these di- 
rections the first Christians practised. 

But what a strange sight it would be to see 
a company of Universalists disciplining a pro- 
fane swearer, or a Sabbath breaker ! These 
people hold to an '< impartiaV^ grace, and, 
therefore, would not exclude fi-om their fel- 
lowship even the drunken " candidate for glo- 
ry." And why should they attempt to make 
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the church purer than heaven itself, whose 
doors are open alike to the pious and impious ? 
Generally, we may say this wise and saluta- 
ry arrangement of Christ to promote the puri- 
ty and efficiency of the church, is totally neg- 
leeted by modern Universalists. 

6. Ancient Universalists were instrument 
UU of converting men. 

By conversion, here, I do not mean a mere 
change of opmion, but an essential change of 
heart, followed by a reformation of life: I 
mean such a conversion as renders the profli- 
gate sober ; the drunkard, temperate ; the ma- 
fignant, kind; the resentful, meek; and the 
proud, humble. Such is the cliange which I 
mean by conversion ;*— « change of heart, a 
reformation in the life : and such conversions 
took place through the instrumentality of the 
primitive Christians. 

Take the case of the Corinthians as an illus- 
tation. (1 Cor. 6 : 10.) Says Paul to them, 
" be not deceived : neither fornicators, nor 
idolaters, nor effeminate, nor abusers of them- 
selves virith men, nor thieves, nor covetous, nor 
drunkards, nor revilers, nor extortioners, shall 
inherit the kingdom of God. And such were 
s&me of you. But ye are washed, but ye are 
sanctified, but ye are justified, in the name of 
Ae Lord Jesus, and by the Spirit of our God." 
These were real cc»iversions : most sfbandoned 
men were " washed, ssmctified, juid justified." 
Again, Peter says to the Christians scattered 
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throughout the provinces of Asia Minor, " for 
the time past of our life may suffice us to have 
wrought the will of the Gentiles, when we 
walked in lasciviousness, lusts, excess of wine, 
revelings, banquetings, and abominable idola- 
tries. Wherein they think it strange that ye 
run not with them to the same excess of riot, 
speaking evil of you*'' These Christians were 
once grossly wicked, drunkards, lascivious, 
and idolaters : but through the instrumentality 
of the gospel, they were converted, — changed 
in heart and character. These cases will serve 
for a specimen of the conversions that were 
effected through the instrumentality of the 
primitive Christians. 

But have modern Universalists been the in- 
struments of such conversions? Have they 
been instrumental of any conversions ? To 
determine this, it will be necessary to take ca- 
ses in which there can be no dispute. It 
might be somewhat difficult to decide wheth- 
er persons educated under religious influen- 
ces, and of correct external deportment, have 
experienced a change of heart or not. To de- 
termine, then, whether modem Universalists 
have been instrumental of converting men, it 
will be necessary to choose, if we can find 
them, such decisive cases as those Corinthians 
mentioned by Paul, or those Asiatics named 
by Peter,— men decidedly wicked in the world- 
ly acceptation of the term ; the profligate, pro- 
&ne, and intemperate, for instance. Have 
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mch men been converted,-— K^hanged in hearty 
leformed in conduct, through the preaching 
of modem UniversaUsts ? In times of primi- 
tive Christianity such men were converted. 
Such men are converted at the present day,-— 
made better men in all the relations of life. 
But have any such cases occurred through the 
preaching of Universalism ? We hesitate not 
to answer in the negative. After diligent in- 
quiry, I cannot learn that any such conver- 
sions have ever been attributed to the instru- 
mentality of Universalism. — -A conversion of 
the kind would be considered wonderful. I 
asked an aged afid active Universalist of this 
town, who says he can recollect when Murray 
first preached in this country, sixty years ago, 
if he had ever heard, or known that one wick- 
ed man was ever converted and made better 
through Universalist pre^hing ? He said he 
had not! Corresponding with the testimony 
of this individual, is that of several others, 
whom I have questioned on this subject. 

Now look at this ! " The law of the Lord 
is perfect, converting the soul" The great 
design in publishing the gospel in the world 
was to convert men. Its invariable tendency, 
as learned by experiment, is to convert men. 
It is the sword of the Spirit, by which the car- 
nal mind is slain. Such it was when wielded 
by Paul. Such it is in the hands of the mod- 
ern minister of Christ Yet these modem 
Universalists have been, as they suppose, 
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preaching "this law of, the Lord" for sixty 
years in this land, and not one is converted!^ 
— ^been valorously brandishing the sword of 
the Spirit for sixty years, and not one is slain! 
— not one pricked in the heart i 

What is the necessary inference ? Are not 
sixty years long enough to make a decisive ex- 
periment ? If so, the unavoidable conclusion 
is, that the doctrines of modern Universalism 
are not the " law of the Lord" which converts 
the soul. The sword which they have been 
so bravely wielding is not the " sword of the 
Spirit." — In other words, their doctrines are 
not according to godliness. 

Let but one wicked man be converted,^ 
purified and elevated in hi^ character, plaifdy 
through the preaching of Universalism, and it 
would do more to establish its truth, and awa- 
ken the confidence of good men, than all die 
nicely framed arguments that ever were, or 
can be written by its advocates. It would 
then be seen, that Universalism is good for 
something,-^that it aids in extending the great 
kingdom of righteousness. But as it is, how 
plausible soever the reasoning by which it is 
sustained, what candid man does not discern 
that it is good for nothing, Good^Jjff noth* 
ing? — Wo rse tha n nothing. For not only 
does it not^convert men, but it is in the way 

* It is seen from thTs that Restorationism is as inefB^^ 
eient as Universalism. 
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of their conversion. The abandoned to all 
wickedness never are reclaimed, and turned to 
God, till they forsake tJniversalism. 

7. Andefid Urdversaluts were instrumenr- 
tdl of reviaals, 

A revival, as generally understood at the 
present day, is where, through the instrumen- 
tality of preaching and prayer, an unusual 
number are converted in a given time. The 
history of primitive Christianity is little else 
than a history of successive revivals. These 
revivals commenced, it would seem, even be- 
fore the preaching of Christ. What a revival 
under the preaching of John the Baptist! 
While he was " preaching in the wilderness," 
'^ Jerusalem, and all Judea, and all the region 
round about Jordan," Pharisees, Sadducees, 
and publicans, " went out to him," " and were 
baptized of him in Jordan, confessing their 
sinsJ' 

The most " fanatical" revivalist of our times 
has not made so much disturbance among the 
people as did John the Baptist. He boldly 
warned the Sadducees and Pharisees of the 
" wrath to come," denounced them as a "gen- 
eration of vipers," and spread before their 
minds the terrors of unquenchable fire. 

We have also accounts of interesting revi- 
vals under the preaching of the Apostles. 
Was not that a glorious revival on the day of 
pentecost, when three thousand were convert- 
ed and baptized, and " continued steadfast in 
the Apostles' doctrine and fellowship, in break- 
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ing of bread and in prayeilg ?" Was not that 
an interesting revival when Peter preached to 
the multitudes who came together, upon the 
healing of the lame man, when at least 2,000 
were converted ? Was there not occasion for 
" great joy in that city" of Samaria when Phil- 
ip " preached Christ unto them," when "the 
people with one accord gave heed to the 
things which he spoke," and " were baptized 
both men and women ?" Behold another re- 
vival at Cesarea, when Peter preached to the 
" many that were come together," at the house 
of one Cornelius, when the "Holy Ghost fell 
on them that heard the word," who were 
"baptized in the name of the Lord." We 
read in the 11th chapter of the Acts of the 
Aposties, of another revival, at Antioch, where 
" a great multitude believed and turned unto 
God." But to mention all the revivals of those 
times, would be to give a history of primitive 
Christianity. 

It is proper to notice one or two features 
common to these revivals. They were attend- 
ed with much excitement. Many were exci- 
ted in favor of religion, and many were exci- 
ted against it. Great multiudes were brought 
together, generally from motives of curiosity, 
and not unfrequently, it would seem, remain- 
ed together for several days. Very common- 
ly, those who preached, and those who were 
converted, were slandered and persecuted by, 
their excited and enraged opposers. One revi- 
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val, and a very powerful one, was esteemed, 
it would seem, at least in its commencement, a 
drunken frolic. 

But who ever heard of a revival among 
Universalists ? Universalist revival! — a thing 
unheard of. Who ever saw a multitude un- 
der Universalist preaching "pricked in the 
heart/' and, in the anguish of a wounded spi- 
rit, inquiring what they should do to be saved ; 
— ^while wicked men around were excited with 
rage, slandering and persecuting ? Such things 
occurred in ancient times, and they occur in 
the present day, where the truth is preached. 
But what a wonderful, not to say ludicrous, 
spectacle it would be to see a congregation 
who had just been listening to a discourse at- 
tempting to prove that they were all going to 
heaven as fast as time could carry them, in- 
quiring, with trembling, what they should do 
to be saved ! 

So far from promoting revivals, modem 
Universalists oppose them — ^traduce and abuse 
both the promoters and the subjects of revi- 
vals. 

I must beg leave to introduce here an ex- 
tract from a Universalist paper, which may be 
considered a fsiir specimen of the general feel- 
ing and language of Universalists in relation 
to revivals. It is in the form of question 
and answer, as follows :— -" Ques. Are clergy- 
men the cause of revivals ? Ans. Yes : they 
are " got up" by them. dues. Why do they 
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get them up? Ans. To support a sinking 
system.* Ques. When is the most favorable 
time to have a revival ? Ans. In the evening. 
Ques. Why ? Ans. Because people are more 
easily frightened then. Ques. Who are the 
subjects of revivals ? Ans. The weak-minded 
and the iUUerate. dues. Are there more fe- 
males than males ? Ans. Yes : the greater 
part are females, dues. What is the reason 
of this ? Ans. They are more easily excited 
than males. Ques. Are revivals less frequent 
than formerly? Ans. Yes. Ques. What is 
the cause ? Ans. People are more enlighten- 
ed than formerly. Ques. Then as people ob- 
tain lights revivals will become less frequent, 
will they not ? Ans. They will. When peo- 
ple reason on religious subjects as they do on 
the common business of Ufe, then revivals will 
sink into oblivion never to rise again^" (Re- 
ligious Enquirer, vol. 8, p. 232.) 

I should not have introduced this scurrilous 
and slanderous extract; but I could not so 
well in another way show the mind and lan- 
guage of Universalists in relation to revivals. 
This extract is in perfect keeping with the 
whole tone of their writings upon this subject. 



* For a grreat many years, as Uviversalists conceive, 
all other denominations are going down, and they are 
coming up. So true is this, that the Methodists, who 
began with the Universalists in this country, have onlti 
3,000 ministers, and the Universalists have 300 ! 
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Their papers abound with the most gross and 
slanderous opposition to revivals. 

" When men obtain light," then, " revivals 
wiD sink into oblivion !" We are to presume, 
therefore, that the people who were the sub- 
jects of those revivsJs under the preaching of 
the Apostles, would not have been thus excit- 
ed, if they had been a little more enlighteried! 
— as intelligent as modem Universalists, for 
instance, who have no such excitements. It 
does not appear, however, that the " getters 
up " of these revivals held their meetings in 
the night, or that their congregations were 
principally females. We must presume that 
if Peter had possessed a little of the wisdom 
of a modem Universalist minister, he would 
not have " got up " such a crazy excitement 
on the day of pentecost ! Had the " subjects" 
of that revival been as strong-minded and as 
learned as modern Universalists, they would 
not have been so frightened at the fanatical 
harangues of the Apostles. They would have 
been " disgusted" at " such dishonorable ex- 
hibitions of the character of God !" Had a 
few modem anti^revival pamphlets been circu- 
lated among the multitudes who flocked into 
the wilderness to hear John, they would have 
speedly retumed to their homes, and left the 
Burchardistic bigcit to rant about his " wrath 
to come " and " unquenchable fire " to the 
naked rocks. But then men had not learned, 

H 
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we suppose^ ^^ to reason upon religion as upon 
the common business of life !" 

Here, again, we see a total dissimilarity be- 
tween the primitive Christians and modem 
Universalists ; — therefore, Universalism cannot 
be according to godliness. 

8. Ancient Universalists were eminently 
praying men, 

Jesus Christ was a man of prayer. Fre- 
quently he retired to pray in secret. The 
Apostles were praying men. They prayed in 
secret, in public, and in the social circle. Pri- 
vate Christians prayed "with all prayer." 
They met together frequently to prayi AH 
this abundantly appears from the New Testa- 
ment. 

But how is it in this respect with modem 
Universalists ? It is not my province to say 
that they do not pray in secret. I can only 
say that I have read of their publications, 
which discourage secret prayer, as taught by 
Jesus Christ. But who ever heard of a Uni- 
versalist prayer-meeting? What amazement 
would run through a neighborhood or town, 
were it announced that the Universalists had 
appointed a meeting for prayer! I never 
heard a lay Universalist pray any where, nor 
a minister, but in a pulpit.* 

* The author of Lectures on Universalism" has re- 
marked, " Afler considerable inquiry, it could not be 
found that there was one among theip all (Universalist 
ministers) who daily practice family prayer. One of 
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As a general thing, I believe both ministers 
and people neglect the daily worship of God 
in their families. 

It has frequently occurred within my obser- 
vation, that a congregation of Universalists 
have assembled together on the Sabbath, and 
because no preacher came, as was expected, 
to entertain them with an argument against 
" wrath to come," or with funny stories about 
^^the Ortliodox" after spending part of the 
day, the old in merry talking and the young 
in merry making, have separated without even 
a prayer to God in his sanctuary. How wide- 
ly different their conduct in this respect from 
that of primitive Christians. Here, also, we 
see that their doctrines are not according to 
godliness. 

9. Primitive Christians were actuated by 
an ardent missionary spirit, and actually 
sent missionaries to the heathen in all the ac- 
cessible parts (f the world. 

The spirit of Christianity is a missionary 
spirit. Its author was a riiissionary from heav- 
en to this lost and ruined world. And it was 
his last command, a command binding on all 



them not long since proclaimed to the world that he 
should offer no more pra3^ers in public. What were 
his reasons I know not. He belike 

' Refused to heaven to raise a prayer, 

Because he 'd no connection there : 

His humble vows he would not breathe 

To powers he'd no acquaintance with.' — TrumhtdV* 
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his disciples in every age, so far as it is prac- 
ticable, " Go ye into all the world, and preach 
the gospel to every creature/' Primitive 
Christians obeyed this command, and went 
forth preaching the gospel to surrounding na- 
tions. Under the immediate direction of the 
Holy Ghost, Paul went throughout the regions 
of Asia Minor, Macedonia and Greece^ So 
vigorously was this work prosecuted, that in 
the very age of the Apostles, the doctrines of 
the gospel had been proclaimed throughout 
the greater part of the Roman Empire. Mis- 
sionaries were sent to the Germans, Spaniards^ 
Celts, and Britons, certainly not long after the 
death of the Apostles, if not before. These 
nations were then Pagans and savages. Pan- 
tsBnus, head of the Alexandrian school, carried 
the gospel to the inhabitants of Arabia Felix. 
Pothinus and Irenaeus, from Asia, planted the 
standard of the cross beyond the Alps in Gaul» 
now France, and churches were established at 
Lyons and Vienna. Learned and pious men^ 
with great diligence and zeal, translated the 
scriptures into various languages, and spread 
copies of them among the heathen nations. 

But how do modern Universalists act in re- 
gard to the great enterprise of evangelizing 
the world? Not a missionary have they sent 
to the heathen. Not a Bible have they trans- 
lated for those who have not this invaluable 
treasure. Not an unwritten language have 
they reduced to writing, to carry to a benight- 
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ed people the light of science aiid the com- 
forts of civilization. But on the contrary, they 
have uniformly opposed the missionary opera- 
tions of others. 

I know we are told by Universalists, some- 
times, that this command of our Saviour to 
"preach the gospel to every creature" was 
completely accomplished by the Apostles, was 
meant exclusively for them, and is not bind- 
ing on us in these last days. This is not so. 
The first Christians co^jM not preach the gos- 
pel to every creature. They seemed to have 
spread the truth to the extent of their power. 
But they could go little beyond the Roman 
Empire. They knew of little beyond. They 
had no means of traversing oceans, and ma- 
king voyages of discovery. But in the days 
in which we live, things are greatly changed. 
The whole world is laid open to the missiona- 
ry of the cross ; and he can reach its utmost 
bounds as easily as Paul could reach the west- 
ern extremities of the Roman Empire. 

Thus God, in the inspiring language of his 
providence, is pointing to the wide world as 
the sphere of the Christian's labor, — and is 
saying. Enter and reap, for the field is white 
already to the harvest. And by his Spirit he 
is arousing a missionary zeal throughout the 
churches, and several thousands of missiona- 
ries have already gone. 

" High on the pagan hills, where Satan sits 
Encamped, and o'er the subject kingdom throws 

h2 
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Perpetaal night, to plant Jmrnanuers croM, 
The ensign of the gospel, blazing round 
Immortal truth." 

No class of men, the primitive Christians 
excepted, have exhibited such disinterested 
zeal, such genuine self-denial, as the modem 
missionaries of the cross. No enterprise so 
truly benevolent, noble, and heavenly, as the 
missionary enterprise of these times. None so 
signally owned and blessed of God. Multi- 
tudes of men that were once wallowing in all 
the filth and misery of heathenism, have been 
redeemed, sanctified, and elevated, and are re- 
joicing in the light and blessings and hopes of 
Christianity. 

But these men, in whose bosoms are enkin- 
dled the quenchless fires of Apostolic zeal, are 
vilified: and these enterprises, thus fraught 
with blessings to those who are ready to per- 
ish, are opposed unceasingly by modem Uni- 
versalists. 

It is when contemplating these heralds of 
'^ glad tidings" to those who sit in darkness, 
and listening to the ^< new song" which from 
so many dark places is ascending in melodi- 
ous accents and mingling with the peals of the 
same song, as they roll down from the higher 
and purer world, — that the malignant tones of 
these opposing Universalists grate with pecu- 
liar harshness upon our ears. With the spirit 
of these men, and the sentiments of this song, 
they have no sympathy. They see in the z€»l 
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which led a Martyn, a Fisk, a Parsons, and 
others, to sacrifice their lives in foreign lands, 
— ^in the love which impelled a Mrs. Judson 
and Newell and Winslow to forsake their 
homes forever, 

•" and all the cultivated joySi 



Conveniences and delights 
Of ripe society/' 

to toil unto death beneath burning suns to en- 
lighten and save poor heathen men, — but the 
most base and selfish motives ! ^^ These are 
the Pharisees," say they, " who compass sea 
and land to make one proselyte."* They af- 
fect to believe " that sordid avarice and un- 
bounded ambition are the soul and spirit of 
the whole scheme," and " that the blind su- 
perstition of the people is the fulciment which 
supports this huge mass of priestcraft,"! — and 
have uniformly assailed the whole missionary 
enterprise of modem times with slander as 
false as malignity can originate, or brazen- 
faced depravity promulgate. 

I do not attribute this wickedness to the 
great mass of Universalist people. They prob- 
ably know and care but httle about this sub- 
ject. But I attribute it to editors of papers 
and ministers, who know better, and whose 
opposition bears all the marks of malice. 

The spirit and conduct, therefore, of mod- 
em Universalists is totally unlike the spirit and 

* H. Ballou. t H. Ballou. 
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conduct of primitive Christians, and must 
spring from totally different causes. 

10. Ancient (inwersaliata spent^ no time 
to prove that there is no future punishment. 

As we have seen in the preceding chapter, 
the Jews, with the exception of the Saddu- 
cees, in the days of our Savior, believed, that 
at the end of time there would be a general 
judgment ; that all men, angels and demons 
would be assembled at the judgment seat of 
God ; that then, righteous sentence would be 
passed upon all: and that the wicked will go 
away into everlasting punishment, but the 
righteous into Ufe eternal. 

But what did Christ and the Apostles do 
with these doctrines of their countrymen ? 
They uttered not a sentence, in direct terms, 
against them. They opposed, in the most ab- 
solute and indisputable language, every reli- 
gious error of their times ; but against the doc- 
trines of " a judgment to come," and " ever- 
lasting punishment" for the wicked, they new- 
er uttered one unequivocal sentence, — never 
positively denied these doctrines, much less 
maintained one formal argument against 
them. 

How totally unlike this the conduct of mod- 
em Universalists ! Primitive Christians preach- 
ed not at all against the doctrines of future 
punishment ; modern Universalists preach 
against scarcely any thing else, Nineteen- 
ftventieths of all their preaching and writings 
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is to prove that there is no hell in another 
world, — ^no " day of judgment and perdition 
of ungodly men." I have scarcely read or 
heard a sermon by a Universalist, the princi- 
pal scope of which was not to prove that there 
is no future punishment. 

One has heard, over and over again, the 
story of the Valley of Hinnom, and the stale, 
borrowed and garbled criticisms upon Geheiv- 
na. Hades or Sheol, Tartarua, Aion, and 
Aiomo8y till he is quite nauseated with the 
nonsense. Such a display is made of Greek 
and Hebrew by Universalist ministers, — even 
the most illiterate of them, — ^that the compari- 
son of a " walking Lexicon"* seems strikingly 
appropriate. So frequently are they giving 
new translations of the passages which stand 
in the way of their favorite doctrine, that I 
wonder not at the remark ^f the good lady, 
who, on returning from a Universalist meeting, 
informed me that the ^^ minister said the Bible 
was not put down right." 

Who has not heard, over and over again, 

* '< On the Btrength of a little second-hand learning, 
such as it is, upon these words (Gehenna and Hades, 
&c.), they take on the airs of a walking Lexicon, and 
astonish the vulgar with the oracular authority and ses- 
quipedalian ponderosity of their speech." 

'< Besides 'tis known they can speak Greek 
As naturally as pigs squeak ; 
And Hebrew is no more deficile 
Than to a- blackbird 'tis to whistle." Butler. 
Ihec^res on Universalisnif p. 69, M ed. 
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the story of the destruction of Jerusalem, un- 
til he half imagines that the Bible was given 
for no other purpose but to inform us, in these 
last days, that, in the days of Christ, Jeru- 
salem was to be destroyed. 

11. Ancient Universalists preached the 
" terrors of the itord,'' in the most direct j 
positive, and terrific manner. 

Says Christ : " Fear him who is able to de- 
stroy both soul and body in hell." " Ye gen- 
eration of vipers, how can ye escape the dam- 
nation of hell ?" " If thine eye offend thee, 
pluck it out ; it is better to enter into life with 
one eye, than having two, to be cast into hell, 
where their worm dieth not and the fire is not 
quenched." With such sententious and ter- 
rific language did Christ warn the siniier of 
his doom. So did the Apostles. In awaken- 
ing terms, they k§pt before the mind of the 
wicked the terrors of " a judgment to come," 
and enkindled upon his conscience the fires 
of future woe. 

Who needs to be told that modem Univer- 
salists never do this? They "never preach 
up terror." They never alarm the sinner, or 
shake him in his purposes of rebellion. True, 
they tell the people they must Hve soberly and 
righteously, and if they do not they will all go 
— to heaven. No dinner was ever yet alarm- 
ed under Universalist preaching. Indeed, any 
alarm would be ludicrous. Laughable indeed, 
it would be, to see an audience weeping and 
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trembling in the presence of an Universalist 
minister, who, with pleasant face and merry 
wit, is exploding the doctrines of ^^ hell and 
damnation,'' and proving that there is " but a 
step between them and heaven ! The wick- 
ed only learn from the Universalists to con- 
sider sin as a trifle, to laugh at a ^' day of 
judgment," and trample under foot the com- 
mands of God. 

12. The doctrines of Ancient Universal- 
ists were hated by wicked men. 

That wicked men (I mean those who were 
abandoned to open vice) hated the doctrines 
preached by Christ and the Apostle, is most 
clearly taught in the scriptures. When John 
preached, Herod was offended. At the 
preaching of Christ, a whole congregation was 
filled with rage. When Paul reasoned, Felix 
trembled. The very tendency and design of 
the gospel is to convince the sinner that he is 
in the gall of bitterness, and bonds of iniquity. 
Christ asserts in effect, that those whose 
" deeds are evil" love " darkness," that is, 
felsehood, rather than the " light," or truth. 

Now do wicked men, — the Sabbath break- 
er, the profane, the gambler, the drunkard, 
hate the doctrines of Universalism ? How 
wonderful it would be to see a congregation 
of such men, filled with rage and gnashing 
with their teeth at a minister of the ^^ impar- 
tial grace" while engaged in proving to them 
that they could not fail of everlasting bliss ! 
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Ah no : This is the " pleasing doctrine" to 
all abandoned men. There must be a radical 
difference, then, between the doctrines of the 
primitive Christians and modem Universalists. 

13. Wicked men used to hate ancient Uni- 
verscdists themselves. 

Wicked men not only hated the truths 
taught by primitive Christians, but they hated 
those who taught them. Christ was hated of 
men. The history of the Apostles is but a his- 
tory of persecutions. Particularly, how was it 
with Paul ? Bonds and aiSictions awaited him 
in every city. At one place he is cast into 
prison ; at another, stoned and dragged out of 
the town ; at another, " lewd fellows of the 
baser sort" drove him from their city. 

Now are modem Universalists thus treated 
by the profligate and abandcmed ? It is not 
uncommon, even in this land of laws, for men 
who preach the truth with great plainness, to 
receive expressions of peculiar displeasure 
from this class of men. 

But would it not, indeed, be wonderful to 
see " lewd fellows of the baser sort" following 
an Universalist minister with maledictions and 
slander, for assuring them that they were fly- 
ing to glory on the rapid wings of time? Who 
of all men so highly esteemed by the aban- 
doned to all wickedness, as he who can enter- 
tain them on the Sabbath, with his vulgar and 
trite witticisms of "hell and the Orthodox?" 
How apparent the delight with which they 
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hang upon his lips. With what gusfo they 
swallow down the " blessed doctrine." How 
warmly they praise the eloquence and benevo- 
lence of the man who proclaims it. There 
must be, therefore, an essential difference be- 
tween primitive Christians and Universalists. 

Our next point of comparison, granting 
Christ and his Apostles to be Universalists, ex- 
hibits them as much inferior to modem Uni- 
versalists. We remark, then, 

14. The Apostles could not preach Uni- 
verscdism so intelligibly as modem Univer- 
salists. 

Christ and his Apostles found the Jews be- 
lieving in a future judgment and everlasting 
punishment. Yet they opposed these tenets 
BO awkwardly that those who heard them ful- 
ly believed that they meant to teach them ! 
This blundering mode of teaching Universal- 
ian, which conveyed ideas directly contrary to 
their meaning, involved the Apostles in many 
very serious difficulties. According to its 
present votaries, there is nothing in Universal- 
ism " that is in any way calculated to excite 
unpleasant forebodings, or to give birth to 
any sensations other than those of the purest 
satisfaction.^^* It must have been through a 
mere slip of the tongue, then, that Stephen 
" cuV^ those who heard him " to the hieart^^ 



* Mr. Everett, as quoted in " Lectures on Universal- 
ism." 

I 
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and caused them to gnash on him tvith their 
teeth. Had not Paul blunderingly told Felix 
of a "judgment to come," he would not have 
excited such " unpleasant forebodings," in his 
mind. Had he plainly informed those "lewd 
fellows" of Thessalonica that they could not 
fail of heaven, and not, by an uaccountable 
mistake, talked of an " everlasting destruction 
from the presence of the Lord," for all those 
who " obey not the gospel of the Lord Jesus 
Christ," they would not so unceremoniously 
have driven him from their city. Universal- 
ists of the present day get into no such diffi- 
culties. They preach Universalism so plainly, 
that it " excites no unpleasant forebodings, nor 
gives birth to any sensations," even in the 
mind of the " lewd," " other than those of the 
purest satisfaction.'*^ 

Besides, there are many things in the con- 
duct of the Apostles, which would lead us to 
believe that they could not only noi preach 
Universalism so plainly, but that they did not 
so well understand the system as modem Uni- 
versalists. For we are sure that if Paul had 
known as well as Mr. Balfour that there is no 
soul to save, he would not have wandered 
from city to city, a thing for lewd fellows to 
stone and whip — and been " made all things 
to all men, that he might by all means save 
some^^ ! Had hefuUy understood that not a 
son of Adam is in danger of damnation, he 
would not, for the space of three years, in the 
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city of Ephesus and surrounding country, have 
^"arned tlie people day and night with tears ! 
No modern Universalist is seen in the silly 
predicament of warning a sinner with tears. 
They krunv better. 

The Apostles not only got themselves into 
difficulties, by their ignorance and blunders, 
but they have involved the whole Church in 
an error for eighteen hundred years. With 
very limited exceptions, all Christians, from 
the days of Christ, have supposed that the lan- 
guage of the Apostles conveyed the ideas of a 
Aiture judgment and future punishment. 

Now modern Universalists preach the doc- 
trines of " impartial grace" so intelligibly, that, 
should their writings survive the lapse of ages, 
no one will ever misapprehend their meaning. 
They teach that there is no hell, and no wrath 
to come, so plainly, that the most besotted 
drunkard understands them perfectly, and 
swallows down their doctrines with as good a 
relish as his brandy ! What a pity, therefore, 
that some of our modern Universalists had not 
been in the place of Christ and the Apostles ! 
What ages of delusion and error would have 
been prevented! How many "unpleasant 
forebodings" would have been spared, that 
have so exceedingly distressed the wicked, 
during so many ^centuries ! — In one thing, 
therefore, their sentiments being true, modern 
Universalists have greatly excelled Christ and 
his Apostles. 
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There are other points of dissimilarity be-* 
tween primitive Christians and modem Uni- 
versalists ; but I have time now to mention 
but one more,— which is, 

15. The difference in the spirit which per- 
vades the writings of primitive Christians 
and modem Universalists. 

The spirit which breathes in all the writings 
of the Apostles is one of pure benevolence, — 
a spirit which aims at the renovation and sal- 
vation of man. No man can long read, at- 
tentively and with an obedient spirit, the wri- 
tings of the New Testament, without improv- 
ing his heart and elevating his intellectual and 
moral character. True, these writings are of 
the inspiration of God, and we are not to ex- 
pect such perfection in the unaided works of 
man. But one thing we have a right to ex- 
pect: it is, that Christian men should write 
with the same spirit that pervades the writings 
of the apostles, and that the gimeral tendency 
of their writings should be to improve the 
heart of the reader. But is such the spirit and 
tendency of the writings of modem Universal- 
ists? * 

We hesitate not to assert, that the spirit 
which pervades the whole mass of their wri- 
tings, with perhaps limited exceptions, is en- 
tirely unchristian, frequently malignant, and 
sometimes savage and bmtal, and that their 
uniform tendency must be to awaken and 
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foster the very worst passions of the depraved 
heart. 

To show the truth of this, I will proceed to 
make a few extracts from these writings. But 
let the hearer be distinctly reminded that I 
make these extracts with no unkind feelings, 
— ^with no purposes to excite ill will toward 
any of my fellow men. My sole design is to 
bring to your notice, under an imperious sense 
of duty, all the moral features of this iniqui- 
tous system. 

The extracts which follow are from four 
numbers of a UniversaUst paper, the " Reli- 
gious Enquirer," printed at Hartford, Conn., 
and of the eighth volume. Those papers fell 
into my hands by accident, and are, I think, 
a fair specimen of the religious papers of Uni- 
versalists generally. 

On one page (267) of these papers " the 
clergy and their blind adherents" are accused 
^^ of the most unhalUmed designs.^' Again, 
we read of those " who allowed themselves to 
be made slaves by their (the orthodox) insid- 
iofis, whining canty' and that '^ church and 
Hate^ and nothing else, is the object to which 
these men are aspiringJ^ On another page 
(270), we learn that the design of the Ortho- 
dox, in their " many perversions and false 
interpretations of the scriptures, is to bewilder 
and confound the common sense of as many 
as possible, so as to bring about a majority 
of superstitious and idolatrous pneaX-^ox^'^ 
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perS)" and that " true interpretations of scrip- 
ture" is the "complete corrective" to the " we- 
farioud designs of these modem professors 
and pretender s.^^ On another page (219), it 
is asserted that the Orthodox " are the mod- 
em Scribes and Pharisees, and ecclesiastical 
aristocrats, who arrogate all religion and piety 
to themselves:" and on another (p. 232), that 
the ^^ subjects of revivals are weak-minded 
and iUUerate.^^ Observe the spirit of the fol- 
lowing (p. 238) : — " Our very land is soiled 
by the blood of self-destroyed victims of Or- 
thodoocy" "Orthodoxy, Uke other closed 
rites and mysteries, cannot bear investigation. 
Light is fatal to its existence. Tell us not of 
your purer life, your holier, happier prospects, 
— ^your exclusive heaven, — ^while you bind the 
victim with one hand to the stake of intoler- 
ance, and set fire to the pile with the other. 
And ye better and more largely informed (the 
clergy), who prowl over ignorance and in- 
nocence indiscriminately^ how long can you 
cloak your ravages under the blood-stained 
hands and garments of a Calvin 1 You had 
better quail than build churches on the ruins 
of peaceful and virtuous neighborhoods, lest 
you be called to answer [where ?] for the blood 
of hundreds, in a retribution day." Ah, then, 
there is " a retribution day" for the Ortho- 
dox! 

I will take also a few extracts from an arti- 
cJe hy Mr. H. Ballou, entitled "Orthodoxy 
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inimical to the Scriptures," which is a review 
of -a Tract by the lamented Dr. Pay son* We 
learn from this article that Dr. Payson and 
others were " misguided fanatics" ; that there 
are ^^innumerable indications of insincerity 
and dissimulation in all the measures of the 
Orthodox" ; — that " their object is to get mo- 
ney," and that " whoever will look into the 
ways and means of Orthodox measures, will 
find that sordid avarice and unbounded am- 
bition are the soul and spirit of the whole 
scheme, and that the blind superstition of the 
people is the fulciment which supports this 
huge mass cf priestcraft.^^ He says, in effect, 
that all orthodox ministers are impostors, and 
that all orthodox people are ignorant, super- 
stitious, and priest-ridden people. "Our ac- 
quaintance," says he, " with both the deceiv- 
ers and the deceived of whom we speak, has 
been familiar for more than forty years, and 
we say and affirm that we have never ^ to ovr 
recoUedion^ heard one of those who had been 
deceived^ quote three verses out of the Bible 
together correctly, and it is a rare case that 
we hear as much from those who act the part 
of deceivers. They extol the Bible above all 
books, and they are careful to keep it in their 
houses, merely as a charm against sin and 
damnation, and out of imperious duty some- 
times read a chapter, but net with even a 
thought about the meaning of a sentence they 
readJ^ 
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Now in these few extracts from these four 
papers, and this one article, we by no means 
get the full amount of open slander and wick- 
ed insinuation which they contain. To show 
the deep malignity which characterizes some 
pieces, they must be given entire ; while there 
are scurrilous anecdotes, full of envenomed 
reflections upon other denominations, which 
cannot be repeated in the pulpit. 

The Rev. Paul Dean, of Boston, who has 
separated from the Universalists, and calls him- 
self a Restorationist, gives as one reason for 
his separation, the bitterness and levity which 
characterized the public labors of Universalists. 

But what class of people is here represented 
as impostors, pretenders, hypocrites, insidir 
ous, nefarious, priest-worshippers, supersti- 
tious, ignorant, weak-minded and illiterate, 
misguided fanatics, prowlers over ignorance 
and innocence, who aim to overthrow our free 
institutions, whose only aim is power, who 
bind the victim with one hand to the stake 
of intolerance and set fire with the other, who 
soil the land with blood, who ruin peaceful 
neighborhoods, who do not know nor under- 
stand the scriptures, who are guilty of the 
most unhallowed designs, and who are un- 
boundedly ambitious, and sordidly avari- 
cious ? Look over the land : where do you 
find the most peaceful villages, the most pros- 
perous neighborhoods, and the best regidated 
and most benevolent families, but where the 
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gospel, as understood by this class of men, is 
most constantly preached and most general- 
ly believed ? Yet these are the people who are 
thus represented, and whom many young peo- 
ple are taught to regard as objects of hatred 
and suspicion. 

Let no one imagine that the above remarks 
will apply only to a small portion of their lit- 
erature. The spirit of their reli^ous papers, 
generally, is one of unceasing and bitter war- 
fitre upon other denominations. They abound 
in profane jesting, calumnious insinuation and 
open slander, written as it were " with a ser- 
pent's fang, leaving deadly poison in every 
line." The most scurrilous political partizan 
papers of our land do not contain more of 
brutish and personal attack upon those who 
differ from them, than many of these papers 
contain.* " They are a generation whx)se 
teeth are as swords^ and their jaw-teeth as 
knives.^* 

But the most odious feature of their con- 
duct, in this respect, is the greediness with 
which they seize upon the real or imaginary 
nns of all who differ from them in religion. 



* For instance ; a President of one of the Colleges of 
this State is called a << devil's whelp " ; and other min- 
isters of my acquaintance have been personally, and 
sometimes by name, abused (if indeed any thing from 
snch low minds can be abuse), by language too coarse, 
and too much resembling Billingsgate, to be repeated 
Jbero. 
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Every paper, almost, informs us, with an air 
of demoniac joy, that a member of some "par- 
tialist" church is guiUy, or supposed to be 
guilty, of some dreadful sin. As another has 
said, " These lynx-eyed pirates watch day and 
night for the halting of all who do not sail un- 
der their flag." " These buccaniers prey upon 
shipwrecked fortunes." 

tjnlike the workers of iniquity of old time, 
who ate up the people of God as they ate 
bread, these eat, not the people, but the sins 
of the people of God, with as much relish as 
the epicure swallows his dainties, 

<*And make most hellish meals of good men*8 names." 

This character is accurately exhibited in the 
account which the poet gives of Envy : 

"His joy was woe, 
The woe of others. When 
From praises to reproach, from peace to strife, 
From mirth to tears, he sees a brother fall 
Or virtue make a slip — his dreams are sweet. 
But chief with slander, daughter of his own, 
He takes unhallowed pleasure. When she talks 
And with her filthy lips defiles the best, 
His ear draws nigh ; with wide attention gapes 
His mouth ; his eye well pleased, as eager looks 
As glutton, when the dish he most desires 
Is placed before him ; and a horrid mirth 
At intervals, with laughter shakes his sides." 

Such is the spirit which breathes in their 
writings— especially in their religious papers. 
This is that spirit of" universal love," of which 
we hear so much, and which their doctrines, 
it is said, are so well calculated to beget ! We 
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ask, is such a spirit Christian 1 Can the ten- 
deocy of such papers be otherwise than per- 
nicious ? Must they not carry moral pollution 
wherever they go ? What prudent man would 
wish that such a malignant, grovelling spirit 
should be infused into the heart of his son, or 
daughter ? 

It may be said, that in such conduct Uni- 
versalists do but retaliate ; — they manifest sim- 
ply the same spirit towards others that others 
manifest towards them. This is not so. More 
can be found on almost every page of the 
" Watchman," or " Trumpet," odculated to 
beget and foster a wrong spirit towards others, 
than can be found for several 'years, in those 
religious papers of other denominations with 
which I am acquainted. No : their malignity 
is altogether unprovoked and gratuitous. 

Thus have we seen that there is a broad, a 
fundamental and total difference between mod- 
em Universalists and primitive Christians with 
respect to their rdigums practices and char- 
acter ; and we must conclude that there is the 
same difference with respect to their doc- 
trines. For the character and conduct of the 
first Christians, which, it will be admitted, was 
that of the truly godly, were the fruits of the 
doctrines they believed ; and, as the doctrines 
of modern Universalism do not produce simi- 
lar fruits, we must conclude that they are not 
the same doctrines, — that they are not accor- 
ding to godliness, and must necessarily be 
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false. We see, also, that the sapposition that 
the primitive Christians were Universalists is 
absurd. 

We infer from what has been said, 

1 . That Universalism is good/or nothing. 

It cannot possibly do any good to men in a 
future world. According to its own princi- 
ples, a man's belief or conduct in this world 
will have no effect whatever upon his future 
condition. If, then, there are any beneficial 
results from Universalism, they are to be found 
in this world, and in this world only. What, 
then, is Universalism good for, ds respects its 
influence upon the present condition of mani 

If it be said that it makes its believers bet- 
ter men, I answer, there is no evidence of this. 
It is granted that there are worthy men, and 
valuable citizens, who have embraced this de- 
lusion; but Universalism never made them 
such. They were such before they believed 
this doctrine.* On the contrary, it is true, 
that in multitudes of instances, the profane, 
the Sabbath-breaker, and the intemperate, 
have cordially embraced this system, were well 
versed in all its principles, — ^its able advocates 
and most active promul^tors ; yet it never 
made them better: the filthy remain filthy 
stiU. 



* The reader will see, in the second part of this 
work, it is satisfactorily accounted for, that there are 
upright and respectable citizens among UniversaJists. 
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There are infidels among us, who are men 
of integrity, and useful in all the relations of 
life ; but did their infidelity make them so ? 

It is said that Universalism promotes mor- 
al order generally in communities. But this 
certainly cannot be so. If it does not make 
individuals better, how can it improve the 
moral aspect of communities ? Are not com- 
munities composed of individuals ? But look 
abroad over the land : which are the most or- 
derly communities, — ^where the people every 
Sabbath are orderly worshippers in God's 
house, or where they assemble once in two or 
four weeks, and spend the remaining Sabbaths 
in lounging at home, in labor, in visiting, or 
in hunting and fishing ? 

It is said that Universalism promotes love to 
God. But obedience is the only evidence that 
we love God : " If ye love me ye will keep 
my commandments." " He that saith, I know 
him, and keepeth not his commandments, is a 
liar." Where is the evidence that Universal- 
ists love God more than others ? Is it in de- 
serting the sanctuary ? — in the neglect of ordi- 
nances ? — ^in desecrating the Sabbath ? 

Again : It is said that Universalism pro- 
motes liberality among its advocates. If by 
liberality be meant a looseness pf religious 
principles that makes it quite immaterial 
whether God is obeyed or not, then we grant 
Universalists are quite liberal. Or, if by hber- 
ality is meant a disposition freely lo *\TO^\i\a 
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the worst motives, and apply the lowest and 
most slanderous epithets, to those who differ 
from them in religion, — then certainly Univer- 
salists are very liberal. Or, if it be evidence 
of liberality, to career over every just principle 
of interpretation, and make the scriptures 
teach any thing and every thing that the car- 
nal mind desires, — ^then Universalists excel all 
others in liberality. But if by liberality be 
meant an enlarged and generous spirit to- 
wards those who differ from them in religion, 
— a mind ready to receive the truth, from 
whatever source it comes, — Universalists cer- 
tainly have no claims to liberality. 

Once more : It is often and confidently af- 
firmed that the faith of Univeraalism yidds 
to its possessor a positive gratification, and, 
therefore, is good for something. That he, 
who is so deluded as to believe that whatever 
be his character in life he cannot fail of hea- 
ven, is happy in this belief, I have no doubt. 
But should we infer from hence that his belief 
is good for any thing ? Might w:e not, in this 
way, prove the utility of the wildest delusion 
that ever possessed the mind of man ? Will 
not the Mormon tell you that his faith yields 
him a positive gratification 1 Will not the 
votaries at a heathen temple assure you that 
they love their religion 1 

No : Universalism answers no good end 
whatever. Away, then, ye advocates of this 
stupid delusion, with your nicely framed argu- 
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ments to show the beneficial tendency of your 
system ! Paint us to facta. Show us its vic- 
tories over vice and depravity; — the drunkard 
made sober ; the proiane that swears no more ; 
or the Sabbath-breaker that has repented of 
his sins. Point us to your organized and well- 
regulated churches, observant of all God's or- 
dinances. But you cannot. No longer, then, 
insult the understandings of men, by attempt- 
ing to prove that true which contradicts the 
unequivocal testimony of their senses. 

T%ere is no system of religious doctrines 
ever published among men so absolutely 
worthless as Universalism. The various Pa- 
gan systems were good for something. The 
hopes and fears of future rewards and punish- 
ments, which they held out, were indispensa- 
ble aids to governments, in keeping the social 
state together. Without them government 
could not have existed, even in the enlight- 
ened states of Greece and Rome. But here 
are doctrines which have no beneficial efiect 
on the condition of man in time nor in eterni- 
ty. Embrace what you unll^ and you can- 
not do worse than embrace Universalism. 
You can gain nothing, and may lose every 
thing.'*' 

2. Universalism is worse than nothing. 



* The reader will find in the second part of the vol- 
ume , some reference to facts proving the salutary effects 
of those doctrines embraced by evangelical Cht'\%\AA.T)i%. 
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If Universalism were simply a won 

g'stem, we should spend no time to opp< 
ut it is not only not beneficial, but pern 
in its tendency. It is pernicious, we rei 
first, as regards the interests of this lif< 
not only does not reform wicked men, 1 
encourages them to go on in wickedness, 
deed, we should expect this from the vei 
ture of the doctrines, without a referen 
facts. What wicked man would fear 
on in his sinful career, if he is made to b 
there is nothing for him beyond the gratis 
a heaven of unspeakable bliss ? It is ^ 
than folly to talk to him of an " earthly . 
so long as he knows that at any time he 
choose, he can step out of this " hell on e 
into heaven above. Wicked men cann 
restrained and governed without the aid < 
hopes and fears of future rewards and pv 
ments. Such is the testimony of all ei 
ence. Were not the Sadducees, who n 
ed future punishment, notoriously licenti 
Were not the Epicureans banished from 
eral cities and republics because they 
disorderly, and were the pests of the 3 
and a nuisance to society ? 

But we need not depend upon the co 
sions of reason, or the testimony of histoi 
learn the pernicious tendency of Universa 
We are taught this abundantly by facts t 
our own observation. Will it be insisted 
the tendencies of Universalism are acco 
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to godliness, in the face of the startling and 
Dotorious fact, that with the whole sed^ as a 
general things aU the forms of religion are 
prostrate ; — the Sabbath profaned— social wor- 
ship neglected-^o churches organized— God's 
ordinances trampled under foot ? Can a peo- 
ple do this, and yet, with shameless front, con- 
tend that their doctrines are salutary ? Are 
not these institutions and ordinances the very 
means by which God sends abroad among 
men the healing influences of religion ? Break 
down the institutions and ordinances of reli- 
gion among a people, and religion itself would 
retire from that people. It always has been 
80. It must be so in the nature of things. 
We have no hesitation in saying, that if there 
were none but Universalists in our land, we 
should have no Sabbaths, no churches, no or- 
dinances, no religion : but vice, and ignorance, 
and disorder, would roll in upon us like a 
ik)od, and sink us down to that barbarism out 
of which religion has raised us. We need no 
other evidence, therefore, of the licentious ten- 
dency of this system, than that its advocates 
have disregard^ all God's commandments, in 
relation to the institutions and ordinances, — 
the visible organization — of religion in the 
world. The same disposition, were there no 
secular motive of restraint, would openly tram- 
ple under foot all God's commandments. He 
who deliberately, year after year, disobeys 
God in one thing, would do it in another, were 

k2 
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there nothing to restrain him but the fear or 
love of God. 

We could furnish abundant testimony to 
the licentious tendency of Universalism, which 
we suppose Universalists will not object to. 
Dr. Chauncey, a Restorationist, who is repre- 
sented by Universalists of the present day as 
a learned and very discriminating and judi- 
cious man,- — speaks of the tendency of Mr. 
Murray's preaching, sixty years ago, as fol- 
lows : ^^ According to this preacher, a man 
may go to heaven, notwithstanding all the sins 
he has been guilty of in the course of his life. 
Such a doctrine looks very much like encour- 
agement to libertinism. It is certainly fitted 
to this end, and has already had this effect up- 
on many; especially the younger people, who, 
by means of it, have lost all sense of religion, 
and given themselves up to the most criminal 
excesses ! If this kind of preaching is encour- 
aged, it may prove as hurtful to civil society 
as to religion" This Mr. Murray was a Res- 
torationist, but upon difierent principles from 
those advocated by Dr. Chauncey. Both of 
these men are now ranked under the general 
name Universalist. Such, according to Dr. 
Chauncey, was the efiect of Universalism as 
preached sixty years ago. 

The Rev. Paul Dean, of Boston, — a Resto- 
ationist, but returned by Universalists in their 
statistics as one of their clergy, — gives as a 
reason why he and others wi^drew from the 
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Universalists and called themselves Restora- 
tionists, the want of piety among the people. 

Mr. John Samuel Thompson, late minister 
of the Universalist society in Charlestown, 
Mass., has recently published his recantation 
of Universalism. He assigns as his reasons : 
1. Its recent date. 2. That it is not taught 
in the holy scriptures. 3. Because it is op- 
posed to the general belief of all enlightened 
nations. 4. It is incapable of producing any 
moral or religious reformation. 5. But it tends 
to subvert religion, and to degrade human na- 
ture. His own account of the influence of 
that doctrine on himself and hearers is very 
affecting. It is as follows : 

" Being engaged for some years after I join- 
ed the Universalist connexion, in Sept. 1823, 
in preaching to people whom I had collected 
into new societies, I had no opportunity of 
seeing the tendency of the doctrine. But af- 
ter I was called to preach statedly to congre- 
gations of several years standing in that de- 
nomination, I then immediately discovered, 
with alarm, deaJtKa doings, in all their fright- 
ful forms. Appalled at the prospect, my af- 
fections to the doctrine soon chilled, and daily 
experience convinced me that the delusion 
into which I had fallen, like the forbidden 
fruit, spread spiritual and moral death among 
mankind. By removing all fear of God, judg- 
ment, and future punishment, it strengthened 
the hands of the wicked, inspired a &\a^ Vtfy^^ 
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and confirmed the daring folly of the infidel, 
and superinduced the morbid feeling of the 
epicurean, by saying in effect, to all its vota- 
ries, 'Live while ye live — eat and drink, for 
to-morrow ye die.' In a word, Universalism 
may be fitly denominated the grave digger 
for religion and practical piety." 

A writer in the " Universalist Watchman" 
of March, 1837, a Universalist, thus writes: 
" Opposers can cite us to Mr. D., or Mr. C, 
and say. There is a candidate for glory, — 
when they are intoxicated with strong drink, 
as has often been the case.^' " Ye theoretical 
believers, how often is it the case thai you 
are seen staggering in the streets in conse- 
quence of strong drink 1 — or profaning the 
name of your Father in heaven ? — or defraud- 
ing your neighbor of his rights! O ! may 
heaven forbid that intoxicated BJid profane 
believers bring a slur on the cause of truth." 
Other Universalist testimony in abundance 
might be found to the same purpose. — ^Now 
if so much must be said by those whose prej- 
udices are all on the side of Universalism, 
what might not be said with truth by those 
who so stand that they can view the facts just 
as they are ? 

But Universalism is awfully pernicious as 
regards the welfare of man in a world to come. 
But we need not dwell here. As we have 
seen in a preceding part of this chapter, under 
its influence men never repent,— <never seek 
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that regeneration without which they cannot 
enter the kingdom of heaven ; but continue 
treasuring up wrath against the day" of wrath. 
Universalism, therefore, stands in the way of 
the salvation of men — ^their salvation from sin 
and wretchedness here and hereafter. 

In conclusion, I must address a few words 
to those who have embraced this ruinous error. 
We cannot believe that you are aware of all 
the absurdities and pernicious tendencies of 
the system to which you so fondly cling. The 
history of error furnishes innumerable illustra- 
tions of the power of prejudice and passion to 
close the eyes, even of intelligent and discem- 
mg men, to the truth. But let me ask you if 
you are willing to aid in promulgating doc- 
trines which prostrate, wherever they go, the 
very forms of religion ? — ^which encourage the 
youth in a thoughtless career of irreligion and 
sin? — which awaken no other sensations in 
the bosoms of the profligate and abandoned, 
than those of the " purest satisfaction" ? Be- 
sides, what can you gain — your own princi- 
ples being true, if you bring yourselves and all 
your neighbors to believe these doctrines ? — 
what do you gain in this world ? — ^what can 
you gain in the next? Is it not utterly a 
profitless enterprise ? 

But if there be one chance in a thousand 
that your doctrines are false, ought you not to 
avoid them with the utmost care? And are 
you absolutely certain that there is no hell ? — 
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no day of judgment and perdition of ungodly 
men? 

If, however, you must rest upon this system, 
be entreated not to propagate it. Do nothing 
to bring others on to the dangerous ground on 
which you choose to stand. Remember that, 
at the day of trial, your reflections must be 
bitter, if it shall be found that you have not 
only ruined your own souls, but have been in- 
strumental in leading your fellow men to em- 
brace a fatal error. Oh, do not encourage 
others to make the terrific experiment which 
you are making, — an experiment with the nev- 
er-dying soul ! No : let them alone. Suffer 
them to believe in a future woe for the wick- 
ed, that, by a life of piety, they may make 
provision to escape it ; and, at last, if you are 
right, they are safe ; — ^if you are wrong, they 
are safe, also, and will not be with you to ag- 
gravate your doom. 



PART 11. 



IN WHICH CERTAIN REVIEWS OP THE 
FIRST PART ARE EXAMINED. 



INTRODUCTION. 



As was to be expected, the publication of 
the preceding Part of this volume excited 
great displeasure among the Universalists. 
They unhesitatingly pronounced it to be a 
"tissue of lies and misrepresentations." It 
was soon announced, that a gentleman of 
some note in the denomination would reply, 
and ^^ handle the author with that severity 
which he deserved." This gentleman, how- 
ever, after considering the subject for some 
weeks, concluded not to reply. A copy was 
then sent to the Editor of the ^' Trumpet," at 
Boston, who, considering the work the ^^ weak- 
est that the believers in endless misery have 
sent out against Universalism," deemed it oA- 
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visable to give it only a general review in three 
short numbers in his paper. It seems, how- 
ever, that Universalists thought that not 
enough had been said. Accordingly, several 
individuals in this vicinity invited Rev. Eli Bal- 
lon, of Stowe, to reply in two public discour- 
ses to be delivered in this town ; which was 
done in October last. Before Mr. Ballon de- 
livered his " Review," it was announced with 
much parade, by handbills, and in their pa- 
pers, that it was to be a " complete refuia- 
tionJ^ And after its delivery, it was published 
in the " Watchman," of which Mr. Ballou is 
an editor, that he had '^ completely demolish- 
ed the discourses against Universalism." 

It is designed, in this Part, briefly to notice 
the arguments, evasions, and misrepresenta- 
tions contained in the above named reviews. 
Before proceeding to this work, however, it \b 
deemed important to make one or two prelim- 
inary remarks. 

It is said by some, that these reviews are 
so weak as effectually to refute themselves, 
and therefore wholly unworthy of notice. 
They certainly, however, are not esteemed so 
by the friends of Universalism ; and by suffer- 
ing them to remain unanswered, an impres- 
sion might be made, that the arguments they 
contain are really more weighty than they are. 
Besides, it should be remarked, that here we 
have the labors of the very ablest champions 
of Universalism. The arguments here pre- 
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)d did not originate with the authors of 
5 reviews. Every material argument may 
bund in the writings of Balfour, Hosea 
)u, 2d, and others. And the slanderous 
seology, subterfuges, and evasions, which 
titute Mr. Ballou's second discourse, and 
aded the whole of the three numbers in 
Trumpet, so far from originating with these 
, are, and for a long time have been, the 
non property of the whole band of Uni- 
ilist writers and preachers. Nothing un- 
cted, — nothing new is found in these wri- 
. The whole was familiar to the author 

before he saw these reviews. Let the 
3r, therefore, bear in mind, as he discov- 
lie weakness and sophistries of the foUow- 
irguments for Universalism, which I am 
t to examine, that he need never expect, 

other quarters, any thing more able ; for 
{ are, in fact, the arguments of its most 
and talented defenders. 



CHAPTER I. 



THE REVIEWS OF THE FIRST CHAPTER OF THE 
PRECEDING PART OF THIS VOLUME 
EXAMINED. 



SECTION I. 

Jin examination of these Reviews in refer- 
ence to the meaning of the word GehennaJ* 

These reviewers both deny, 1. That Ge- 
henna was customarily used among the Jews 
of our Savior's time, as the name of the place 
of future punishment; and, 2. That the Tal- 
muds and Targums are sufficiently ancient to 
show the meaning of this word at that time. 
It is admitted, I believe, by Universalists, that 
Christ must have used words in their custom- 

* The following examination will not be understood, 
anless the reader keeps in mind what has been said in 
the first chapter of the preceding part of this volume, 
on this subject. 
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ary meaning of the time in which he livedi 
and, that the Targums and Tahnuds are good 
evidence as to the meaning of Gehenna at the 
time in which they were written.* The only 
question, then, in controversy, respects the 
dates of these writings. Our Vermont re- 
viewer quotes Hosea Ballou, 2d, as saying, 
" Most of the eminent critics now agree that 
this Targum (Targum of Jonathan Ben Uzzi- 
elf ) could not have been completed till some 
time between two and four hundred years af- 
ter Christ.'' This is not true. " Most of the . 
eminent critics" do not agree in any such 
tiling. Only three or four are named, and 
three or four are not most of the eminent crit- 
ics on this subject, as we proceed to show. 

1. Prideaux says that it is the general opin- 
ion, both of the Jews and Christians, that this 
Targum '< is as ancient as our Savior's time, if 
not more ancient." 2. The Jewish historians 
positively assert it. Prideaux mentions par- 
ticularly Zacutus, Gedalias, David Ganz, Abra- 
ham Levita, and others. 3. Prideaux, with 
the older critics generally, places it near our 
Savior's time. 4. •Calmet, author of a " His- 
torical and critical Dictionary of the Bible," 
places it at the same time. 5. The celebra- 
ted Orientalist and Biblical critic, Gesenius, 

* *' Essays on Important Subjects," pp. 129, 151. 

f From this Targum oar extract! were principally ta- 
ken. 
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than whom none can be a better judge, con- 
siders this Targum as ancient as the time of 
Christ. 6. Home, in his '^ Introduction to the 
critical study of the Scriptures," says that this 
Targum was written about fifty years before 
Christ. 7. Wolfius, in his " Bibliotheca He- 
braica," as quoted by Home, says that Jona- 
than flourished a short time before Christ. 8. 
Parkhurst, the author of a Hebrew and Greek 
Lexicon, quotes this Targum as evidence of 
the meaning of Gehenna, which, I presume, 
he would not have done, had he not sup- 
posed it nearly as ancient as our Savior's 
time. 9. The editor of the " Encyclopedia of 
Religious Knowledge," after consulting, it 
should seem, the various authorities, places it 
about thirty years before Christ. 10. Profes- 
sor Stuart says, " The later Hebrew, the Tal- 
mudic and the Rabbinic, was not so late, but 
that it preceded the time when the New Tes- 
tament was written."* 

It is trae that doubts have been expressed 
by some in relation to the antiquity of this 
Targum. Home says, " From the silence of 
Origen and Jerome concerning this Targum, 
both Bauer and Jahn date it much later than 



* Home's " Introductfon to the critical study of the 
Scriptures," vol. I. p. 45, 4th Loud. ed. Vol. II. Part 
I. chap. VII. of the same edition. Prideauz's << Con- 
nection," vol. II. p. 348y 2d Am. ed. Calmet^s Hist, 
and Crit. Diet. Art. Targum. fincj. of Relig. Knowl. 
Art. Targum, 

l2 
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is generally admitted." But, in the following 
argument of Prideaux, it will be seen that the 
reasons which induced these men to doubt the 
antiquity of this Targum are without weight. 
" That the Targums of Onkelos on the law, 
and Jonathan on the prophets, are as ancient 
as our Savior's time, if not more ancient, is 
the general opinion both of Jews and Chris- 
tians. The Jewish historians positively say it 
* * * For although the Jewish writers are very 
wretched historians, and often give us gross 
fables instead of true narratives, yet whenever 
they do so, there is either something internal 
in the matter related, or else external to it 
from other evidences,- that convict them of fal- 
sity ; but when there is nothing of this, the 
testimony of the historian is to stand good in 
that which he relates of the affairs of his own 
country or people. And, therefore, there be- 
ing nothing concerning these two Targums, 
which can be alleged either from what is con- 
tained in them, or from any external evidence 
to contradict what the Jewish historians tell 
us of their antiquity, I reckon their testimony 
is to stand good concerning this matter. And 
this testimony is strongly corroborated by the 
style in which they are penned : for it being 
the purest and the best of all that is written in 
the Jerusalem dialect, and without the mix- 
ture of those many exotic words, which the 
Jews of Jerusalem and Judea afterward took 
into it from the Greek, Latin, and other Ian- 
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guages, this proves them to have been written 
before those Jews had that common converse 
with those nations from whom these words 
were borrowed." 

" The only thing which can be alleged 
against the antiquity of these two Targums is, 
that neither Origen, nor Epipbanius, nor Je- 
rome, nor any of the ancient fathers of the 
Christian Church, make any mention of them. 
* * * But this being a negative argument, it 
proves nothing : for there might be many rea- 
sons which might hinder Jerome from know- 
ing any thing of them, though in common use 
among the Jews of his time. For, 1st, though 
Jerome understood Hebrew well, it was late 
ere he studied the Chaldee, and therefore it 
was v/ith difficulty that he attained to any 
knowledge in it, of which he himself com- 
plains ; and therefore might not have been 
sufficiently skilled to read these Targums, had 
he known any thing of them. But, 2d, It is 
probable that he knew nothing of them : for 
the Jews were in those times very backward 
in communicating any of their books or their 
knowledge to the Christians." He goes on to 
state, that Jerome could get none of the Rab- 
bins to assist him in his studies of the Hebrew 
scriptures, only as he bribed them ; and that 
they came by night secretly, and would not be 
likely to communicate any thing more than 
was necessary to earn their money. " And, 
3d> as to the other fathers, none of them un- 
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derstood the Chaldee tongue." * * * « But, 
4th, Besides the malice and perverseness of the 
Jews, they had also some very good reasons to 
be cautious in this matter : For there being 
many prophecies of the Old Testament con- 
cerning the Messiah explained in these Tar- 
gums, in the same manner as we Christians 
do, it behoved those of that sect not to com- 
municate them to any Christians," as they 
would thus furnish weapons against them- 
selves. " All this put together, I think is suffi- 
cient to convince any one, that these Taigums 
may be as ancient as is said, though none 
of the ancient fathers say any thing of them." 
Prideaux adds, "AU of these Targums are 
of great use for the better understanding, not 
only of the Old Testament, on which they are 
written, but also the New. For the Jerusalem 
Chaldee dialect, in which they were written, 
being the same which was the vulgar language 
of the Jews of our Savior's time; many of its 
idioms, phraseologies, and forms of speech, 
which from hence came into the writings of 
the New Testament, are found in these Tar- 
gums, and, from thence, are best to be illus- 
trated and explained. The Targums of On- 
kelos and Jonathan must certainly be allowed 
to be useful for this purpose, as being written 
just before the time of our Savior; and al- 
though the others were much later, and writ- 
ten in a corrupted style, yet the same idioms, 
phrases, and forms of speech, still remaining, 
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serve for this use, as well as the other, 
ially where transcribed from other an- 
3r Targums, as I suppose they mostly 

lus it will be seen, from what has been 
that it is highly probable, if not quite 
n, that the Targum from which most of 
[notations are made in the first chapter 
is volume, was written not long after, if 
efore, the time of Christ ; and that, at all 
s, it is deemed, by those best qualified 
Ige, extremely useful in illustrating and 
r understanding the words and phrases 
3 New Testament. 

hile examining this subject, I have found 
liversalist writers a disregard of the truth, 
e statement of plain matters of fact. 



few words only need be said in relation to the 
.ds. Those traditions which were in existence 
*efore the time of Christ, that they might not be 
}on the breaking up of their schools, and the dis- 
n of their people, Were collected and written in a 
This was done by Rabbi Jada Hakkadosh, rec- 
the school at Tiberias, in Galilee, a little more 
»ne hundred years from the death of Christ. This 
tion was called the Misnah. Upon this book com- 
ries were made, both by the Jews of Babylon and 
ilem. These commentaries were called Gemara, 
fection. The Gemara, with the Misnah, make 
is called the Talmud. The Jerusalem Talmud 
^mpleted in the year 300. This Talmud, com- 
principally of traditions existing long before the 
if Christ, and written in the language and style 
Jews of Judea, is deemed serviceable in illustra- 
te phraseology uied in our Savior's time. 
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which should be exposed. Hosea Ballou, 2d, 
who is followed by our Vermont reviewer, 
says " Prideaux places it (Targum of Jona- 
than) near the Christian era^ chiefly on the 
authority of Jewish traditions,^' and " Many 
of the learned have placed it (Targum of Jqn- 
athan), on the strength merely of Jewish tra- 
ditionSy near the Christian era.-' This is un- 
true. Neither Prideaux, nor any of the learn- 
ed, have placed this Targum near the lime of 
Christ, " merely " or " chiefly " on the author- 
ity of " Jewish traditions," as the reader, may 
see, so far as relates to Prideaux, in the above 
extract from his writings. This false state- 
ment was made to depreciate the above testi- 
mony for the antiquity of this Targum. The 
Editor of the " Trumpet," on this subject uses 
the bellowing language : " According to the 
testimony of the most learned men, the earli- 
est of the Targums brought forward was not 
written till very many years after the death of 
Christ. In regard to the most important of 
all — the Targum of Jonathan, the most learn- 
ed of the German critics agree that it was not 
written till three or four hundred years after 
the death of Christ." Now this statement 
contains more than one falsehood. 1. "The 
most learned men" do not testify that this 
Targum was not written till very many years 
after the death of Christ, as we have just seen. 
2. " The most learned of the German critics " 
do not "a^cc" that it was not written till 
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three or four hundred years after the death of 
Christ. Gesenius is as learned as any of 
them, and he places it before Christ. 3. 
Nofne of the German critics " agxee " that it 
was not written until three or four hundred 
years after the death of Christ. Some of 
them, it is true, suppose it mainly a compir 
htion of earlier Targums, and not completed 
till between one and three hundred years 
from the death of Christ. A Universalist 
minister^ in this region once told me, in the 
presence of several persons, with a tone of 
much assurance, that ^^ not a respectable critic 
could be found, who would place the oldest 
Targuni earlier than two hundred years after 
Christ.'^ This man had compiled a book in 
H^hich it is distinctly stated, that Gesenius, 
Prideaux, and the older critics generally, place 
this Targum near the time of Christ. — ^These 
are given as a specimen. Instances might be 
multiplied to a great extent. That even hon- 
est men should come to erroneous conclusions 
in a process of reasonings is not strange. 
But what are we to think of men, assuming to 
be the ministers of Truth, who will not state 
the truth in pUAn matters of fact 1 I appeal 
to those who read the writings of these men 
with so great a relish, how can you place con- 
fidence in those who are thus reckless of the 
truth? 

But we have further reasons for believing 

*Rev. John £. Palmer, of Barre. 
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that Gehenna, in the current language of the 
Jews of our Savior's time, signified the place 
of future woe : — and, 

1. We mention the testimony of Clemens 
AUxandrinus and Justin Martyr. Clemens 
says, " Does not Plato acknowledge both the 
rivers of fire, and that profound depth of the 
earth which the barbarians (the Jews) call 
Gehenna." Did not this learned man know 
whether this was the signification of this word 
among the Jews ? Justin Martyr, who lived 
still nearer the Apostolic age, informs us, pos- 
itively, that " Gehenna is the place in which 
those are punished who lead unrighteous live?, 
and disbelieve what God has declared by 
Christ." Did not this man, who had convers- 
ed with those who were personally instructed 
by the Apostles, as well know the meaning of 
this word as any writer of the nineteenth cen- 
tury? 

2. It may be further remarked, that it is 
obvious that Gehenna, in the language of the 
Jews of our Savior's time, was the name of 
the place of future punishment, /rom the fad 
that there is not the least evidence that they 
had any other name for this place,* That 
the Jews believed in such a place is certain, 

* The reader should be carefal not to confound 6e> 
henna with Hades. Hades was undei'stood to be the 
world of spirits generally ^ in which were both the righ- 
teous and the wicked ; but Gehenna* was the place of 
future punishment, as Paradise was the place of future 
bliss. 
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By what name, then, did they call it? Wher- 
ever the word is found in ancient writings, un- 
less we must except the New Testament, it 
uniformly stands for the place of future woe. 
The presumption, therefore, is certainly very 
strong that this was its exclusive meaning. If, 
then, Universalists deny that this word signi- 
fied the place of future punishment, among 
the Jews of our Savior's day, it rightfully de- 
volves on them to show by what name they 
did call this place ; or if they had no name, 
by what circumlocution they expressed it. 
Besides, it is incredible if the Jews of Judea 
had another name for the world of woe, that 
it should not have appeared in the New Tes- 
tament. If our Savior had believed in such a 
place, he would of course have spoken of it 
under the name which it bore with his coun- 
trymen. If he did not believe in such a place, 
he would have used the name for the purpose 
of refuting the doctrine. 

3. It may be added that Christ must have 
used Gehenna as denoting future woe, and 
not as the name of a place on esirth, because 
there is not only no evidence that there ever 
W€LS any place on earth called Gehenna, bttt 
it is at least highly probable, that the place, 
affirmed by Universalists to have been so 
called, was, in the days of Christ, called by 
another name. 

Let the reader call to mind that, in the for- 
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mer part of this work,* a hope was expressed, 
that Universalists would cease to contend that 
Gehenna meant simply a place on earth, till 
they had shown us by good authority, that 
some place on earth was ever called Gehenna. 
To this, neither of these reviewers gave the 
least attention. The reason can be easily con- 
jectured after attending to the following facts. 
Gehenna,as Universalists themselves agree,f 
occurs, in ancient writings, only in the New 
Testament, the Targums and Talmuds, and in 
the writings of the fathers.^ But in all these 
writings, unless we must except the New Tes- 
tament, it is used invariably to signify the 
place of future punishment. There is, there- 
fore, no evidence that any place on earth was 
ever called Gehenna. But we go further, and 
state that it is highly probable, if not quite 
certain, that the place near Jerusalem, affirmed 
by Universalists to have been called Gehenna 
in our Savior's day, was in fact called by 
another name. In proof of this, the authority 
of a highly approved Universalist writer is ad- 
duced. Speaking of the Targums of Onkelos 

— - I II ■■ -n - - -- - — 

* Chap. I, sec. 1. 

t See Art. << Jewish usasre of the word Gehenna/' in 
''Essays on Important Subjects." 

t I know that Mr. Balfour says that Gehenna occurs 
in the Septuagint. This is not true. The Hebrew Gee 
Hinnom, is rendered in the Septuagint Pharangx Hiu' 
nom. in Joshua, chap. 18 : 16, it is rendered Gai- 
Hinnom. In some editions, Gai Enna, Cambeirs 
« Dissertations/' Part 2d, Die. 6. 
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and Jonathan, he says : ^' In one of these, that 
of Jonathan Ben Uzziel, we first meet with 
the Chaldee word for Gehenna : and here we 
find it, so far as we have examined, always 
distinguished from the name of the valley of 
Hinnom, both in form and in meaning. When 
the author comes, in the course of his version, 
to a text in which the origisal Hebrew men- 
tions the valley of Hinnom, he translates the 
phrase into Chaldee thus, Hedeth Hennom ; 
the Chaldee Heeleth answering to the Hebrew 
Gee, and signifying valley, or, if the valley of 
the Son of Hinnom be the original expression, 
Jonathan renders it Heeleth Bar Hennom ; 
the Chaldee Bar, answering to the Hebrew 
Ben, and signifying son. Such are the forms 
in which he invariably, we think, writes the 
name of this place ; which is only in transla- 
ting those passages in which it is thus, men- 
tioned in the Hebrew text, and likewise in our 
English version. On the other hand, it is on- 
ly when he takes the license of a Paraphrast, 
either to amplify on the expression of the orig- 
inal, according to his own views, or to insert 
his own notions at large, and without restraint, 
that he introduces the word Gehenna." In 
another place, after making numerous quota- 
tions from this Targum, to show that its au- 
thor used Gehenna in the sense of future pun- 
ishment, he adds : — " And we may repeat, 
that it is not only in a different style, but un- 
der a different name, that he mentions live 
yaiSey of Hinnom. At the dale oi \)ctta 'Xl^x- 
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gum, therefore, we may conclude that the 
term Gehenna had become appropriated by 
the Jews to a place of future punishment."* 

Thus we are informed, and correctly, with- 
out doubt, that, at the date of this Targum, 
Gehenna, among the Jews, " had become ap- 
propriated to a place of future torment," and, 
that, at the same^ime, the valley near Jerusa- 
lem, called in the ancient Hebrew Gee Hitir 
nom, or Gee Ben Hinnom, was now called, 
in the Jerusalem Chaldee dialect, the language 
in which our Redeemer spoke, HeeUth Hefh' 
nom, or Heeleth Bar Hennom, Now, wheth- 
er this Targum was written near the time of 
Christ, or not, we derive from it quite conclu- 
sive evidence that there was, in his time, no 
place on earth called Gehenna. It proves this 
of course, if it was written near his time. But 
by a moment's attention to the subject, it will 
be seen that it proves it also if it were written 
long after Christ's time. For, in the first 
place, the language of this Targum is the very 
language which was commonly spoken in Ju- 
dea in the time of Christ : and secondly, it is 
incredible that the valley near Jerusalem 
should be called by a name of two or three 
words. Valley of Hinnom, or Valley of the 
Son of Hinnom, btfore the time of Christ, 
changed to one compound word, Gehenna, in 
his time, and, afterwards, changed back again 
to Valley of Hinnom, or Valley of the Son of 

*H. Bailoa, 2d. « Essays on Imp. Sub." pp. 137, 152. 
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Hinnom ; and that no intimation should be 
any where given of such a change. 

Besides, admitting that Jonathan lived long 
after Christ, it is incredible, if Gehenna had 
been employed, in Christ's day, simply as the 
name of a place near Jerusalem, that no inti- 
mation of it should appear in his Targum. He 
could not have been ignorant of the fact, if it 
were such, that Gehenna, in the more ancient 
writings of his countrymen, was used in a 
sense totally different from that in which it 
was employed by himself and cotempora- 
ries. If it were so, therefore, we should cer- 
tainly have had intimations of it in his Tar- 
gum. Something like this would have been 
said : " By Gehenna I do not mean that val- 
ley south of Jerusalem, the former significa- 
tion of this word." But no such notes of dis- 
tinction occur ; — ^no sign that this word, in the 
Rabbinical writings, was ever used in another 
sense. It is uniformly and always, in all an- 
dent writings, spoken of as though it never 
had but one meaning ; and that a )vell known 
and familiar one ; — the name of the place of 
future woe. 

In what a curious logical plight have these 
" fearless" reasoners involved themselves ! 
With unparalleled assurance they tell us, that 
when Christ used the word Gehenna, he only 
meant a place near Jerusalem, and yet they 
have not shown, — they cannot show, that any 
place near Jerusalem was ever called Gehen- 

m2 



138 AN EXAMINATION OF 

na! It might be well for the learned Mr. 
Balfour, in his next " Inquiry," to settle, by 
the testimony of writers living near the time, 
that a valley near Jerusalem was, in our Sa- 
vior's day, called Gehentia. We certainly 
think it would be quite logical, before attempt- 
ing to prove that a writer, in the use of a cer- 
tain name, meant a place on the American 
Continent, to shoW that there is, or was such 
a place.* 



* Mr. Ballou makes many words about the fact that 
Gehenna does not occar in the works of Josephas, or 
Philo, or the Apocrypha of the Old Testament. The 
reason why this word does not occur in Josephus, shall 
be given in the words of Hoseu Ballou, 2d, " He sought 
to avoid the Hebraisms and peculiar phrases of the 
Jews, and to attain the classic purity of the Greek and 
Roman style." Gehenna was a word originating, and 
used only, in the language of Judea of our Savior's 
time, which is the reason why it does not occur in Phi- 
lo or the Apocrypha, all which were written in Alex- 
andria, and in the Greek. Mr. Whittemore, with his 
characteristic candor, says, ** If this word signifies the 
place of endless misery, how does it happen that all the 
Apostles preserved so entire a silence in regard to it? 
Let Mr. Royce answer this, if he thinks it safe to at- 
tempt it!" I think it entirely *< safe" to say, that if 
Gehenna is mentioned ten or twelve times in the New 
Testament, in the sense of future punishment, the doc- 
trine is established, and not the less established because 
it is not mentioned one hundred times more. I think 
it " safe" also to say that, since Gehenna is a word of 
the dialect of Judea of our Savior's time, in writing to 
people out of Judea, whether Jews or Gentiles, the 
Apostles would not have been likely to have often used 
the word Gehenna, for to such people it would have 
conveyed no definite idea. They could, as they have 
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Having considered what has been said by 
these reviewers, in reply to our aTguments 
showing that Gehenna is used in the New Tes- 
tament in the sense of future punishment, we 
shall proceed to examine their view of this word. 

Our Vermont reviewer, following Mr. Bal- 
four, contends that the passages in the New 
Testament, in which Gehenna is found, have 
exclusive reference to temporal calamities. 
This he infers from several propositions* which 
he assumes to be true. These will be first 
examined. 1. He says, "This (Gehenna) is 
a Hebrew or Old Testament word." This is 
not true. This word does not occur in the 
Hebrew Old Testament, or in any translation 
of it. The words of which it is compounded 
are there, but Gehenna is not there. 

2. "Its meaning in the New Testament 
must be learned from the Old." This is not 
true. If this word were found in the Old 
Testament, it does not oerteiinly follow that it 
has the same meaning in the New. Paradise 
is found in the Hebrew text of the Old Testa- 
ment, (Neh. 2: 8— Cant. 4: 13— Ecc. 2: 5,) 
and always as the name of a place on earth ; 
and yet, die same word in the New, is always 
used as the name of a place in another world.f 

done already, teach the doctrine of future punishment 
without naming the place of fluch punishment. 

* Review, pp. 11, 33, 

t As many, and just about the same, arguments may 
be adduced to prove that Paradise does not mean hea- 
ven, as that Gehenna does not mean hell. 
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3. He adds : " The writers of the Old Tes- 
tament use this term to signify 1st, a valley 
near Jerusalem, and 2d, in a figurative or em- 
blematical sense, to describe the temporal mis- 
eries which God was to bring on the Jews for 
their sins." Neither of these assertions is 
true. The writers of the Old Testament, as 
we have seen, do not use the word at all : and 
they never used VcHtey of Hinnom, from 
which this word is derived, in a " figurative or 
emblematic sense." I know that Mr. Balfour 
asserts this, but it is only hia assertion^ bs we 
shall see. 

The passages referred to, as instances of 
the use. of the term Valley of Hinnom, in this 
figurative sense, are in the 7th and 19th chap- 
ters of Jeremiah. They are the following: — 
" And they have built the high places of To- 
phet, which is in the Valley of the Son of Hin- 
nom, to bum their sons and their daughters in 
the fire : which I commanded them not, nei- 
ther came it into my heart. Therefore, be- 
hold the days come, saith the Lord, that it 
shall no more be called Tophet nor the Valley 
of the Son of Hinnom, but the Valley of 
Slaughter : for they shall bury in Tophet, till 
there be no place." (Jer. 7 : 31, 32.) "They 
have built also the high places of Baal, to burn 
their sons with fire, for burnt ofierings unto 
Baal, which I commanded not. Therefore, 
behold the days come, saith the Lord, that 
this place shall no more be called Tophet, nor 
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the Valley of the Son of Hinnom^ but the val- 
ley of Slaughter^ and I will make void the 
counsel of Judah and Jerusalem in this place, 
and I will cause them to fall by the sword be- 
fore their enemies." (Jer. 19 : 5, 6, 7.) 

Are the words, VcMey of the Son of Hiur 
nom, used figuratively here? Are they, in 
the least, turned from their literal meaning ? 
Every intelligent child should know better. 
I should have been pleased, if our reviewer 
had informed us precisely what figure is used 
here. It must be readily discerned by every 
reader of these passages, that Tophet, or Val- 
ley of Hinnom is mentioned by the prophet, 
simply as the place in which the Jews had 
been guilty of idolatry, and in which their dead 
bodies should be buried in multitudes, where 
God, for their iniquities, should send upon 
them their enemies ; and that, on account of 
this, it was to be called the Valley of Slaugh- 
ter. It was a literal prediction, and was ex- 
actly and literally accomplished in the days of 
Jeremiah.* 

Thus we perceive that every one of this 
reviewer's three or four propositions is totally 
untrue. They are mere naked assertions. 
He does not attempt to prove, indeed he can^ 
not prove, one of them true. And yet, pre- 
cisely such, and no better, is the foundation 
of all the various interpretations, which the 

* In proof read Lamentations. 
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Universalists have given of those passages in 
which Gehenna is found. 

The absurdity of his argument wiD be fufly 
seen by laying it out in full view. " jETencc," 
he says, — (that is, from the preceding false- 
hoods,) " Hence^ when Christ used Gehenna, 
speaking in the idiom of the Jewish prophets 
of the Old Testament, he signified by it, first, 
punishment in the literal valley of Hinnom, or 
second, temporal judgments coming on the 
Jews symbolized by the valley and every thing 
connected with it." Accordingly the passage 
which reads thus : " And if thy hand offend 
thee cut it off, it is better for thee to enter in- 
to life maimed, than having two hands to go 
into Gehenna, into the fire that never shall be 
quenched," is interpreted to mean thus: "It 
is better for thee to enter into the life or en- 
joyment of the Gospel, or Christ's spiritual 
kingdom in this world, feeling as if thou hadst 
made a sacrifice of interests as dear as a hand, 
an eye, or a foot, than remain out of the gos- 
pel kingdom in possession of these interests, 
and fall under the dreadful judgments coming 
on the Jews who reject Christ, which are sym- 
bolized by Gehenna ; for the fire of those di- 
vine judgments shall not be quenched or stay- 
ed in its progress, but shall effectually destroy 
the Jewish people.* Now strip this argument 



* " Review," p. 13. By « the dreadful judffments," 
our reviewer means the destruction of JerttBalem. 
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of all sophistry, and It stands thus: Christ's 
words which plainly say one thing, must be 
interpreted to mean another, and a totally dif- 
ferent thing, because more than iSve hundred 
years before Christ, dreadful calamities were 
visited upon the Jews for their idolatry, in ex- 
act fulfilment of the predictions of Jeremiah. 

What can be more absurd than this ! For, 
as we have seen, the calamities in which the 
Jews were involved, when their country was 
depopulated, and themselves dragged into cap- 
tivity, five hundred years before Christ, or the 
language of Jeremiah, by which these events 
were foretold, have no more connection with 
the language of Christ in which Gehenna is 
found, than has the calamity of Noah's flood. 
Nor does it appear from the subject or the 
connection, that he had any more reference to 
the destruction of Jerusalem, than to the de- 
struction of Lisbon. 

If the valley of Hinnom, mentioned by Jer- 
emiah, had been in his day a place in which 
dreadful punishments were inflicted ; if he had 
actually used it figuratively to signify temporal 
miseries coming on the Jews as a people ; if 
Jesus Christ had used the same words, in a 
similar connection, and in reference to a simil- 
ar subject ; there might have been some foun- 
dation for the above argument. But such are 
not the facts. Jeremiah spoke of Gee Ben 
Hinnom, our Savior of Gehenna. Jeremiah 
spoke of national sins, and explicitly and lit- 
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erally predicts national punishments. Jesus 
Christ spoke of individual sins, and makes no 
allusions to the time, place, or circumstances 
of temporal punishment. In short, there is 
no more connection between the events indi- 
cated in these respective passages, than be- 
tween any two events whatever. 

A supposed case will clearly illustrate the 
absurdity of this argument. Suppose a law- 
yer should appear in court, just before sen- 
tence is pronounced on one found guilty of 
murder, and contend against the sentence of 
death, that the law, which seemed to require 
this sentence, is not to be interpreted literally. 
" To be sure," he says, " the law r^ds that 
one found guilty of murder shall be hung by 
the neck till dead, but this language is purely 
figurative. It means simply that he shall be 
hung by the neck of his reputation, — ^that he 
should be lifted up to the scorn and contempt 
of the public^ — suffer, not in his fleshy but in 
his conscience, and die not as to his body, but 
as to his good name" But the court inquires, 
" what induces you to adopt this highly figura- 
tive interpretation ? Does the context demand 
it?" "No." "Does the subject matter of 
the statute require it?" "No." "What 
then ?" " The good and sufiicient reason, 
that a dreadful plague raged among our ances- 
tors two hundred years ago !" Doubtless such 
a lawyer would be accounted insane; yet 
there is just as much, and just about the same 
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connection between his premises and conclu- 
sions^ as in the above argument for the figu- 
rative interpretation of those passages in which 
Gehenna is found. 

If any thing more were needed to show the 
absurdity of the figurative interpretations of 
these passages, which Universalists contend 
for, it might be added, that they are not at all 
agreed among themselves with regard to their 
meaning. A single specimen only of this dis- 
agreement can be given. 

The following is by our Vermont reviewer. 
^' The language of Christ to his disciples (Mat. 
10 : 28), ' Fear not them which kill the body 
but are not able to kill the soul ; but rather 
fear him which is able to destroy both soul 
and body in Gehenna,' was designed to im- 
press on the minds of the disciples the surpass- 
ing power of God. Men could only kill the 
body, but God has ptmer-As able, to destroy, 
annihilate, both soul and body in Gehenna, — 
in the dreadful calamities symbolized by Ge- 
henna, in which God could involve them, but 
in which men could not." I suppose this is 
all plain to Universalists, and that they do not 
doubt its correctness ! But see the following 
interpretation of the same passage, by one of 
their ablest divines : " And I say unto you, 
my friends, be not so much afraid of them 
(the Jews), who have power only to scourge 
you in their synagogues, and to administer 
cruel tortures to your bodies, but have no au- 

N 
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thority to take your lives, as of that more ex- 
tensive authority (the Romans), to which your 
brethren, the Jews, will deliver you, by bring- 
ing you before governors and kings ; for this 
power can, after inflicting cruelties on your 
bodies, doom your lives and bodies, to be de- 
stroyed in Gehenna."* No Universalist, I 
suppose, will doubt that this interpretation is 
also correct ! 

This is a fair specimen of Universalist inter- 
pretation throughout. It is at war with truth, 
with common sense, and itself; — ^ridiculous, 
absurd, and extravagant : yet such is swallow- 
ed bM truth, by the deluded followers of these 
men. It should be said, however, that these 
interpretations, and the arguments by which 
they are defended, are worse than mere con- 
temptible nonsense. It is abominable trifling 
with God's word. It is adding to the " book 
of this prophecy."! By the same principles 
of interpretation, or rather by the same con- 
tempt of all principles, cmy thing, no matter 
how absurd, or how remote from their true 
meaning, can be proved from the scriptures. 

* In still plainer English-r— I say unto yoa, my 
friends, do not be much afri^id of a flogging, but mind 
and not get killed \ 

t Revelation, last chapter. 
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SECTION 11. 

An examination of these Reviews in refer'- 
ence to the sense in which Christ and his 
Apostles used those words and phrases 
which seem to have reference to the Future 
Judgment^ the Resurrection^ and Future 
Punishment. 

The reader will recollect, that, in the pre- 
ceding part of this volume,"^ it was shown that 
the Jews generally, in our Savior's time, be- 
lieved in a state of eternal retribution for man- 
kind ; that neither Christ nor his Apostles ot- 
tered one direct and explicit sentence against 
this doctrine ; but that, on the contrary, they 
employed language which, considering the be- 
lief of their hearers, must have inevitsJt^Iy con- 
firmed them in this doctrine. In reply to this 
argument our Vermont reviewer says : — 

1. "It does not appear to have been so 
much the object of Jesus to attack and refute 
in detail, every erroneous notion of the Jews, 
as to convince them that he was the Messiah." 
Now thiis strange assertion was made, un- 
doubtedly, to account for the fact that Christ 
did not oppose the doctrine of future punish- 
ment. Are we, then, to believe that the great- 
est Teacher the world ever received, or is to 

^"■■^""^i^"^^"^"^^"^^""^^""^""^ II I I II I III ■•■III III I —m^mmm^^^mt^^mmmmm^m^mmi^^^m^^^mmm 

* Cbap. I. Sec. 1. 
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receive, designed to praoe himself the great- 
est Teacher, by letting his people remain 
in error ? — ^in the greatest of errors ? But noth- 
ing is too absurd for an Universalist writer to 
assert. But Jesus Christ did oppose every 
error that essentially affected the present spir- 
itual good or future well-being of his country- 
men, and demonstrated the truth of his words 
by miracles, and thus proved himself the Mes- 
siah. 

3. Both of these reviewers affirm that Christ 
and his Apostles did not use the very phrage* 
dogy by which the Jews were accustomed to 
speak of future punishment, and that, there- 
fore, their language did not tend to confirm 
the Jews in this doctrine.* True, our Savior 
and his Apostles did not use oS the phraseol- 
ogy of the Jews of their time respecting the 
future state, for the good reason that these 
Jews employed phraseology which conveyed 
erroneous views respecting this subject. But 
that they used much of the very phraseology 
of the Jews respecting the future condition of 
man, and language in various forms which 
must have unavoidably confirmed the Jews in 
their notion of eternal retribution, has been 
proved, as we have seen, by evidence which 
cannot be resisted or evaded. Jesus Christ 
and his Apostles used the very phraseology of 
the Jews respecting the existence of God ; and 

■ ' ' ■ -f- ■'■ ■ ■ ■ , 

* Review, p. 14. " Trumpet," Vol. xx. No. 999, p. 42. 
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i confirmed them in their belief of this doc- 
e. But they did not use aU their phrase- 
ry, with approbation, respecting the chw- 
r and providemx of God, for respecting 
te they had erroneous views. 
. Both of these men contend that Christ 
oppose the doctrine of future punishment, 
embraced by the Jews of his time.* 
iCt the reader call to mind, that it is re- 
tedly stated in the first chapter of this vol- 
3, that neither Christ ilor his Apostks ut- 
d one explicit and unequivocal sentence 
inst the doctrine of future and etemai pun- 
nent, which was generally embraced by the 
's of their time. Now neither of these 
1 have brought forward one such sentencCr 
1 they contend that Christ opposed this 
trine. But how? Thus: ^Beware of the 
'en of the Pharisees and the Sadducees." 
s is aU ! — aU and the most direct opposi- 
[, that they can find in all the Bible, to the 
trine of future retribution ! The Jews gen- 
ly, and with limited exceptions, — ^the Gen- 
i also, in Christ's time, believed in what 
iversalists call the heathenish and horrible 
dment of eternal woe to the wicked ; and 
, according to these men, the only opposi- 
L made to this doctrine by the great Teach- 
was in this figurative and equivocal sen- 
ZG : " Beware of the leaven of the Phari- 

levievt," p. 16. " Trumpet," Vol. xx. No,999^^.42. 
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isees and the Sadduoees ! But how do they 
know that the doctrine of future punishment 
was meant iii this sentence ? Was it the dis- 
tinguishing doctrine of the Pharisees and the 
Sadduceea 1 Was it not the doctriine of other 
Jewish sec^?— *the Herodians and the £s- 
senes ? How, then, are these men so sure that 
the doctrine of future punishment is especiaUy 
meant in this sentence ? Mr. Ballon tells us. 
Let us hear. ^' Jesus did condemn in the 
gross the traditions and false notions of the 
Pharisees. The traditions and doctrines of 
men which they held, were such as were not 
contained in the law of Moses, but which they 
imbibed from the heathen. The doctrine of 
endless misery is not contain^ in the law of 
Moses, as all must admit, nor in the Old Tes- 
Testament : therefore, this doctrine is one of 
the traditions and false doctrines of men which 
Jesus condemned." The validity of this ar- 
gument may be tested by applying it in anoth- 
er case. A leading and approved writer* 
among the Universalists distinctly informs us 
that Sie Jews, in the Old Testament times, 
had no idea of such a future state as is taught 
in the New Testament. Here then let us ap- 
ply our reviewer's argument. Jesus Chnlst 
condemned in the gross the traditions of the 
Pharisees. The tr^tions of the Pharisees 



* H. Ballou, 2d. See << Essays on Important 8ab- 
jeets," Art. '' Opinions/' &c. 
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were such as were not contained in the Old 
Testament. The doctrine of endless bliss 
is not contained in the Old Testament, as 
Universalists themselves contend* There- 
fore, Christ meant to condemn this doctrine ! 
Again : Universalists themselves contend that 
the doctrine of the resurrection is not contain- 
ed in the Old Testament. This was a doc- 
trine of the Pharisees. Christ condemned in 
the gross their traditions. Their traditions 
were such as were not contained in the Old 
Testament. Therefore, Christ meant to con- 
demn this doctrine ! Thus, we perceive, our 
reviewer's instrument shoots at both ends, de- 
stroying heaven as well as hell, and is there- 
fore good for nothing. 

4. The last aigument of these men, which 
I shall notice, may be thus briefly stated :— 
The Pharisees hated Christ; but they were 
Partialists : therefore, Christ must have been 
a "perfect Universalist."* What an easy 
method this, to prove Christ a Universalist ! 
Why, it is so easy, that, by it, we can, in two 
minutes, i»rove all Christians Universalists. 
Thus : Roman Catholics hate all Protestants ; 
but Roman Catholics are Partialists :f there- 
fore, all Protestants are Universalists ! Do not 
dispute this, ye Baptists, or Methodists : it is 

* « Review," p. 17. " Trumpet," Vol. xx. No. 999, 
p. 42. 

t I use the term Partialist aa defined by UnmivAliitUL. 
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proved! Mohammedans hate all Christians; 
but Mohammedans are Partialists : therefore, 
all Christians are Universalists ! I understand 
that a '^ smart" Universalist minister in this 
region is soon to publish a book, entitled ^^An 
Easy Method with the Partialist." What can 
it be but this very method ? — ^for who ever 
heard of an easier one ? 

Jesus Christ called the Pharisees hypocrites, 
extortioners, whited sepulchres, serpents, vi- 
pers, and devourers of widows' houses ; and 
yet Universalists can see no other reason why 
they should have hated him, tlian this,--^at 
he was a perfect Universalist ! 

I must confess, that when I call to mind 
that our Vermont reviewer stood before an in- 
telligent audience, and, without a blush, made 
use of such flimsy and bare-faced sophistries, 
I am astonished at the power of that delusion 
under which he labored. And I am the more 
astonished, that such arguments satisfy ration- 
al men ;— that on such they rest the immortal 
interests of their souls. 
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SECTION III, 

Some things are said on the 17th and 18th 
pages of the Review, though not pertinent to 
the points, in debate, to which I have thought 
proper to give a passing notice. 

The reviewer complains that not one of the 
texts adduced in the first chapter of this vol- 
ume ^^ declares a day of judgment after the 
resurrection." This is a trite Uiriversalist 
evasion. By the rule of interpretation there 
adopted, the justness of which eannot be ques- 
tioned, Jesus Christ and his Apostles, in the 
use of this language, meant to have taught 
their disciples a judgment after death^or they 
meant to deceive them. 

He says: "When Mr. R. will attempt to 
show that John 5 : 28, 29, Mat 25 : 46, and 
2 Thess. 1 : 8, 9, — ^I say when he wiU attempt 
to show that these passages refer to a future 
world, we will attend to his arguments. At 
present they deserve no further notice from 
us.'* How candid ! Did I not " attempt " 
to show that Christ and his Aposties, in the 
use of these passages, must have referred to 
the future world, or that they meant to deceive 
their hearers ? When our reviewer shall " at- 
tempt" a fair and candid answer to this part 
of the argument, he may merit a fiuther reply. 
I certainly shall not again examine these pas- 
sages. As, however, Universalists contend 
that John 5 : 28, 29, speaks simply of a spirit- 
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ud resurrection, or conversion, it may be well, 
by substituting what they contend to be the 
real meaning, to show the reader a specimen 'i» 
of Universalist interpretation. Thus : " The i 
hour is coming when all- that are in the graves 
of sin shall be converted, they that have done 
ffood, to the conversion of Ufe, and they that 
have done evil, to the conversion of damnih 
tionJ' This, doubtless, Mr. Ballou would es- 
teem the only " rofionarV interpretation. 

He affiims that the story of the rich man 
and Lazarus is a parable. Suppose it is, — ^it 
still teaches future punishment : for if the 
Jews believed that wicked men are tormented 
in Hades, or the world of spirits, and Christ 
related a supposed case of a man's being tor- 
mented in Hades, without denying that, in 
fact, any such thing Could be, he meant to 
confirm them in their doctrine, or he meant to 
deceive them. 

He speaks of the destruction of Hades, and 
raises his " Hallelujah " in view of it. Ortho- 
dox critics believe that Hades (or the state of 
separate souls, or, as is by some supposed, the 
dominion of the grave) will be destroyed at 
the general resurrection, but do not believe 
that the wicked will then shout Hallelujah. 
Indeed, it seems quite obvious that all these 
things contained on the 17th and 18th pages 
of his review, were thrown in to divert the 
minds of his readers from the contemplation 
of the real points in debate. 
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SECTION IV. 

iJxafninatkm of Mr. BaUou^s Beview in 
ation to what were the opinions of the 
mitive churches respecting Future Pun- 



t the reader call to mind, that in the pre- 
g part of this volume"^ an appeal was 
! to the fathers, not as doctrincU, but as 
rical authority ; and that it was proved, 
»r]y as any historical fact can be proved, 
iie churches in, and immediately after, 
kpostles' days, betieved in future and end- 
punishment. 

nceming this the Editor of the Trumpet 
y concluded to say nothing. And our 
lont reviewer, as we shall see, says noth- 
3nding to refute what is above afiirmed 
e belief of the primitive churches. He 
^^ The fathers were so much inclined to 
dingle the pure doctrines of Christianity 
the systems of Pagan philosophy, here- 
from this source prevailed even in the 
of the Apostles, and before the death of 
And dieir writings generally abound 
ild, fanciful and visionary notions, — so 
I so that their opinions on these^ matters 
orthless." TIus has no connection what- 
with the point in issue. We care not 



Chap. I. Sec. II. 
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how heretical, or fanciful, or visionary, the fa- 
thers are. The question is, Did the churches 
in and immediately c^ler the Apostles' time 
believe in future and endless pvmahmeid'l 
If they did, we contend that it must have been 
taught them by the Apostles ; for they coM 
not have been revolutionized in so short a 
time. Now the above remark of this reviewer 
has no tendency to settle this question one 
way or the other. It is, therefore, a mere 
evasion. 

Again : ^' The fathers held many doctrines 
not found in the New Testament." What if 
they did ? Does this tend to show that the 
primitive Christians were not believers in future 
punishment ? This is another mere evasion. 

Again : ^^ Adopt their opinion as apostdic, 
and you must at once adopt the Romish meth- 
od of settling what were the doctrines of 
Christianity." But have I adopted the opin- 
ions of the fathers as apoetolic 7 Did I not 
expressly disavow any such design ? Did I not 
state, in so many words, that they were ap- 
pealed to merely as historical authority ? This, 
then, is worse than an eva^on. It is stating 
by implication what he knew to be false. 

He says further : " Mr. R. does not give 
the dates of the writings he quotes from the 
fathers. I shall have little more to do than to 
state the dates of these writings, in order to 
show that sufficient time had elapsed, at the 
time they were written, for errors to have crept 



^M 



CERTAIN REVIEWS. 157 

into the Church." It was my design to show 
what were the opinions of the churches in and 
immediately following the apostolic times, 
and I quoted the writings of men who lived 
in tfiat very time^ as the dates, supplied by 
Mr. B., will show. Covld I, or should I have 
quoted earlier writings ? This, therefore, is a 
mere subterfuge. 

He continues : " We challenge Mr. R. to 
prove that any of the apostolic fathers held 
the doctrine of endless punishment." I ac- 
cept the " challenge." 1. The apostolic fath- 
ers were surrounded by men who believed in 
endless future punishment. If this was not 
their belief, why did they not give some inti- 
mation of it, and not always talk of future 
punishment as " eternal " ? 2. Justin Martyr 
and Tertullian, cotemporaries with the apos- 
tolic fathers, believed in endless future pun- 
ishment,^ and yet there is no intimation of 
disagreement between them in this particular. 
3. In the end of the second century, the doc- 
trine of limited future punishment was advan- 
ced for the first time, by Clemens Alexandri- 
nus. This was considered a new doctrine, 
and was opposed. All this put together ren- 
ders it quite certain that the fathers universal- 
ly, to this time, believed in endless future pun- 
ishment ; independently of the fact that the 

"■■■■"■^■^■■^^^-^— ■^^— ^^■^~— ■■^■— ■" I nil" 

* In proof, lee quotations in Chap. I. Sec. II. of this 
volame. 
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word used by them in reference to future pun- 
ishment^ and rendered everlasting, in its pri« 
niary and literal signification, expresses end- 
less duration. I only add, that I " challenge" 
Mr. Ballon to prove that any father believed 
in limited future punishment till the time of 
Clemens Alexandrinus, or, to find a single 
sentence in Christian writings, for more than a 
thousand years after Christ, which explicitly 
states that there is no future punishment 

Once more : He complains that I have not 
fairly quoted from the "Ancient History of 
Universalism." What was quoted from that 
work is there, and there is nothing there to 
the contrary. I now state, that the author of 
that work, after the most thorough search^ 
could not find a sentence in any of the wri- 
tings of the fathers, which declares a limited 
future punishment, till about two hundred 
years after Christ ; but that, on the contrary, 
he was compelled to admit that the fathers, 
without exception, who believed in future pun- 
ishment,"^ called that punishment eternal. 
This, then, is another mere subterfuge. 

Thus we have seen that the question in de- 
bate — Did or did not the primitive Christians 
believe in endless future punishment — has 
been wholly evaded by this man. Why did 
he not yield the point immediately, or, like an 



* He mentions one or two who belieyad in ^hmihi-. 
Uuion. 
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honest men, attempt to prove that, in the na- 
ture of the case, it was quite probable that all 
Christians throughout the vast Roman empire 
were, in the times of the Apostles, believers 
in Universalism, and, that immediately after 
their death, with one accord, and without the 
least controversy, they agreed to reject this 
doctrine and embrace the sentiment of eternal 
punishment, — and, that yet all this might be 
done without leaving the least record of any 
such transaction ? Why did he not attempt 
to prove that Christians universally, in the life 
time of the Apostles, believed there is no pun- 
ishment for man beyond the grave ; that when 
the Apostles left the world, this doctrine left 
with them, and that every vestige of it vanish- 
ed from the thoughts and recollections of men 
for seventeen hundred years ? He knew bet- 
ter. He must have been aware, that it is an 
indisputable fact, that the churches personally 
instructed by the Apostles ; that men trained 
by the Apostles, and by the Apostles set over 
these churches, believed in a future and eter- 
nal state of retribution. And he knew that, 
this fact appearing, Universalism would be 
seen to be without the shadow of a founda- 
tion. Instead, therefore, of fairly meeting the 
argument like one who seeks after the truth, 
he attempts, by the grossest evasions, shifts, 
and subterfuges, to cloud this fact, and draw 
away the mind from the contemplation of it. 
Mn Ballou concludes his first sermon with 
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a long string of scriptuial quotations i 
port of Universalism. In relation to th* 
the present^ I shall only say that not 
them explicitly denies future punishm 
explicitly states that all men shall be h 
happy after death. Every one of the 
be justly interpreted consistently with t 
trine of future and endless woe to the y 
To attempt to support Universalism by 
list of disconnected scriptural quotation! 
he has met the arguments contained 
first chapter of this volume only with 
tries^ assertions, and evasions, reveals th* 
ness of his cause. 
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THE REVIEWS OF THE SECOND CHAPTER OP THE 
FIRST PART OP THIS VOLUME EXAMINED. 



SECTION I. 

An Ecamination of Mr. Bailouts " JSmeto" 
in reference to the inquiry whether Unir 
veraalism is according to Godliness.* 

It will be recollected, that, in the second 
chapter of the preceding Part, it was shown 
that Universalism is not according to godli- 
ness, by contrasting Universalists, as a sect^ 
with the Apostles and first Christians. This, 
it was contended, is a just and satisfactory 
mode of testing this system. True Christianity 
is the same in its character and effects in all 
ages. The Apostles and their immediate dis- 
ciples generally were true Christians. It is 

* Mr. Whittemore's remarks on this subject are so 
ffeneral, and being in substance the same as Mr. Bai- 
louts, I deem it unnecessarj^ to miike explicit reference 
to his work. 
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perfectly just, therelbre, to compare modem 
pretenders of all kinds with primitive Chris^ 
tians. If any, as a eect, shall differ essential-' 
ly in their religious character and practices 
from the Apostles and those instructed by 
them, it cannot be said that the truths they 
hold are according to godliness. 

It should be kept in mind, also, that the 
comparison is between modem Universalists 
and primUwe Christians^ and not between 
modem Universalists and CongregatUmaHsts^ 
or any other Christian sect of the present day. 
Much, indeed, mosty that is said, in this part 
of this Review, has no connection whatever 
with the real subject in debate. Thus he talks 
of the abuse, and comparative importance of 
forms, and of the wickedness and hypocrisy of 
those whom he calls ^^ Partialists." Now these 
things do not tend to show that Universalists 
do, or do not resemble, in their religious char- 
acteristics, the first Christians. In accordance 
with a species of cunning conunon to Univer- 
salist controversialists, they were thrown in to 
divert the minds of his readers fn»n the truth, 
and to withdraw his antagonist from his strong 
hold. But the contrivance is too bungling to 
succeed this time. As I pass along in the ex- 
amination of this review, I shall have no refer- 
ence to any thing said, that does not relate to 
the comparison between Universalists and 
primitive Christians, till I have considered 
what does relate to this comparison, and, then. 
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I shall pay that attention- to the other matter 
which it merits. 

The question, then, is this,— *J9o modem 
Univ€raaUst8f considered as a wholey resem- 
ble essentially in their religious practices and 
character, the first Christians ? It is not asked 
how it is ivith here and there an indiindudlf 
but what are the prominent distinguishing 
features of the whole sect 1 

In showing whether Universalism is in its 
tendencies according to godliness, modern 
Universalists were compared with primitive 
Christians in fifteen particulars. 1 shall con- 
sider Mr. B.'s reply to them in ordw, and 

1. Respecting the Sabbath.* Our reviewer 
does not deny that it is the practice of leading 
Universalists, generally, to visit their friends 
on the Sabbath, and spend its sacred hours in 
secular conversation— that the Sabbath is fre- 
quently employed, by young people of Uni- 
versalist families, in the diversion of the wsdk, 
or the ride ; — that they seldom or never meet 
for worship without a minister ; — that the av- 
erage attendants of professed Universalists, at 
pubUc worship, counting fifty-two Sabbaths ia 
a year, is not more than, one-eighth of their 
number, and that where they have largQ Soci- 
eties, they seldom meet oftener thafi on^e in 
two weeks, very commonly not oftener than 

* The seyeral heads will not be well understood un- 
less the reader bears in mind what was said under the 
same heads to which Mr. B. replies. 
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once a month, some not as often, and others 
have no meetings at all. 

Thus he admits almost every thing asserted 
of Universalists, respecting the Sabbath. But 
what does he say ? We may learn from what 
he does say, the views which Universalists en- 
tertain on this subject. He says that " to av- 
erage the attendance in such places," where 
they have not constant preaching " on the 
whole number of Sabbaths in the year, is un- 
fiiir." It is unfair then to ask people to wor- 
ship God, as often as he requires it ! Again : 
— " The ancient Hebrews, in the time of Mo- 
ses, and after, attended the temple service 
in the former part of the day, and occupi- 
ed the afternoon in social converse, recrea- 
tions, and festivity." Once more : — ^^ We 
judge from what Paul says, Rom. 14 : 5, 6, 
that Partialists are more rigid in their no- 
tions of the Sabbath than were Christ and his 
Apostles." What must be the tendency of 
such remarks, especially by one assuming the 
office of a minister of Christ. It is unfair 
to ask people to meet for the purpose of wor- 
shipping God fifty two Sabbaths in a year! 
The ancient Hd)rews used to attend meeting 
in the forenoon and play in the afternoon ! 
Partialists keep the Sabbath more strictly 
than did Christ and his Apostles ! Such 
we fear, are the views of Universalists gener^- 
aUy. Let Universalism, then, become gener- 
ally prevalent, and the Sabbath, with all its 
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ped effects, would soon be obliterated from 
land.* 

2. Respecting Baptism. Our reviewer 

pits that Universalists generally neglect this 

finance, but he says &t generally they do 

^t believe in any such ordinance. 

j3. Respecting the Lord's Supper* Our 

iviewer says that ^' the Lord's Supper is ad- 

iinistered in nearly or quite all our church- 

B." We suppose so. But how numeioua 

ire their churches ! We shall see presently. 

4. Respecting the organization qf church' 
BS. Our reviewer says that churches have 
been formed in all the strong holds of Univer- 
ealism — in Boston, Philadelphia, &c. We sup- 
posed they organized some churches. But 
how is it generally ? On Universalist author* 
ityf we learn that they have three churches in 
Maine, where they have sixty sodeties ! In 
the same proportion, among their 800 socie- 
ties, we might find forty churches. It is esti- 
mated by mose who have examined the sub- 
ject, that out gf the 500,000 Universalists, the 
number which they claim, not 2,000 are 
church members. I do not believe more than 
1,000 are. Why do not Universalists give us, 
in their statistics, the number of their church- 

* Mr. Ballou, under almost every head, is yery care- 
Cul to state, that Uniyersalists do not neglect du- 
ty simply because they believe in Universalism. We 
Mall notice this hereajter. 

t "Christian Intelligencer ," Gtrdtner, Maine. 
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es and communicants ? Look at it one mo- 
ment, and you can guess the reason. It wocdd 
read as follows :— 

Whole number of Universalists, 500,000 
Societies, ------ 800 

Ministers, ------ 400 

Communicants, . - - - 1,000 

That is, two church members and a half to* 
every minister! "Generally" then, Univer- 
salists do neglect the organization of churches. 
If they deny this, let us have their statistics. 

Our reviewer very gravely assures us that 
" Universalists make no great noise about their 
deacons." In this I think they act wisely. 
It would certainly look odd to see 500,000 
Universalists making a great uproar about some 
forty deacons ! 

5. Respecting discipline. Our reviewer 
says that " all our churches are authorized to 
exercise discipline." But how many are "all'* 
their churches ? We have seen above. Genr- 
eraUy, then, this duty is neglected. 

The comparison between Universalists and 
primitive Christians, so far as relates to wdi- 
nances, is now concluded. Th^re are ten re- 
maining points of comparison to be consid- 
ered. Mr. Ballou says that I have confined 
my " examination almost entirely to the ques- 
tion whether Universalists are strict observers 
of the ordinances." One-third, then, is sy- 
nonymous with " almost entirely.^' 
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6. Respeding the mstrumentidUy of Unir 
versalists in the conversion of men. This is 
sui important point, for if Universalists are not 
instrumental in the conversion of men, then 
Universalism must be false. Our reviewer con- 
tends that Universalism has been thus instru- 
mental, and yet he denies that there is any 
such conversion as I have defined. 

I affirm that, under the circumstanceSy a 
mere general assertion that the doctrines of 
Universalism have been instrumental in the 
conversion of men, is not enough. If deci- 
dedly wicked men, the profligate and openly 
vicious have been reformed^ and have been 
made virtuous, praying. Christian men, through 
the instrumentality of UniversaUsm, let their 
names and residences be pointed out. Con- 
gregationalists, Methodists, and Baptists can 
point us to such instances as the eflect of their 
doctrines, and Universalists, if they can, should 
do it, in order to undeceive the whole commu- 
nity. For you may go throughout the land, 
and inquire of enlightened, virtuous men, not 
Universalists, if they ever heard of the refor- 
mation of wicked men, produced by believing 
and embracing Universalism, and the answer 
will be unanimous. No. I have asked the 
question many times, — I have asked Univer- 
Kdists themselves, and have always been an- 
swered in the negative. Is every body de- 
ceived ? Then let them be undeceived. I do 
not ask for the names of men who were, from 
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Calvinism or Arminianism, converted to Uni- 
versalism, but for the drunkard, the libertine, 
and the profane, who have become temperate, 
chaste, and men of prajer, simply by means 
of Universalist preaching.* 

I know that Univer^sts frequently say, 
" We do not boast of our converts. If a wick- 
ed man happens to be reformed through our 
preaching, ive do not make a bluster about 
it." How singularly modest ! According 
to their own testimonyf they are fike the 
humble publican, who would not so much as 
lift his eyes to heaven. They are so modest 
that they even do ^^not make a great noise 
about their deacons." In this virtue they ex- 
cel St. Paul himself, who mentions in his 
Epistles certain men who were reformed from 
the most abandoned vnckedness through his 
preaching. There is something truly remark- 
able in this modesty. If they build a meet- 
ing-house they forthwith trumpet it to the 
world. If they get together on the Sabbath, 



* Unirersalists have been pressed to do ihiB freqnent' 
ly. An Uniyersalist ministdr in a neighboring town, 
when asked hy a Methodist minister to point to one 
who had been r formed by Universalism, said he conid 
point to hundreds^ but positively refused to name one. 
Another minister, who has preached in this town, be- 
ing asked the same question, named St Paul. But 
when farther pressed, named a good Baptist lady, who 
had, through their instrumentality, deserted her faith, 
and became an UniverMlist. 

t Review, p. 26. 
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and attempt to worship God without a minis- 
ter, they publish it in the papers.* If a good 
Baptist brother happens to turn Universalist, 
it is rung through the land. But if God, 
through their instrumentality, converts a sin- 
ner from the error of his ways, and saves a 
soul from deatii, why, it is too delicate a sub- 
ject to be talked about ! 

There is something still further remarkable 
in this instinctive shrinking from any appear- 
ance of boasting of the power of their doc- 
trines in the conversion of men. They can 
talk with trumpet tongue of the glorious ten- 
dency of their system ; — how it irresistibly 
touches the heart, and how it is directly calcu- 
lated to lead men to repentance. They can 
boast of " hundreds" who have been convert- 
ed, but when asked to point out one who has 
been saved from vice and ruin, and made good 
and happy, by the blessing of God on their 
humble efforts, they modestly assure us, they 
caiinot boast of their converts ! 

7. Respecting the instrumentality of Uni- 
verscdists in producing Revivals. Our re- 

* The Universalists in this town, afler much urging 
bj the Rey. Mr. Palmer, got together on the Sabbath, 
and once attempted worship without a minister. A 
week or two after, the fact was published in the *^ Uni- 
versalist Watchman." This was done soon after the 
publication of the preceding work. 
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viewer does not pretend that Universalists are 
instrumental of such revivals as occurred in 
the times of the primitive Cliristians. He 
pours forth a sufficient quantity of that peciP- 
Uar phraseology respecting modem revivals, 
so common in Universalist publications of the 
day, but as this has no relation to the point in 
question, we shall pass it over for the present 
He gives a reason, however, why modem 
Universalists do not produce such excitements 
as that of the day of Pentecost. It is that 
thev have not to preach to those personally 
guilty of murdering the Savior. Peter was in- 
strumental in pricking his hearers to the heart 
when he made the " truth flash into their un- 
derstandings" that they had ^^ cruelly mur- 
dered their sincere friend and benefactor." 
And he thinks that were Universalists ^^ under 
the same circumstances" their hearers would 
be pricked in the heart, and would say, " Men 
and brethren, what shall we do?" Here, 
then, we have the reason why there is such a 
total difference between modem Universalists 
and primitive Christians resi)ecting revivak. 
Who but an Universalist minister could ever 
have discovered it ? The people, then, of the 
city of Samaria, of Antioch, and of other pla- 
ces where the Apostles preached, and power- 
ful revivals were had, were undoubtedly per- 
BomUy guilty of cmcifying their divine Mas- 
ter! The jailor at Philippi, too, who with such 
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angaish of spirit cried *^ What shall I do to be 
saved ?" must have shouted with the popu- 
lace at Jerusalem, " Crucify him, crucify him !" 

8. Respecting Prayer. In answer to the 
inquiry, J^ Whoever heard of an Universalist 
prayer-meeting ?" our reviewer says, " Many 
have. In Boston, an Universalist prayer or 
conference meeting has been regularly kept up 
for a great number of years. Conference 
meetings for prayer, praise and exhortation, 
are now quite commonly held at evening, du- 
ring our Associations and Conventions." I 
once attended one of these " conference meet- 
ings for pmyer," itc, during one of these 
Conventions, but there were no prayers offered 
except by ministers, and that only at the open- 
ing and the close. 

The prayer-meeting then of which " many 
have heard" is ^^ regularly kept up in Boston." 
One stated prayer-meeting for all North Amer- 
ica! The good Universalists all over the land, 
it should seem, get their praying done by their 
brethren in Boston, who keep up a regular 
meeting for the purpose ! — ^Just as it would 
have been if all the Christians throughout the 
Roman Empire, in Paul's day, had sent to 
Jerusalem to get their praying done. Yet it 
is doubtful whether the meeting at Boston be 
a prayer-meeting after all. Our reviewer calls 
it a prayer or conference meeting, but does 
not tell us which. It is probable that no lay- 
men pray at all ^ and that the only prayers 
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offered are one at the opening, and another at 
the close. 

9. Bespeding sending Misaionaries to the 
Heathen. Our reviewer does not pretend that 
Universalists send missionaries to the heathen. 
None of his remarks on this point have any 
relation to the point in issue. They will be 
passed without farther notice at present. 

10. Respecting the fact that Christ and 
his Apostles spent no time in proving that 
there is no future punishment. On this point, 
our reviewer has said nothing in reply, but 
simply reminds his readers that enough has 
already been said on the 16th and 17th pages 
of his Review, viz. that it was not so much 
the object of Jesus to refute "every erroneous 
notion of the Jews" as it was "to convince 
them that he was the Messiah.'^ The reader 
can judge for himself respecting the soundness 
of this reasoning. 

11. Respecting the fact whether modem 
Universalists preach the terrors of the Lord 
in the most direct, pointed, and terrific man- 
ner, as did Christ and his Apostles^ Our 
reviewer says, " We preach all the tenors of 
the Lord — all the terrible consequences of sin 
-—all the punishment of iniquity as we undeN 
stand them." We suppose they do. But 
then they " understand" that none of the con- 
sequences of sin extend beyond the grave. 
They make the rich oppressor, the extortioner, 
and the debauchee distinctly to understand, 
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that whether he repents in this life or not^ he 
cannot fail of heaven. Is there any thing ter- 
rible in this? Is there any thing terrible in 
the certain^ in/evitable prospect of endless 
bliss ? Did Jesus Christ preach in this man- 
ner ? Did Paul thus reason with Felix ? 

Let us suppose that Paul was a real Uni- 
versalist— « real believer in the doctrines of 
Hosea Ballou. The interview between him 
and Felix must then have been somethinjg like 
the following : — 

Fdix. Paul, you talk of a '' judgment to 
come." Will you distinctly inform me what 
you mean by that phrase ? 

Paul. I do not mean a judgment after 
death. That is a heathen doctrine, a mere 
creature of superstition. True, I say ^4t is 
appointed unto men once to die, but after this 
the judgment." I mean simply, that it is ap- 
pointed unto the Jewish prieskhood to die, 
and after this the gospel dispensation.* 

Felix. Then we are not to give an ac- 

* Or 1 mean as " it is appointed unto the men, who 
are high priests, to die once a year, by proxy, in their 
sacrifices, and aAer that they enter into the most holy 
place, bearing the judgment of the people, that is the 
justification of the people/' Or, " It is appointed unto 
all men once to die, and after that the judgment of God 
is executed on their bodies, dust thou art and unto 
dust thou shalt return.*' Or I mean any thing and 
every thing, but I do not mean as / say ! All the above 
interpretations are given of this passage by these wist 
expounders of the Scripturefl. And UnlTersalists do 

p2 
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count after death for the deeds done in the 
body. 

Paid. By no means ! That is the horrible 
sentiment of those hypocritical lArnUarianSf 
the Pharisees. 

Felix, But you have seem6d to speak with 
some earnestness of punishment. Be so good 
as to inform me definitely what you mean by 
the term. 

PauL I do not mean that most extrava* 
gant of all notions, which our countrymen 
have so wickedly borrowed from the Greeks, 
and you Romans,— the punishing of men in 
another world for deeds done in this. 

Felix, But what do you mean? My reli- 
gion has taught me that I must suffer in the 
world to come, for my present wickedness. 

Paul. Your religion is false. I mean by 
punishment, that unless you repent, you will 
suffer for your sins as you go along , just as 
you always have done. But when you die, 
thanks be to God's glorious and impartial 
grace, you will go to heaven, and be happy 
there forever, whether you repent in this life 
or not. 

Felix. Hold ! hold ! Paul. Your language 
is terrific. I tremble when I hear you reason 
of a " judgment to come." " Go thy way for 

' . I ^_^ 

not entertain a doubt but that all are exactly right ! — 
and every body else that cannot aee that ihey are right 
18 a <' blind Pharisee." 
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this time ; when I have a convenient season I 
will call for thee." 

12 and 13. Under these two heads it was 
stated that wicked men hated both the doc* 
trines and the preachers of primitive Christian- 
ity, while the doctrines and preachers of mod- 
em Universalism are the peculiar favorites of 
this class of men. In reply, our reviewer 
states, "that ^the doctrine of Christ, when he 
was on earth, was hated by one class of wick- 
ed men is true," but " that this was universally 
the case is not true. The wicked Scribes and 
Pharisees, Mr. R.'s fellow believers in endless 
punishment, hated Christ's doctrines," but the 
" common piBople," we are informed, " heard 
him gladly, <fec." 

AU wicked men do not hate the doctrine of 
Christ ! What does Christ himself say ? " JEJy- 
erjf one that doeth evU hateth the ZigAf "— that 
is, the truth, the gospel. Shall we believe Mr. 
Ballou, or shall we believe the Savior ? 

Some wicked men, then, loved the doctrine 
of Christ ! But do not wicked men love sin? 
Does not the doctrine of Christ require holi- 
ness ? Do wicked men love sin and holiness 
at the same time ? 

Were there none but the wicked Scribes 
and Pharisees who hated the doctrine of 
Christ ? The Sadducees, we must suppose 
then, were bis peculiar friends ! The men 
who laid many stripes on Paul and Silas at 
Philippi, were undoubtedly Pharisees ! Those 
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Eroud men at Athens, who called Paul a bab« 
ler, were, without doubt, Pharisees ! Who 
were those " lewd fellows of the baser sort," 
who drove Paul from Thessalonica, but Phar« 
isees ? Demetrius, of Ephesus, must certain- 
ly have been a true and perfect Pharisee ! 

There are other reasons why the ^^ conunon 
people" should have heard Christ gladly, than 
that they loved all the doctrine which he 
preached. Common people, by thousands, 
heard Whiteiield preach gladly, and yet some 
of them were far from loving and cherishing 
the doctrine which he preached. Herod 
'^ heard John gladly," but when he opposed 
his lust, he cast him into prison and beheaded 
him. It is quite probable^ too, that the same 
people who heard Christ gladly, afterwards 
shouted, " Crucify him, crucify him." 

Our reviewer kbors hard to show that be- 
lievers in eternal punishment, in our Savior's 
time, hated him simply because he was an 
Universalist, and that the simple fact that mod- 
em Universalists are opposed by " ParUalists," 
proves them to be the true disciples of Christ 
Such an argument can only convince those 
who are prepared to swallow any absurdity as 
truth. The doctrine of a. future retribution 
was never a point in controversy between 
Christ and the Pharisees, any more than the 
exiatence of a God is a point in controversy 
between Congregationalists and Universalists. 
We shall endeavor to show our reviewer, be- 
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fore we dismiss the subject, that honest oppo- 
sition to dangerous heresies is quite a differ- 
ent thing from persecution. 

It is an indisputable fact, as every one may 
know by observation, that grossly wicked men 
perfectly understand^ love, cherish, and cling 
to the doctrines of Universalism, and still re- 
main as wicked as ever. Jesus Christ has de- 
clared that such men hate his doctrines. The 
doctrine of Universalism therefore, is not the 
doctrine of Christ. I know we are told that 
such men are not true Universalists. It does 
not alter the case. Whether true Universal- 
ists or not, they love Universalismy they are 
pleased with it, whilst they hate the doctrine 
of Christ. Do wicked men embrace and love, 
while wicked, the doctrine of Congregational- 
ists ? No. They may speculatively admit its 
truth, whilst in their hearts they hate it. 

14. It was stated under this head that '^ the 
Apostles could not preach Universalism so 
inteUigibly as modem Universalists^^ On 
this point, our reviewer says but little perti- 
nent to the subject. He seems to boast very 
much that Universalists can write their creed 
in the very words of Christ, his Apostles and 
the prophets. Wonderful ! ^ What sect of 
Christians cannot do the same ? A creed is a 
brief summary of the articles of Christian faith. 
There never was a sect on earth who could 
not express their creed in the language of 
Scripture, provided you allow them to inter- 
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pret Scripture in their own mode. A string 
of mere scriptural quotations cannot be called 
a creed, inasmuch as we naturally understand 
a creed to be a statement of the meaning 
which we attach to Scripture. 

15. Respecting the difference of spirit per- 
vading the writings of primitive CkrisRans 
and modem Universalists. Our reviewer 
questions '^ whether any thing more than truth 
is stated in even the passages quoted from the 
Religious Enquirer." Let the reader turn 
and read those extracts. He supposes the ex- 
tracts from the Enquu-er to have been all writ- 
ten by one man, who has been disapproved 
by Universalists. He is mistaken. They were 
written by several individuals, and are a 
fair specimen of Universalist papers generally. 
Hundreds of extracts might be taken from the 
" Watchman," of which Mr. Ballou is an edi- 
tor, far more scurriUous than any I have 
made. 

He positively denies that "more can be 
found on almost every page of the Watchman 
or Trumpet, calculated to beget and foster a 
wrong spirit towards others than can be found 
for several years in the papers of other denom- 
inations with which I am acquainted." He 
says I cannot prove it. In reply I state, with- 
out any fear of cdntradiction, that it is diffi- 
cult to find a single number of any Univer- 
salist publication in the land, which does not 
explicitly refeH^o the doctrines or character 
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of those who differ from them, in a manner 
calculated to excite improper feelings towards 
them. How is it with the papers of other de- 
nominations ? In the " Vermont Chronicle'' 
of 1836, there is not a direct nor indirect al- 
lusion to Universalists nor Universalism. In 
1837 the subject was alluded to twice only ;-— 
once simply by a statement of the conversion 
of an Universalist, and once by publishing 
a written renunciation of Universalism, by 
one who was about to join a Congregationsd 
church. In 1838 it was alluded to but twice ; 
— once in a candid article which might have 
been read in two minutes, and once by a short 
extract from the preceding work. 

In the N. Y. Evangelist — a paper named 
by our reviewer, as peculiarly virulent — ^I find 
Universalism, in this country, alluded to twice 
in two years ; once as follows :— • 

Universalism in Maine . The editor of the 
Christian Intelligencer,* published at Gardiner, 
says, " We regret to state it, but it is a fact, and 
one, too, which reflects no credit on the de- 
nomination, there are but three or four churches 
connected with the Universalist sect in Maine." 
He also intimates that there is a disposition 
in the sect to support public worship " no far- 
ther than their meetings are made subservient 
to pulling dovtm^ It seems the order needs 
reforming, for he concludes with the following 

* This is a Universaliflt paper. 
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significant remarks, ^^ We are of opinion that 
we had better look at home, instead of attack- 
ing the errors of others ; we had better try to 
heal our own moral maladies, before we lay 
open to view our neighbor's— and endeavor to 
extract the beam from our own eyes, and then 
we can see clearly to behold the mote in our 
brother's eyes. — Independent Me^senger.^ 

The Boston Recorder and the N. Y. Obser- 
ver certainly do not contain more reference to 
Universalists than the papers which have been 
just named. Having little personal knowledge 
of the papers of other denominations, I can 
make no definite statement respecting them. 
But if these papers abound in slanderous mat- 
ter concerning Universalists, why did not our 
reviewer give us some extracts as a specimen? 
He complains of the language contained in 
the second chapter of the first Part of this vol- 
ume. The language, I admit, is plain, and it 
may be severe, especially that part of it which 
treats of the spirit of Universalist papers. I 
intended it should be so. It is difiScult to find 
language strong enough by which to portray 
the character and spirit of their periodical lit- 
erature. It breathes, unceasingly, a spirit of 
base, malignant and brutal warfare. But if a 
paper or a work from those who are thus 
incessantly assailed, slandered, and abused, 



* The Independent Messenger is a Restoration ist pa- 
per, published in Boston. 
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chances to turn upon them with a sober state- 
ment of facts, why, we are told at once, that 
it is all bitter persecution — ^^ Just so the good 
Universcdists of old were persecuted by the 
ancient Pharisees^* 

I have now finished my reply to the ^' Re- 
view" of the contrast between primitive Chris- 
tians and modern Universalists. We have 
seen that not a material fact stated in that 
contrast, relating to the differences which dis- 
tinguish the two classes, is disproved. In- 
deed, our reviewer indirectly admits and even 
confirms every statement respecting the Sab- 
bath, organization of chuiiches, the ordinances, 
discipline, prayer, revivals, and sending mis- 
sionaries to the heathen. With regard to the 
question whether Universalists are instrumen- 
tal in the conversion of men, we have only na- 
ked assertions. The five other general points 



* One of the first, if not the very first Universalist 
minister in Vermont recently said to me, in the pres- 
ence of several, that the ^^Universalist Watchman" had 
been for a lon^r time " bat a tissue of calumnies." And 
every one must aoknowledge that the *^ Trumpet*' is, 
in this respect, far more objectionable than the Watch- 
man. Now look at this ! A paper conducted by three 
of their approved ministers, countenanced generally by 
their preachers, greedily read and swallowed by thou- 
sands of their people, ''but a tissue of calumnies !" 
Sach are the people who complain that they are calum- 
niated. Nay, it is persecution, forsooth, for one, after 
having patiently and silently for a long time endured 
this calumny, simply to come out with a plain and bold 
statement of the facts. 
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— ^the difference in preaching respecting the 
future state of man, the difierent manner m 
which their respective systems and themselves 
are r^arded by wicked men, and the differ- 
ence in the spirit which pervades their respec- 
tive writings, are met only with general asser- 
tions ;•— assertions not attempted to be proved. 
What a summary is here disclosed respect- 
ing the religious practices and character of 
modern Universalists ! I speak of them as a 
whole. By them, as a whole, the Sabbath is 
lightly esteemed, employed even by leading 
Universalists, in visiting their friends, and 
frequently^ by the young, in diversions of vari- 
ous kinds. As a generid thing, the ordinan- 
ces and visible institutions of religion are neg- 
lected. It is never known that they are in-* 
stnimental in reforming the vicious from his 
course, and making him virtuous and happy. 
As a whole, they restrain prayer before God. 
Even the professed Minister does not, as did 
Abraham, erect an altar in his family, and call 
upon the name of the Lord. No revivals of 
pure and undefiled religion are known among 
them. They do nothing to send abroad the 
heralds of the cross and the sacred scriptures 
among the heathen. A very laige proportion, 
nearly the whole, of their preaching is design- 
ed to prove to the wicked that they have no 
account to render hereafter of the deeds done 
in the body. It is one of the distinguishing 
features of their doctrines that they are loved, 
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defended and supported by the Sabbath-break* 
er, the drunkard^ the profane,and the openly vi- 
cious of all classes, while they are still passing 
on in sin. " Levity and bitterness,"* char- 
acterize the public labors of their minis- 
ters, and their publications abound in scur- 
rillous, slanderous and malignant attacks on 
all who differ from them essentially in religion. 
Now this is not a mere neglect of religious 
forms and ordinances, as Mr. Ballou contends. 
But suppose this were all, what must be the 
result ? True, forms may be and have been 
abused by the religious in all ages. Men may 
have the form without the power of religion. 
But when was it ever known that a people 
had the power without the form ? It is true 
men have hypocritically regarded the external 
institutions of Christianity, but when was it 
ever known that any body of men, who neg- 
lected these external institutions, became a 
body of devout and humble Christians ? Are 
not the visible institutions of religion indispen- 
sable among those instrumentalities by which 
God has chosen to extend his kingdom ? Are 
they not, in fact, the very organization of that 
army, which Christ employs to make successful 
warfcu'e on the kingdom of darkness ? Was it 
ever known that the cause of truth and right- 
eousness progressed when there was no Sab- 
<■'■'■■ I III I.I 

* Rer. Paul Dean. 
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bath and no church observant of all God's or- 
dinances ? Does not the history of the world 
establish the fact, that where there are no 
forms there is soon no religion ? It should be 
borne in mind, also, that much of the organi- 
zation which does exist among UniversaJists, 
is the result of mere party zeal. There is 
among them a disposition to support public 
worship, not to promote their own holiness, 
but only, to use the words of their own papers, 
as "their meetings are made subservient to 
pidling down,^^ The object of much of their 
preaching is to make war upon all religious 
organization in the land — to bring into con- 
tempt those servants of the Most High who 
aim to build up and establish those institu- 
tions. 

What then would be the result were Uni- 
versalism triumphant ? There would soon be 
no Sabbath and no sanctuary. An awful 
darkness and stupidity in relation to the high 
and holy sanctions of religion would soon 
spread over the public mind. The elements 
of vice and ruin which sleep in every depraved 
heart, would kindle into flame, discord and 
anarchy would triumph, and the Sun of our 
Liberties and Peace would set in darkness. 

It is my firm belief that the same effects 
would follow upon the prevalence of Umver- 
salism, as would follow upon the prevalence 
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of Atheism.* Universalism may be coiifiidered 
the mogt dangerous. It is clothed in the garb 

* Unirersalisto are constantly assuring ns that infi- 
dels are ready to embrace Christianity when they un- 
derstand it as rationally explained by them. Mr. Whit- 
temore says that '< Universalism has been productive 
of vast good in this manner.'* Wonderful ! especially 
when we hear the testimony of Infidels themselves. 
The ** Investigator/' an rafidel paper, conducted by the 
celebrated Abner Kneeland, has repeatedly asserted 
that Universalism is very near akin to Infidelity — that 
it is the " stepping stone" to Infidelity— and that Uni- 
▼ersalists "reject nine-tenths of the Scriptures, and 
misapply the other tenth." The Editor of ** Zion's 
Herald informs us that he put the question to a 
leading Infidel of the city of Boston, not long since, 
" Whether he ever knew a man to embrace infidelity 
except an Universalist." Afler a little thought, the 
man replied that he ** knew of one instance and but 
•ne, naming the person." But what do Universalists 
themselves say ? A writer in the " Inquirer and An- 
chor" of July 26, 1834, savs that it is an <<evil" that 
*' there are many nominal members of the different 
Universalist societies who deny a future existence," — 
says they are ** Deists" — informs us that " one of that 
class told him that he would do something to keep up 
Universalist preaching, because he believed that it 
would be more successful than Deism in pulling down 
Orthodoxy." He says there are " many" such, who 
make use of Universalism as a ** tool" to ** pull down a 
particular church' with whose members and doctrines 
they chance to be at odds." Here, then, is the reason 
why some Infidels embrace Universalism, and are 
friendly to the cause. It answers their ends better 
than their barefaced doctrines. It is masked infidelity 
^-and will gain admittance where unmasked infidelity 
could not go. And here is the reason why almost all 
infidels were once Universalists — becoming Universal- 
ists. they have but one short step to take to become 
xmnk Infidels. 

«t2 
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of Christianity and gains the confidence and in- 
fluence of men who would immediately shrink 
from Atheism as from the touch of pollution. 

Our reviewer has repeatedly assured us that 
the neglect of the forms and the visible insti- 
tutions of religion among Universalists is not 
to be attributed to their doctrines. But can 
this be so ? Are fiot the nature and tendency 
of moral doctrines most surely learned by 
looking at the lives of those who embrace 
them ? How can we learn whether doctrines 
are or are not according to godliness, if not by 
looking at the effects produced on the charac- 
ter and conduct of those who cherish them ? 
We have a right, therefore, to consider that 
irreligion, which characterizes Universalists as 
a religious sect, as the legitimate fruit of their 
doctrine. 



SECTION II. 

It was inferred, in concluding the first Part 
of this work, that Universalism is not only 
good for nothing, but that it is worse than 
nothing. These propositions were supported 
by various facts and arguments, and Univer- 
salists were distinctly reminded that if they 
would convince us of the beneficial tendency 
of their doctrine, they must point us to/acts^ 
— that they must show us its victories over 
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vice and depravity, and its salutary results as 
seen in the whole moral aspect of that people 
on whom it exerts an influence. 

In reply, however, our reviewer does not 
point us to facts. He brings forward no in- 
stances illustrative of the power of Universal- 
ism in reforming the vicious, and promoting 
moral order generally. But he gives us seven 
reasons why UniversaUsm is good, drawn from 
the nature of the system. I shall not take 
time to consider these reasons. If a system 
of religious doctrine is good for any thing, it 
can be shown by its moral effects. And if 
Universalists, after all that has been said con- 
cerning the pernicious effects of their doc- 
trines, will bring forward no evidence of their 
good tendency but such as they derive from 
the nature of the doctrines, it must be because 
they have no other. If no practical good 
grows out of their system, it must be the 
height of folly to insist upon their intrinsic 
goodness. If a mechanic, after having con- 
structed a machine for a certain purpose, 
which, after actual experiment, is proved to 
answer no good purpose whatever, should un- 
dertake to prove by long philosophical argu- 
ments on the nature of the machine that it is 
practically useful, we should be very apt to 
r^;ard him as a fool or a madman. Yet in 
precisely such a predicament are Universalists 
in relation to their system. They have a moral 
machine, the purpose of which is the reforma- 
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tion of men. The grand difficulty with it is, 
that it effects no reformation whatever. In 
practice, Uia an vtter failure. The coihmu- 
nityi every where, call upon them to point out 
one vicious man reformed through its agency. 
This they will not do, but proceed to show, 
by an array of reasons, urged with eloquence 
and ingenuity, that it is admirably calcukded 
to do good, calculated to touch the heart, and 
lead men to repentance. Still, community are 
not satisfied ; — ^they can see no good ; — by its 
operation they can see none reformed. They 
call again loudly for facts. Universalists again 
and again respond with nothing but theories* 
Now why is this? Is it not because they 
have notiung but theories to give ? 

The inquiry is not unfrequently made, ^' If 
Universalism is good for nothing, how is it that 
there are among its believers, men of correct 
moral deportment ?" This inquiry, I shall en- 
deavor fully to ^swer. In the view which 
has been taken of Universalists, we have con- 
templated only those features which distinguish 
them as a body. Still, it is most cheerfully 
granted that there are men among them, in 
considerable numbers, who^ throwing the forms 
of religion out of the case, are correct in their 
deportment and kind in their social relations. 
Some of them, it may be, have actually expe- 
rienced a renewal of heart This class of men 
give a kind of respectability to Universalism, 
which otherwise it could not obtain. To 



\ 
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them we are constantly referred as evidence 
of the beneficial results of the system. Now 
how came these men by that correctness of 
principle and deportment which they possess? 

In answering this question, I remark, in the 
first place, that you may go throughout the 
land and inquire into the history of middle 
aged men, and men in after life, of the Uni- 
versalist connection (I speak not of young 
men whose characters are unformed), and you 
will invariably find, that these men were just 
as good before they became Universalists as 
they Tum are, except when they may have 
laid aside the irregularities incident to youth 
for the characteristic sobriety of middle and 
declining life. All that is morally good in 
them, therefore, must be attributed to influ- 
ences which bore upon them before they were 
Universalists. But what were those influ- 
ences ? 

Ours is a Christian land. The first settlers 
in New England were Christian men. Among 
them, for many years, there was as many as 
one well educated minister to every five hun- 
dred inhabitants. To the time of the Revolu- 
tion, Christianity bore more universally and 
constantly upon the people of New England 
than upoii any other community, perhaps, in 
any age or country. Almost the whole pop- 
ulation were constant worshippers in the house 
of God on the Sabbath. Christianity was 
preached from hundreds of pulpits, scattered 
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an over the land, every week. Its influences \^ 
in a greater or less degree pervaded the whole 
population. It mingled in all their thoughts ; 
regulated their moral sentiments ; mould^ the 
character of theur rising generations ; laid the 
foundation of their laws ; modified all their 
social, civil, and religious institutions ; and es- 
tablished a comparatively pure and all-am- 
trdling public sentiment Every thing which 
distinguishes New England, in condition and 
character, from heathen nations, is to be attri- 
buted to Christianity. Subtract from her mor- 
als, her laws, and her social institutions, every 
thing which bears the stamp of Christianity, 
and there would be nothing left that is valua- 
ble. Now all this was efiected before the in- 
troduction of Universalism. Universalism and 
Infidelity have obviously, in scMne measure, 
counteracted the beneficial tendencies of Chris- 
tianity. It yet, however, exerts a vastly salu- 
tary influence. It is to these influences of 
Christianity, which have thus pervaded the 
whole land, and modified the character, senti- 
ments, and institutions of the people, that Uni- 
versalusts are indebted for all of moral good- 
ness and social happiness which they possess. 
It is this which distinguishes them from the 
heathen. Under these influences they w&re 
educated, and by them their characters and 
habits, in some measure, have been formed. 

But by whose instrumentality was it that 
these salutary influences were thus sent abroad 
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through this land, which had produced so nia- 
ny beneficial results before Infiddity or Uni- 
versalism had gained a footing among the 
people? By those, and those only, whom 
Universalists call ^^ Partialists." By the preach- 
ing of those doctrines and those only, which 
Universalists oppose. By the keeping up of 
those institutions and ordinances which Uni- 
versalism aims to cast to the ground^ and 
trample under foot. 

There are infidels of my acquwitance who 
are as correct in their moral deportments as 
any Universalists I ever saw. Is this evidence 
of the beneficial tendency of Infidelity? Did 
Infidelity bestow upon them what of good 
principles and character they possess? By 
no means. It was Christianity that did it. 
Yes; Infidels and UniversaUsts are indebted 
for ewry particle of that which makes them 
better or happier than the heathen, to those 
doctrines which they so blindly and so mad- 
ly oppose^ — to the instrumentality of those 
very men^ whose charact^s they have tra- 
du^, and against whom they carry on an 
unceasing, relentless, and merciless warfare. 
Do they point us to certain good citizens as 
evidence of the beneficial effect of Universal- 
ism ? We point to the same citizens as evi- 
dence of the good effects of the doctrine they 
oppose. We say that their characters do not 
belong to Universalism. Universalists have 
riolen their characters, as they have, in &ct| 
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stolen every thing else good which they pos- 
sess, from their opponents ; they appear in 
public with a stolen garb ; they have taken 

** The livery of the court of heaven, 
To aerve the devil in.** 

When respectable Universalists suffer them- 
selves to be held up to the pubhc as evidence 
of the good moral effects of their system, do 
they not know that they have concurred in a 
base fraud ? — ^that Universalism has not made 
them better men? They must not think it 
strange when some indiscreet opponent ranks 
them with the profane, the Sabbath-breaker, 
and the drunkard. They have chosen their 
company, and must abide the consequences. 



SECTION III. 

A Reply to several things said in this Be- 
view not pertinent to the main points in 
issue. 

I have now finished my reply to every thing 
said by this reviewer relating to the points 
contained in the first part of this work. But 
he has said much which has no relation to 
those points. This was done, probably, to 
draw the minds of his hearers away from the 
real points in issue, and to prejudice their 
minds against his opponent. Both the re- 
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newers of this work have done this. Indeed, 
so far as I have observed, this is a character- 
istic trait of the controversial writers of this 
sect. A bad cause cannot so well be support- 
ed in any other way. 

The things to which I allude are scattered 
throughout Mr. Ballou's second discourse. 
Thus, he talks much of the abuse of forms, 
clearly intimates that the religion of the ^^self- 
styled orthodox" consists only in forms, that 
they are in fact the Pharisees of modem 
times.^ This is repeated over and oVer again. 
We hear much of the wicked schemes of the 
orthodox to promote revivals — ^we are told of 
certain men who are not improved by being 
converted and joining an orthodox church. 
The opposition, made by other denominations 
to Universalism, is said to be of the same kind, 
and to spring from the same cause, as that 
made by the Pharisees to Christ and his Apos- 
tles. We are frequently reminded of the aw- 

* ** Review" p. 26. He paraphrases Luke 18 : 9-14, 
thas : — " Two men went up into a house of public wor- 
ship to pray, the one a Congregationalist, and the oth- 
er a Universalist. The Conffreg^ationalist stood and 
prayed thus with himself, God, I thank thee thatl am 
not as other men, extortioners, unjust, impure, especial- 
ly, do I thank thee that 1 am not as this Universalist. 
I fast oflen, &c. And the Universalist would not so 
much as lift his eyes, &q." Now this contains neither 
wit nor truth. Ascribing such a conduct to Congre- 
^ationalists, is a base slander. It is equally false to 
intimate that Universalists have stated seasons of pray- 
er. Perhaps they may have—- in Boston* 

R 
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ful tendencies of Pharisaism and Romanism. 
We are told that " ninety-nine hundredths ci 
the convicts in our State prisons" are Partial- 
ists — that " of these are more than a score of 
preachers of this doctrine,"-— that "within a 
few years several orthodox ministers have been 
detected in shockingly criminal conduct" In 
short, that the " doctrine of endless punish- 
ment is exceedingly baneful in its influence,-— 
dishonorable to God, injurious to mankind, 
and detrunental to human enjoyment." Re- 
marks of this kind, which have no possible 
reference to the points in question, constitute 
a very large portion of Mr. B.'s second dis- 
course. As they were not brought forward 
consistently with approved rules of debate, so, 
in accordance with the same rules, I couM 
not notice them as I went along with the re- 
ply. The amount of the whole may be thus 
stated : — ^the denominations who differ from 
Universalists, are very wicked, and their doc- 
trines exceedingly pernicious. In reply, I ob- 
serve, 

1. That in examining into the tendencies 
of any system of religious doctrines, we must 
look at that body of men who have embraced it 
ds a whole, and at the whole chariacter and con- 
dition of that community on whom the system 
exerts an influence. This is what I have at- 
tempted to do when enquiring in relation to 
the tende^ies of Universalism. It was not 
my design to bring forward ioidiuidual cases, 
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to present the features which distinguii^h 
(ect as a body. 

ow our reviewer has not done this when 
king of the tendencies of those doctrines 
h he opposes. He refers us to indimdu- 
Lses. Now^ that many who have joined 
church have not been improved, is doubt- 
true enough, though I by no means admit 
their numbers are so' large as the above 
lage seems to imply. That there have 
those who have assumed the ministerial 
3, and have turned out to be wicked men^ 
ithout doubt, also true. The little band 
^elve, even under the eye and personal^ 
uction of the blessed Redeemer, had one 
>r among them. But are we to under- 
1 that these instances are brought forward 
ustrate the character of the whole body 
hristians who are not Universalists ? If 
why are they referred to at all ?* I re- 



uppofle 1 had taken the same coarse to illustrate 
indencies qf Uniyersalism. Suppose 1 had stated 
n the little band of between 20 and 30 Universal- 
inisters in Vermont, two had recently been detect- 
great wickedness, and had left the sect for the 
ss purpose of avoiding excommunication — that 
than one, at least, had succeeded in making an ez- 
re impression that they have no great partiality for 
rinciple of* total abstinence "-and that ** severar* 
been so exceedingly unfortunate as to create a 
extensive impression that they are laboring under 
an extraordinary developewent •( " impartial 
* as not to have left the requisite partiality for 



i 
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2. T%at in inqmring after the tendencies 
of any ay stem of religious doctrines, we 
must look at those, and those only, upon 
whom that system exerts an influence. In 
learning the effects of Universalism, we must 
look at Universalists, and all upon whom Uni- 
versalism exerts an influence. We should 
not look at Mohammedans or Hindoos, or any 
people on earth not under the same moral in- 
fluences. Or if we would learn the effects 
of Congregfitionalism, we must pursue a pre- 
cisely simUar course. 

This, neither of the reviewers of the preced- 
ing work have done. To show the tendency 
of the doctrines of those Christians whom they 
oppose, they have referred us to the Pharisees, 
the Romish Church, and even the heathen. 
Do the religious principles of the Pharisees 
any more resemble the doctrines of the Chris- 
tians of our land, than does the system of Con- 
fucius ? Is there any more resemblance be- 
tween the doctrines of Papacy and the doc- 
trines of Protestants, than between the Koran 
and these doctrines ? Are they not universal- 

their " better halves,** If figures do not deceive me, 
this number makes not far from one-fifth of tliyeir whole 
number in the State. In the same proportion through- 
out the land, were their ministers as numerous as those 
they call PartiaHsts^ the number of their ministers of 
(( doubtful reputation" would amount to 2000. << Men 
living in glass houses should not throw stones." But 
we admit thai«ll this would he far from proving the 
doctrine of Universalism false. 
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ly protested against by Protestants as hereti- 
cal and pernicious ? Why then point to the 
conduct of Pharisees or Roman Catholics as 
evidence of the tendency of Congregational- 
ism ? True, both believe in future woe to the 
wicked. But then the whole of a religious 
system has moral tendencies. And as sys- 
temS) their respective doctrines have almost 
nothing in common. If we have Pharisaism 
or Romanism among its, why not look among 
iS8 for its effects ? Why go back a thousand 
or eighteen hundred years ? Why did not 
these men point us to facts which we can see ? 
Why did they not show us that the people of 
New England, till seventy years ago, were the 
most ignorant, degraded, and vicious people 
on earth, because till then they were under 
the exclusive influence of" Partialisml" and, 
that since the introduction of Universalism, 
they have wonderfully improved in their intel- 
lectual and moral condition and character? 
Why did they not point us to those towns 
where they have had a constant setded minis- 
try for the Icist fifty or hundred years, and 
show us that, therefore, they are peculiarly il- 
literate, illiberal, and vicious ? Why did they 
not. prove, that wherever our Missionaries 
have carried the doctrine of " a judgment to 
come," they have degraded even the heathen ? 
Cannot these men see and state facts! 
Certainly. If " several orthodox ministers 
within a few years" have been guilty of im- 

r2 
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morality, they know it If an orthodox church 
member makes a stip, it is seen — and perhaps 
the fact is published in their papers. But 
when they are requested to 9ee and ^ate the 
tendencies of what they call Partialism^ as seen 
in the whole character and condition of that 
community on which it exerts an influence, 
why, they are off in a twinkling, scran]i|>ling 
over seas, continents, and centuries^ arid in 
two minutes, you find them in the streets of 
ancient Jerusalem, observing the temper and 
conduct of the Pharisees, or you may see 
them wading . through the dark ages, noting 
the bigotry and intolerance of Papacy. Is 
there in this a semblance of honesty ? Is this 
the wKf of men who wish to find, and state, 
and abide by the truth ? Why then do they 
this ? Because facts, in sun-light, blaze around 
them, prockdming in trumpet tones the salu- 
tary tendencies of the system they hate. Be- 
cause New England stands in view a high 
and glorious, and enduring monument of the 
blessed effects of the doctrine they oppose. 
They cannot find sin enough around them to 
satiny their depraved appetites, but must 
dive into the whitened sepulchres at Jerusa- 
lem, and feast upon their dead men's bones, 
and all uncleanness ! But what wickedness for 
those assuming the holy and exalted ofiice of 
ministers of Truth ! 

That among the Christians of this land who 
have openly professed to embrace the doc- 
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trines of truth, there are base hypocrites, is 
not to be questioned. That men, assuming 
the office of the sacred ministry, have, in some 
instances, proved to be wolves in sheep's 
clothing, is freely granted. And that as a 
vi^hole body they live far beneath their duty 
and privilege, is also a truth, which no ingen- 
uous Christian will dispute. Indeed all this 
may be said concerning any considerable body 
of Christians that ever lived, not even except- 
ing those who were trained under the person- 
al instruction of the blessed Jesus and his in- 
spired Apostles. But after making aU these 
abatements, much, very much remains to il- 
lustrate the power and the excellency of the 
truths they have embraced. As a whole, they 
have organized churches, and are regularly 
observant of all the ordinances of God's house. 
To say the least, a very large majority of them 
are regular and punctual worshippers in the 
sanctuary. By the blessing of God on their 
instrumentality, men grossly wicked have been 
lefcnrmed, and made praying, humble, happy, 
and virtuous men. The names and residences 
of such men, in numerous instances, could be 
given. They are instrumental of revivals of 
pure and undeiiled religion; revivals, as re- 
gards the instruments employed, and the re- 
sults attained, essentially the same as those 
of the days of primitive Christianity. As a 
whole, they impart liberally of their substance 
to support religious institutions at home, and 
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10- carry the Missionary and the Bible to the , 
dark and degraded portions of the world. It i 
is also a fact, not to be disputed, that through- ] 
out our land in all those towns where the in- 
habitants have enjoyed regular preaching for 
a great number of years, Siey are invaruibly 
more enlightened^ orderly, and happy than 
are the inhabitants of those towns where those 
advantages have not been enjoyed. It is a 
fact susceptible of the clearest proof, that every 
thing which distinguishes our land from hea- 
then countries, is to be attributed to the bles- 
sed influences of these doctrines, so much de- 
spised by Universalists. It is also a fact that 
in the South Sea and Sandwich Islands and 
in other dark portions of the earth, within a 
few years, these truths have been instrumental 
in raising a most degraded portion of man- 
kind to a state of comparative civilization, vir- 
tue, and happiness. 

In the history of their triumphs in all ages, 
we see glorious demojistration that these truths 
are " the power of God and the wisdom of 
God." These were the doctrines which, when 
preached in Pagan Rome, razed to their foun- 
dation her solid temples ; dethroned her gods ; 
put out the fires on her altars ; and clos^ the 
mouths of her oracles forever. Though sup- 
ported by the whole power of the civil state, 
by the learning of numerous philosophers, by 
the arts of an innumerable priesthood, and by 
the superstition, bigotry, and interests of the 
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whole populace ; these truths, in the hands of 
the w^ik things of this world, shook to the 
dust the mightiest Pagan system the world 
ever knew. These were the truths which car- 
ried civilization and literature to the barbarous 
nations of northern and middle Europe ; es- 
tablished schools, and colleges, and courts of 
justice; introduced Christian laws; placed the 
rights of subjects on better foundations ; and 
ameliorated the character of governments; 
abolished the cruel rites of their sanguinary 
religions, human sacrifice, infanticide, canni- 
balism, and predatory, savage warfare. 

These were the truths which were preached 
universally and constantly in New England 
for two hundred years, and which have sent 
abroad, in all directions, a healthy moral in- 
fluence, under which our land is enjoying 
more general light, order, peace, and prosper- 
ty, than any other under heaven. 

It was this system which planted the Rose 
of Sharon on the snow-clad hills of Iceland, 
and made the song of Redemption echo among 
the spice-bearing groves of Ceylon, and roU 
back on the waves of the sacred Ganges. 
And it is this, which is now scattering light 
and salvation in many of the benighted re- 
gions of the earth. 

Tell us not of Papal Rome. We affirm 
that her doctrines and spirit are anti-Christian 
and baneful. We affirm, also, that the re- 
mains of her persecuting spirit, found among 
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the Protestants when fiM emerging from un- 
der her power and darkness, were also anti- 
Christian. Yet, notwithstanding these mighty 
impediments, clothed in the garb of Chris- 
tianity, these truths have done thus much. 
Whatever of real liberty ; whatever of equita- 
ble laws and governments ; whatever of sound 
morals exist at the present day in Christian 
lands, must be attributed to the instrumental- 
ity of those very doctrines against which Uni- 
versalists and Infidels have vainly leagued in 
a war of extermination. Here then are doc- 
trines which are good for something. Em- 
brace them, aid in the promulgation of them, 
and you are doing good ; you are safe — safe, 
if Universalism be true — safe if Universalism 
be false. 

In concluding this head, we call upon Uni- 
versalists, as all other sects are doing, to send 
out their missionaries to the heathen, that the 
world may see a people under the exclusive 
influence of their doctrine. If their senti- 
ments areas salutary as they contend, let it 
be demonstrated. Let men see their acttitd 
operation, uncontrolled or unaffected by the 
action of other religious doctrines, in enlight- 
ening, purifying, elevating and governing a 
community. This they ought to do, for it is 
but giving to the world an experiment which 
has been often rightfully demanded. Infidets, 
too, ought to do this. Until they do this, they 
must content themselves with lying undec 
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the imputation of deriving all that is right in 
their principles and practice from the influ- 
ence of that truth which they oppose. Let 
them wipe off this imputation if they can. 
Let them plant a colony exclusively of be- 
lievers in their own doctrines, or send their 
heralds to Pagan lands. If it shall be found, 
by something like a fair experiment, that they 
cast out devils, we certainly will not forbid 
them, though they follow not with us. 

Thus it will be seen by the candid reader, 
it is believed, that not one of the arguments 
adduced in the first part of this volume, to 
prove that Universalism is a modern invention, 
has been refuted or even shaken, and, that what 
of efforts our reviewers have made to disprove 
the existence of the facts referred to, as tend- 
ing to show that this system is not according to 
godliness, have, on the whole, rather resulted in 
establishing these facts, and more clearly reveal- 
ing the truth, that Universalism is really bane- 
ful in its effects, and therefore cannot be the 
doctrine of Christ. 

It has been repeatedly said, that the first 
part of this volume abounds in false and ca- 
lumnious statements. Our Vermont reviewer 
insists, ^^ that Mr. R. has grossly, if not de- 
signedly and criminally, misrepresented Uni- 
versalists." But where are these misrepresen- 
tations ? That the facts stated in the second 
chapter of the first part of this volume, are 
displeasing to Universalists, and that they 
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would be glad to make them appear to be un- 
true, I have no doubt. But if they are so 
clearly untrue, why were they not proved to 
be so ? If one pf the statements made under 
the fifteen general heads of this chapter are 
false or colored, why was it not proved to be 
so, as it easily might have been, by statistics 
collected in such a manner as to be entitled to 
credit ? If the wholes as has been affimied, 
^^ is a mere tissue of lies and misrepiesenta- 
tions," why all this flurry, excitement, and 
rage? Why all this parade in getting up a 
" refutation" ? Why are their mighty champi- 
ons summoned to battle? Why are their 
Whittemores and Ballous, — the Trumpeter? 
and Watchmen of their camp, marshalled at 
their posts ? Is all this necessary to refute a 
'^ tissue of lies" respecting plain matter of fact? 
Is not any common man able to collect statis- 
tics ? Why did they not collect and authen- 
ticate their testimony, and, simply by laying it 
before the world, convict the author of sin, 
and let a righteous public award to him the 
punishment which he would so richly have 
merited ? They could not do it. The publi- 
cation of these facts excited them even to mad« 
ness, from one end of the land to the other. 
With one voice they proclaimed that they 
were false ; but to prove them such, they give 
us only assertions, backed by their thousand- 
times-told complaint of bigotry, Pharisaism, 
and persecution ! things which have just about 
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as much tendency to show the falsehood of 
these statements, as the relations of Gulliver. 
No, they cannot prove one of the statements 
made in this work respecting the character 
and practices of Universalism to be untnie. 
We may safely defy them. But if they are 
true, Universalism is worse than a good-for- 
notlung system. After additional investiga- 
tion, aided by the labors of our reviewers, I 
have not found occasion to change one of 
these statements. It is my deliberate convic- 
tion that Universalism is wholly irreligious. It 
has nothing to distinguish it from the grossest 
infidelity, bui a name and a dress. It has not 
one conservative principle— one redeeming 
feature about it. It is a scheme of umversS 
damnation— ^ruinous to the temporal, spiritual, 
and eternal interests of man. 

One word about persecution : No people, 
according to their oum testimony, are more 
persecuted than Universalists. From their 
own accounts it would seem that they are the 
meek and quiet and unoffending few who are 
persecuted for their righteousness' sake, — ^the 
Puritans of the nineteenth century ; while 
those who oppose their sentiments are bigot- 
ed, cruel, and persecuting Pharisees. But is 
it true, if there is among us a people promul- 
gating doctrines under the influence of which 
the very forms of religion disappear, which 
encourage the youth in a career of irreligion 
and thoughtlessness, and lull the older sinner 
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to the sleep of death^ that an explicit state- 
ment of these melancfcioly facts is persecution? 
But this cry of persecution comes with an ex- 
ceedingly ill grace from Universalists, from an- 
other consideration. Have they not declared 
a war of extermination against all who differ 
from them in religion ? Have we not seen, 
that almost every paper of tlieirs^ comes filled 
with direct and unprovoked attacks upon the 
characters or sentiments of others ? — wwpro- 
voked, inasmuch as there is seldom an allusion 
to themselves or sentiments in the papers of 
those whom they assail! Have they, then, 
the exclusive right to chastise, secured bypc^ 
ti^J Is it their privilege, unmolested and 
unrebuked, to castigate, put to rack, torture, 
and tear the feelings of their victims, and then 
pump ^^ upon them the mingled bitterness of 
wormwood, aloes and gall,"* and is it perse* 
cution to refuse to take this forever, patiently ? 
Is it persecution to tell the tale of this abuse ? 
Then it is persecution for the libelled to state 
his grievances, or the robbed by the highway- 
man to publish his wrong to the world. 

In conclusion, I may be permitted to ex- 
press a desire, that every reader of this work, 
who is not a Universalist, may see in the con- 
siderations here presented, sufficient reasons 
why he should not fly to this system for con- 
solation and hope ; and that every one, who is^ 

» 
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eady entangled in the meshes of this fatal 
lusiQn; may be soon brought to the knowl- 
ge and acknowledgment of the truth as it 
in Jesus. 
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